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Lecture I: Justification Today 

Warren Quanbeck has w r i t t e n :  

1. "The d o c t r i n e  of jus t i f ic la t ion .  by f a i t h  was 
t h e  sub jec t  of f u r i o u s  controversy i n  the  

1 6 t h  century. Theologians of both t r a d i t i o n s  can 
agree today because of the con t r ibu t ion  o f  b i b l i -  
ca l  and historical studies, Today b i b l i c a l l y  
informed eheslogians i n  bath traditions can agree 
on the  teaching  of the New Testament concerning 
j u s t i f i c a t i o n  by grace through f a i t h ,  and can 
agree on t h e o l o g i c a l  formulat ions of t h e  d o c t r i n e  
wi thout  denying o r  be t ray ing  t h e i r  theologica l  
heri tage.  That t h i s  agreement is  not  known or 
acknowledged by every theologian and churchman i n  
bo th  t r a d i t i o n s  i s  not disproof s f  the  statement 
b u t  only tes t i f ies  t o  the  t i m e  l a g  between the  
work of specialists and more popular  p re sen ta t ions .  "I 
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2 .  I n  o ther  words, t h e r e  i s  a Roman Cathol ic /  
Lutheran today on j u s t i f i c a t i o n ,  

Out. of t h e  t o t a l  m a t e r i a l ,  w e  s h a l l  s e l e c t  two 
books i n  p a r t i c u l a r ,  cementing on c e r t a i n  i s s u e s  
raised there :  (1) Hans Mun 
(1957) ( 2 )  Vinzenz Phnur, 

? (19316), 

3 ,  Kua%g% famous book seeks $0 e s t a b l i s h  a basic 
harmony between K a r l  Barth and the  Counci l  sf 

Trent an Justification, Since  Barth consciously 
d e p a r t s  from Luther  and t h e  Reformation sn t h i s  
i ssue,  t he  ~ ~ S C U S S ~ O I I  is not --- d i r e c s t l ~  - releaant., 
Y e t  both Earth and K3ng mzke many very evangeX--- 
ca l  statements, AA1ld t h e  Ct3ulicil of Trent is 
given a ssartlingly ' 'evangelj  cal" i ~ t e r p r e k a ~ i ~ ! ~ ,  
O r  at  peas^ t h a t  i s  ske i : ~ p r e s s i o n ,  Y e t  Kweng 
zpproves very much of Csx d i n a l  Ne~~man 's  L s e t u x ~ s  - ---- 
sn J u s t i f  ica"iaisn, ~dslEii-,h ~ r e  an t  i-tutherazs_ tbs~g'4-a ------ 
~ a r & l y  based oak m ~ t ' r ~ n d e ~ r s t ~ n d i r ~ g  K h g ,  too, 
( p ,  274 fF)  1s 23Xe to show t h a t  Banth  is not 
alone bv t  Ycpsesdnts a geaerai- s212ft of P r u k e s -  
e z ~ t ; s  a : ~ a y  f ran: p11xe - j ~ x * i d i ~ a l d  i~---~-- pkstdi io~e t o  
set u ~ 3 l  r e n e w a l  as p a r t  o f  j u s t i f i c z t i s n ,  Kgng 
expresses &he dcukt  "il,~~;eve-~?~r, whether the Refor- 
n  tio on u r j - g i ~ ~ a  1P-y ~ e a 2 - l . ~  L a ~ g l ~ t  t h e  xrnpc- 
cacive v i e v  at a l l ,  H i s  basic i_.c-~:c%usion: 

"The Prot~srants speak o f Jcc l a r ing  
r i gh t eous ,  and t h e  L~on:an/ - Cathol ics  
o f  making r igh t -escs ,  E u t  the Prctes- 
t an t s  speak of declaring r igh teous ,  
which i n c l u d e s  making righteous, and 
t h e  - /Tornan7 - Cathol ics  o f  making 
r igh teous ,  which pnesupposes t h e  
dec la r ing  r igh teous"  (p, 218), 

4 .  Much more excl.%ing, from a Lutheran po in t  of 
view, i s  t h e  pa ins taking  d i s s e r t a t i o n  by 

Phnuer, a l s o  a Roman Cathol ic  s cho la r ,  Re l i m i t s  

h i s  s tudy t o  t h e  j u s t i f i c a t i o n  controversy i m e -  
d i a t e l y  surrounding t h e  ~ u g s b c r g  Confession and 
t h e  Apology, up t o  t h e  year  1535. The po in t :  
both s i d e s  were l a r g e l y  f i g h t i n g  s t raw men, The 
Lutherans q u i t e  l e g i t i m a t e l y  r e j e c t e d  t h e  Pela- 
g i a n i s i n g  excrescences of t h e  l a t e ,  decadent 
s t a g e s  of scholas t ic i sm,  e s p e c i a l l y  i n  i t s  S c o t i s t  
and Ockhamist forms, and e s p e c i a l l y  a s  represented  
by Gabr ie l  B i e l ,  whose formula t ions ,  verbat im,  a r e  
r e j e c t e d  i n  t h e  Apology, But, says  Pfnuer ,  by t h e  
time s f  1530, none of t h e  Roman theologians  who 
opposed t h e  Lutherans he ld  t o  B i e l ' s  views o r  
defended them, (Is not  such a quick and dramatic 
change somewhat of a h i s t o r i c a l  mystery, i f  t r u e ? )  
However, Eck and company i n  t u r n  were r e a c t i n g  
not  t o  Luther ' s  and Melanchthon's mature formula- 
tions--say t h e  Augustana and t h e  Apology them- 
se lves ,  but  t o  very  e a r l y ,  unguarded, "extremist '" 
s ta tements ,  e s p e c i a l l y  by Luther,  long s i n c e  l e f t  
behind. Pfnuer p re sen t s  an extremely sympathetic 
understanding of t h e  Lutheran view, and s i n c e ,  on 
t h e  Roman s i d e ,  he i s  t a l k i n g  not  absut  t h e  Coua- 
c i l  of Trent  bu t  about t h e  view of i nd iv idua l  
c o n t r o v e r s i a l i s t s ,  he i s  a b l e  t o  d e a l  with them 
more o b j e c t i v e l y  and c r i t i c a l l y  than  Kueng w a s  
a b l e  t o  do i n  r e spec t  of t h e  o f f i c i a l ,  Triden- 
t i n e  d e f i n i t i o n s ,  

5, What r e a l l y  were the  s p e c i f i c  p o i n t s  s f  d i f -  
fe rence  over j u s t i f i c a t i o n ,  and what s tand  

d i d  t h e  Council s f  Trent  a c t u a l l y  take? Hy major 
resource  h e r e  is t h e  c r i t i c a l ,  though pro-Roman 
Cathol ic  h i s t o r y  of t h e  Council  by Hubert J ed in  
(Geschichte des Konzils von T r i e n t ) ,  ( a v a i l a b l e  
i n  Engl i sh) ,  of which 3 vslumes have so %ax- 
appeared (1951, 1957, 1970), Martin Ckemnitz 
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and Pau l  S a r p i  a r e  of cou r se  taken  f o r  g r an t ed ,  
J e d i n ' s  h i s t o r y ,  however, i s  based on sou rce s  
n o t  formerly a v a i l a b l e .  

6. The l e a d e r s  of t h e  Council  were f u l l y  aware 
t h a t ,  a s  t h e  papa l  l e g a t e s  wrote  t o  Rome on 

June 21, 1546, t h e  a r t i c l e  of j u s t i f i c a t i o n  was 
" the  most important  i t e m  b e f o r e  t h e  Council" 
( J ed in ,  11, 144) .  But how t o  d e l i n e a t e  t h e  
i s s u e s ?  Chemnitz saw ve ry  c l e a r l y  t h a t  i t  was 
on t h e  s p e c i f i c  q u e s t i o n  of " t he  good works of 
t h e  reborn" t h a t  " t h e  c h i e f  c o n t m v e r s y  between 
us  and t h e  p o n t i f i c a l  pa r ty "  tu rned .*  Are they  
o r  a r e  they  n o t  wholly o r  i n  p a r t  t h e  ground of 
our  j u s t i f i c a t i o n ?  i f  w e  now l e t  Chemnitz speak 
more f u l l y  t o  t h i s  p o i n t  w e  s h a l l  make t h e  amazing 
d i scovery  t h a t  he sounds a s  i f  he  were r e p l y i n g  
q u i t e  s p e c i f i c a l l y  t o  t h e  con t en t i ons  of Newman, 
Kueng, and o t h e r  moderns: 

For a l l  t h e  T r i d e n t i n e  dec ree s  concern- 
i n g  j u s t i f i c a t i o n  are s o  formulated t h a t  
t hey  i n d i r e c t l y  accuse  u s  a s  i f  we t augh t  
t h a t  t h e  b e l i e v e r s  have on ly  t h e  fo rg ive -  
n e s s  of s i n s ,  bu t  t h a t  they  a r e  no t  a l s o  
renewed by t h e  Holy S p i r i t ;  a l s o ,  t h a t  
C h r i s t  earned f o r  us  on ly  t h e  r e c o n c i l -  
i a t i o n  and n o t  a l s o  a t  t h e  same t i m e  t h e  
renewal,  a s  i f  we excluded t h e  renewal ,  
c h a r i t y ,  o r  new obedience i n  such  a  way 
t h a t  i t  i s  n e i t h e r  p r e s e n t  nor  fo l lows  i n  
t h e  r econc i l ed ,  . . 

8. But someone may say:  I f  m a t t e r s  s t a n d  
t h u s ,  t hen  what i s  i t  about which you 
contend s o  s h a r p l y  concerning t h e  a r t i c l e  
of j u s t i f i c a t i o n ,  so  t h a t  you throw almost  
t h e  whole world i n t o  t u rmo i l ?  C e r t a i n l y ,  
a s  you do n o t  deny t h e  renewal nor  simply 
r e j e c t  c h a r i t y ,  s o  t h e  p a p a l i s t s  do n o t  
deny t h e  remiss ion  of s i n s ,  b u t  con fe s s  i t ,  

And i f  t h e r e  i s  agreement about  t h e  mat- 
t e r s  themselves ,  t h e r e  w i l l  t h en  be only 
con t en t i ons  about words o r  a  war about  
grammar. For t h e  p a p a l i s t s  unders tand 
t h e  word ' @ j u s t i f y "  accord ing  t o  t h e  man- 
n e r  of t h e  L a t i n  composition a s  meaning 
" t o  make r igh teous"  through a donated o r  
i n fu sed  q u a l i t y  of i n h e r e n t  r i gh t eousnes s ,  
from which works of ~ i g h t e o u s n e ~ s  proceed. 
The Lutherans ,  however, a ccep t  t h e  word 
" ' jus t i fy"  i n  t h e  Hebrew manner of speak- 
trig; t h e r e f o r e  t hey  d e f i n e  j u s t i f i c a t i o n  
as t h e  a b s o l u t i o n  from s i n s ,  o r  t h e  remis- 
s i o n  of s i n s ,  through imputa t ion  of t h e  
r i gh t eousnes s  of C h r i s t ,  through adopt ion  
and i n h e r i t a n c e  of e t e r n a l  l i f e ,  and t h a t  
on ly  f o r  t h e  s ake  of C h r i s t ,  who i s  appre-  
hended by f a i t h ,  And y e t  they  t e a c h  a t  
t h e  same t ime t h a t  renewal fo l l ows ,  t h a t  
l ove  and good works must be begun, There- 
f o r e  t h e r e  w i l l  be no con t en t i on  about  t h e  
mateer  i t s e l f ,  b u t  only a b s u t  t h e  word 
"j  us.tifica"Loon, "' which. ar ises f r a m  t h i s ,  
t h a t  each unders tands  and i n t e r p r e t s  t h a t  
word d i f f e r e n t l y ,  It is c e r t a i n l y  not  
f i t t i n g  i n  t h e  church t o  cause  disturbances 
absu t  words when t h e  matters themselves a re  
safe,  . , 1 T i m ,  6 2 4  . . . . 

I have r e p a r t e d  t h i s  ob jec t ion  i n  o r d e r  
that i t  might be p o s s i b l e  t o  e x p l a i n  and 
show more r e a d i l y  and p l a i n l y  w h a t i s  t h e  
krinomensn ("point  of d i f f e r e n c e " ) ,  o r  what 
i s  t h e  t r u e  i s s u e ,  of t h i s  controversy 
concerning t h e  a r t i c l e  s f  j u s t i f i c a t i o n ,  . 
W e  a r e  by no means such t roublemakers  t h a t  
we are  s o  opposed t o  a t r ue ,  s o l i d ,  and 
s a l u t a r y  concord and s o  greedy f o r  conten- 
t i o n s ,  . . 
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6. The l e a d e r s  of t h e  Council  were f u l l y  aware 
t h a t ,  a s  t h e  papa l  l e g a t e s  wrote  t o  Rome on 

June 21, 1546, t h e  a r t i c l e  of j u s t i f i c a t i o n  was 
" the  most important  i t e m  b e f o r e  t h e  Council" 
( J ed in ,  11, 144) .  But how t o  d e l i n e a t e  t h e  
i s s u e s ?  Chemnitz saw ve ry  c l e a r l y  t h a t  i t  was 
on t h e  s p e c i f i c  q u e s t i o n  of " t he  good works of 
t h e  reborn" t h a t  " t h e  c h i e f  c o n t m v e r s y  between 
us  and t h e  p o n t i f i c a l  pa r ty "  tu rned .*  Are they  
o r  a r e  they  n o t  wholly o r  i n  p a r t  t h e  ground of 
our  j u s t i f i c a t i o n ?  i f  w e  now l e t  Chemnitz speak 
more f u l l y  t o  t h i s  p o i n t  w e  s h a l l  make t h e  amazing 
d i scovery  t h a t  he sounds a s  i f  he  were r e p l y i n g  
q u i t e  s p e c i f i c a l l y  t o  t h e  con t en t i ons  of Newman, 
Kueng, and o t h e r  moderns: 

For a l l  t h e  T r i d e n t i n e  dec ree s  concern- 
i n g  j u s t i f i c a t i o n  are s o  formulated t h a t  
t hey  i n d i r e c t l y  accuse  u s  a s  i f  we t augh t  
t h a t  t h e  b e l i e v e r s  have on ly  t h e  fo rg ive -  
n e s s  of s i n s ,  bu t  t h a t  they  a r e  no t  a l s o  
renewed by t h e  Holy S p i r i t ;  a l s o ,  t h a t  
C h r i s t  earned f o r  us  on ly  t h e  r e c o n c i l -  
i a t i o n  and n o t  a l s o  a t  t h e  same t i m e  t h e  
renewal,  a s  i f  we excluded t h e  renewal ,  
c h a r i t y ,  o r  new obedience i n  such  a  way 
t h a t  i t  i s  n e i t h e r  p r e s e n t  nor  fo l lows  i n  
t h e  r econc i l ed ,  . . 

8. But someone may say:  I f  m a t t e r s  s t a n d  
t h u s ,  t hen  what i s  i t  about which you 
contend s o  s h a r p l y  concerning t h e  a r t i c l e  
of j u s t i f i c a t i o n ,  so  t h a t  you throw almost  
t h e  whole world i n t o  t u rmo i l ?  C e r t a i n l y ,  
a s  you do n o t  deny t h e  renewal nor  simply 
r e j e c t  c h a r i t y ,  s o  t h e  p a p a l i s t s  do n o t  
deny t h e  remiss ion  of s i n s ,  b u t  con fe s s  i t ,  

And i f  t h e r e  i s  agreement about  t h e  mat- 
t e r s  themselves ,  t h e r e  w i l l  t h en  be only 
con t en t i ons  about words o r  a  war about  
grammar. For t h e  p a p a l i s t s  unders tand 
t h e  word ' @ j u s t i f y "  accord ing  t o  t h e  man- 
n e r  of t h e  L a t i n  composition a s  meaning 
" t o  make r igh teous"  through a donated o r  
i n fu sed  q u a l i t y  of i n h e r e n t  r i gh t eousnes s ,  
from which works of ~ i g h t e o u s n e ~ s  proceed. 
The Lutherans ,  however, a ccep t  t h e  word 
" ' jus t i fy"  i n  t h e  Hebrew manner of speak- 
trig; t h e r e f o r e  t hey  d e f i n e  j u s t i f i c a t i o n  
as t h e  a b s o l u t i o n  from s i n s ,  o r  t h e  remis- 
s i o n  of s i n s ,  through imputa t ion  of t h e  
r i gh t eousnes s  of C h r i s t ,  through adopt ion  
and i n h e r i t a n c e  of e t e r n a l  l i f e ,  and t h a t  
on ly  f o r  t h e  s ake  of C h r i s t ,  who i s  appre-  
hended by f a i t h ,  And y e t  they  t e a c h  a t  
t h e  same t ime t h a t  renewal fo l l ows ,  t h a t  
l ove  and good works must be begun, There- 
f o r e  t h e r e  w i l l  be no con t en t i on  about  t h e  
mateer  i t s e l f ,  b u t  only a b s u t  t h e  word 
"j  us.tifica"Loon, "' which. ar ises f r a m  t h i s ,  
t h a t  each unders tands  and i n t e r p r e t s  t h a t  
word d i f f e r e n t l y ,  It is c e r t a i n l y  not  
f i t t i n g  i n  t h e  church t o  cause  disturbances 
absu t  words when t h e  matters themselves a re  
safe,  . , 1 T i m ,  6 2 4  . . . . 

I have r e p a r t e d  t h i s  ob jec t ion  i n  o r d e r  
that i t  might be p o s s i b l e  t o  e x p l a i n  and 
show more r e a d i l y  and p l a i n l y  w h a t i s  t h e  
krinomensn ("point  of d i f f e r e n c e " ) ,  o r  what 
i s  t h e  t r u e  i s s u e ,  of t h i s  controversy 
concerning t h e  a r t i c l e  s f  j u s t i f i c a t i o n ,  . 
W e  a r e  by no means such t roublemakers  t h a t  
we are  s o  opposed t o  a t r ue ,  s o l i d ,  and 
s a l u t a r y  concord and s o  greedy f o r  conten- 
t i o n s ,  . . 



For t h i s  i s  t h e  ch ief  ques t ion ,  t h i s  
i s  t h e  i s s u e ,  t h e  po in t  of controversy,  
t h e  krinomenon; namely, what t h a t  is on 
account of which God rece ives  s i n f u l  man 
i n t o  grace;  what must and can be s e t  over  
aga ins t  t h e  judgment of God, t h a t  we may 
not  be condemned according t o  t h e  s t r i c t  
sentence of t h e  Law; what f a i t h  must 
apprehend and b r ing  forward, on what i t  
must r e l y  when i t  wants t o  deal. wi th  God, 
t h a t  i t  may rece ive  t h e  remission of 
s i n s ;  what i n t e rvenes ,  on account of which 
God i s  rendered appeased and p rop i t ious  
t o  t h e  s i n n e r  who has meri ted wrath and 
e t e r n a l  damnation; what t h e  conscience 
should s e t  up a s  t h e  th ing  on account of 
which t h e  adoption may be bestowed upon 
us ,  on what confidence can s a f e l y  be r e -  
posed t h a t  w e  s h a l l  be accepted t o  l i f e  
e t e r n a l ,  e t c . ;  whether i t  i s  t h e  s a t i s f a c -  
t i o n ,  obedience, and mer i t  of t h e  Son of 
God9 t h e  Mediator, o r  indeed,  t h e  renewal 
which has been begun i n  us ,  t h e  love ,  and 
o t h e r  v i r t u e s  i n  us ,  Here i s  t h e  po in t  a t  
i s s u e  i n  t h e  controversy,  which i s  s o  
s tud ious ly  and d e c e i t f u l l y  concealed i n  
t h e  Tr iden t ine  decrees.  This  I wanted f o r  
once t o  expla in  simply y e t  more f u l l y  t h a t  
t h e  reader  may s e e  t h a t  what has been 
placed i n t o  controversy i n  t h i s  t o p i c  i s  
not  a  s t r i f e  about words but  a  very  s e r i o u s  
mat te r  and uniquely necessary f o r  con- 
sc iences .  And when a l l  d i s p u t a t i o n s  about 
t h i s  t o p i c  a r e  brought under t h i s  scope, 
then  a l l  t h ings  a r e  p l a i n e r ,  3 

11, There i s  no d i s p u t e  about whether n a t u r a l  man, 
without  grace,  can be j u s t i f i e d  be fo re  God 

by h i s  works, o r  through t h e  Law: t h i s  Pe lagian  

view i s  r e j e c t e d  by Trent i n  the f i r s t  t h r e e  
canons on ~ u s t i f i c a t i o n .  (cf . Council of Orange, 
529, canons on grace, Denzinger, 1 7 6  ff.). 

12, The Tr iden t ine  scheme o f  j u s t i f i c a t i o n  may 
be sumed up like t h i s :  t h e  s i n n e r ,  h i s  w i l l  

f r e e l y  co-sperat ing w i t h  t h e  pronptings of divine 
grace, prepares  himself turn ing  to God. God then, 
normally through baptism, gives t h e  f r e e  g i f t  of 
j u s t i f i c a t i o n .  A t  t h i s  initial s t a g e  j u s t i f i c a t i o n  
cons i s t s  of ehe forg iveness  of s i n s  p l u s  i n t e r i o r  
renewal, s o  thab: the  person i s  not  merely called 
r igh teous ,  by imputation, but  a c t u a l l y  i s  such, 
i n t e r n a l l y .  This phase occurs  without  huaan m e r i t ,  
gratis, altkbough free will i s  h e l d  t o  ca-operate 
(synergism), and ie i s  s p e c i f i c a l l y  denied " that  
a l l  works chat are done before  justification, i n  
whatever mannes they have been done, are t r u l y  
s i n s  o r  deserving of the ha t red  of Godt"(D, 517). 
But now there comences a second phase or stage of 
j u s t i f i c a t i o n .  The j u s t i f i e d  person,  by v i r t u e  of 
Christ with His grace l i v i n g  in h i m ,  advances in 
holiness, good works, keeping the comandmenr-S, 
wf-rickr have t h e  e f fec t  n f  prodacing "the increase 
of j u s t i f i c a t i o n "  and " t r u l y  m e r i t  i nc rease  of 
grace, e ternal  Life, and the attainment of t ha t  
eternal l i f e "  (D,  8 0 3 , 8 4 2 1 ,  

13, This amounts t o  t h e  idea that Chr i s t  d i d  no t  
s imply earn our salvation, bv t  t h a t  he earned 

f o r  us  t h e  chance t o  earn it--an assertion which 
distorts the  Gospel beyond recogni t ion .  O f  course 
it is denied in that scheme t ha t  sa lvat ion i s  ob- 
t a i n e d  ~'nrotrgk faith a lone ,  Paul's l m g u a g e  %la 
t h i s  effect  i s  i n t e r p r e t e d  t a  mean simply that 
f a i t h  i s  " the  foundat ion and r o o t  0% all j u s t i f i -  
c a t i o n ,  'without  which i t  i s  impossible  t o  p l ease  
GodP (Hebe l I : 6 > "  (D, 864)--the very no t ion  ex- 
p l i c i t l y  r e j e c t e d  i n  Apology I V ,  71.  For t h e  
" f a i th"  envisioned a t  Trent  i s  of i t s e l f  p u r e l y  
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i n t e l l e c t u a l  and r e q u i r e s  "love" t o  be e f f e c t i v e  
o r  "famed", Bence: "If  anyone s h a l l  say that 
j u s t i f y i n g  f a i t h  i s  nothing else than  c o n f i d e n c e  
i n  t h e  d iv ine  mercy which remits sins f o r  C h r i s t ' s  
sake, o r  t h a t  i t  i s  t h i s  conf idence  a lone  by which 
we are J r a s t i f i e d :  l e t h i m  be aanatbema" (i), 8 2 2 ) .  
Trideratine "faithf"i% not  lost even when one f a l l s  
from g r a c e  and j u s t i f i c a t i o n ,  s o  t h a t  among those 
excluded from t h e  kingdom sf God a re  "also the  
faithful ( I )  who are ' f o r n i c a t o r s ,  adul terers ,  
effeminate, Liers w i t h  mankind, thieves, cove tous ,  
drunkards,  ra i lers ,  e x t o r t i o n e r s '  (I Cox, 6:9 f f ) "  
(P,  $ 6 8 ) -  

14, The whole scheme, and many of i t s  pa r t i cu l a r s ,  
a r e  so i nep t  and incongruous, that they  g ive  

t h e  impression s f  carelessness o r  unfamiliprity 
with t he  subject-makter, Kueng dep lo re s  Barth's ' 

sp ln ion  t h a t  ''the concern o f  t h e  Eeformers dida't 
seem t o  make t h e  slightest isnpression" 02 T r e n t  
(Rechtf , , p, 148), K~ieng replies t h a t  t h e  dscu- 
ment on j u s t i f i c a t i o ~ ~  t c s k  "s~ven months of inten-- 
s ~ v E ?  $18%36~r" t8 pri?p;EreP ;-7~ld t-hiat E%VE?n the  Lllth- 
exan, Rueckert, a d m i t s  t h a t   he Council was con- 
cerned, 433 t h e  matter af j u s t i f  i.catio~ft^$ ~XCIUS iveLy 
w i t h  the  problem sf f a c i n g  up t o  L u t h e r ,  If so, 
the r e s u l t  i s  a l l  t h e  wars?, a l t hough  i e  represeats 
undoubtedj-y a piece or chur cli-dipl.smatj-c Ingesniiity , 

? 5, I n  s t h e r  words, t he  u n e ~ ~ ~ a n g e l i c a l  merit-scher~ae 
of Trent was t h e  r e s u l t  of a de l ibe ra te  deei -  

sPoaf.~, not of ossersigllt or misunderstanding4 The 
most characteristic event here was perhaps the wn- 
ambiguous r e j e c t i o n  of the ~ o - t i o a  of a two-fold 
righteousness, one imputed and one inherent, 

16,  Luther (LW, 31, 297 f f )  and t h e  Formula sf 
Cancord (PSI.) speak of t h e  perfect  imputed 

r i gh t eousnes s  of Chr is t  by which w e  are saved, 

- 8 -  

and the  imperfect, i nchoa t e  r ighteousness  i n  
believers w t l i c h  necessari ly flows from faith, 
bUt must n o t  be regarded as meriting j a s t i f i c i ; t i o n  
o r  eternal life, T h i s  two-fold righteousness was 
a l s o  agreed  on, b r i e f l y  , at the Regensburg fCol-J-oqtiy 
in $541, in what must be regarded a s  a stu13nrng 
c o ~ p  ori the  part of i h e  e~ jange l ica l ly  m i n d i d  
Cardinal  C o n t a r l ~ i ,  

37.  Tr~nt $,t was S e r i p a n d s ,  GefieraI. of 
f-ha Puguse in i sns ,  who l e d  t h e  f i g h t  for t h e  
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a divine  act: of grace which suppleiiients, f roa:  t h e  
merit of C h r i s t ,  the  defects s f  the  inherent 
ri.ghteouesness?" (p . 213) . O f  the  advisory clie-- 
o l o g i c a l  experts, t h i r t y  d e f i n i t e l y  affirmed the  
f i r s t  ques t ion  and denied the  second. S i x  gave 
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merit of C h r i s t ,  the  defects s f  the  inherent 
ri.ghteouesness?" (p . 213) . O f  the  advisory clie-- 
o l o g i c a l  experts, t h i r t y  d e f i n i t e l y  affirmed the  
f i r s t  ques t ion  and denied the  second. S i x  gave 



t h e  oppos i t e  answer, and one a f f i rmed  bo th  sub- 
ques t ions!  The Counci l  vo ted  acco rd ing ly ,  
Ser ipando thought  t h a t  "near ly  a l l  sought  t o  
exclude the r i gh t eousnes s  of C h r i s t  from t h e  
h e a r t s  of men" (p. 219). When t h e  j u s t i f y i n g  
f u n c t i o n  of f a i t h  was Limited t o  i t s  p r e p a r a t o r y  
r o l e ,  Ser ipando m o t e  i n  the margin: "'What do 
1 hea r?  Everything w r i t t e n  i n  Holy S c r i p t u r e  
about j u s t i f i c a t i o n  by f a i t h  i s  t o  be  unders tood 
of p r epa ra t i on?"  2391, 

18,  L e s t  t h e r e  be any misunders tanding t o  the  
e f f e c e  "that t h e  r i gh t eousnes s  of Chr is t  i s  

t h e  formal  cause  ox- j o i n t  c ause  of j u s t i f i c a t i o n ,  
i n  p l a c e  o$ o r  b e s i d e s  t h e  i n h e r e n t  r i gh t eous -  
nesssB (p*  2381, formula t ions  were brought  forward 
which f i n a l l y  r e s u l t e d  i n  the present  wording 
accord ing  t o  which "the unique formal  cause" of 

' 

j u s t i f i c a t i o n  i s  t h e  i n h e r e n t  r i gh t eousnes s  
(D, 799) .  Canon 18 condems t h o s e  who say  t h a t  
the  j u s t i f i e d  a r e  '"formally j u s t "  by C h r i s t ' s  
" r igh teousness  i tself  '' (D, 820). 

1 9 .  Such was "the ans%Tt.Per of the  e c c l e s i a s t i c a l  
t e ach ing  o f f i c e  to Luthe r ' s  and t h e  Augsburg 

CenfessiQnks d o c t r i n e  of grace and of justifica- 
t ion"  (J, LI, 2 6 0 ) :  And d e s p i t e  s e l f - c o n t r a d i c t o r y  
a t t emp t s  t o  adap t  L u t h e r ' s  "saint-and-sinnerPB esn- 
c e p t ,  Kueng exclaims w i t h  T ren t :  

God pronounces t h e  v e r d i c t ,  'You are j u s t , '  
And the  sinner i s  just, rea l ly  and t r u l y ,  
outwardly and inwardly,  whol ly  and completely  
(~ustif. p. 213). 

It i s  t o  be presupposed t h a t  t h e  j u s t i f i e d  
jus t - - inwardly in h i s  h e a r t ,  . . 
i s  not  merely an e x t e r n a l l y  

paseed-on ' a s  i f e ,  Man i s  n o t  on ly  c a l l e d  
is j u s t  . . . no t  j u s t  p a r t l y  
P . , . Qp. 2361, 

- 10  - 

20. The much-debated paragraph 72 of Apolagy I V  
e x p l i c i t l y  d i s t i n g u i s h e s  two sense s  of what 

i t  means t o  "be jus"eifiedH: (I) " to  be made 
r i g h t e o u s  ou t  of unr igh teous  &ersons/ o r  t o  be 
regenerated" ((2 ' t o  be  pronounced & cons idered  
r i g h t e o u s  Lpersons/lf .  Nor i s  the  Apology s ay ing  - 
t h a t  one s e n s e  i s  r i g h t  and t h e  o t h e r  wrong, o r  
one proper  and t h e  o t h e r  improper;  on t h e  c o n t r a r y ,  
t h e  a r t i c l e  i t s e l f  adds: "Sc r ip tu r e  speaks bo th  
ways a " 

21, The problem i s  t h a t  t h i s  appears  a t  f i r s t  
s i g h t  t o  concede t h a t  S c r i p t u r e  sometimes 

u s e s  t h e  word " j u s t i f i c a t i o n "  t o  i n c l u d e  a l s o  t h a t  
i n n e r  renewal which we now c a l l  " s a n ~ t i f i c a t i o n " ~  
Th i s  would amount t o  a  wider  s ense  of t h e  term t o  
i n c l u d e  n o t  on ly  j u s t i f i c a t i o n  i t s e l f ,  but  a l s o  
i t s  e f f e c t s ,  L e e ,  t h e  new obedience-  I n  any ca se ,  
however, t he  Apology makes i t  c r y s t a l  e l e a r  i n  
many p l a c e s  t h a t  t h e s e  e f f e c t s ,  v i z , ,  t h e  i n t e r i o r  
renova t ion ,  new obedience,  good works, l o v e ,  o r  
s a n c t i f i c a t i o n ,  are i n  no s e n s e  t h e  basis, ground 
o r  cause of  accep tance  b e f o r e  God, i , e , ,  j u s t i f i -  
c a t i o n  p rope r ly  speaking,  

22, According t o  t h i s  cornonly he ld  view, then ,  
t h e  Apolsgy represents a  broader  unders tanding  

o f  j u s t i f i c a t i o n ,  which was l a t e r ,  i n  the  Formula 
of Concord (111) narrowed and f l a t t ened  i n t o  the  
s t r i c t l y  f o r e n s i c  n o t i o n  of imputa t ion  pure  and 
s i m p l e ,  From t h i s  perspective, too ,  t.he Formula's  
exp l ana t i on  sf t h e  Apology" use eof words l i k e  
8 1 aregeneration" and "vivifiatatsbon" f o r  " jmstdf ica-  

t i on"  (SD 1x1, 18-20] must seem lane and laboured ,  
if n o t  d o m r i g h t  mistaken,  

23, The s o l u t i o n  t o  t h i s  entire problem, R~weve r ,  
l i e s ,  P a m  convinced, i n  a d i f f e r e n t  d i r e c t i o n ,  

The s imple  f ac t  i s  t h a t b y  " regenera t ion"  o r  " the  



t h e  oppos i t e  answer, and one a f f i rmed  bo th  sub- 
ques t ions!  The Counci l  vo ted  acco rd ing ly ,  
Ser ipando thought  t h a t  "near ly  a l l  sought  t o  
exclude the r i gh t eousnes s  of C h r i s t  from t h e  
h e a r t s  of men" (p. 219). When t h e  j u s t i f y i n g  
f u n c t i o n  of f a i t h  was Limited t o  i t s  p r e p a r a t o r y  
r o l e ,  Ser ipando m o t e  i n  the margin: "'What do 
1 hea r?  Everything w r i t t e n  i n  Holy S c r i p t u r e  
about j u s t i f i c a t i o n  by f a i t h  i s  t o  be  unders tood 
of p r epa ra t i on?"  2391, 

18,  L e s t  t h e r e  be any misunders tanding t o  the  
e f f e c e  "that t h e  r i gh t eousnes s  of Chr is t  i s  

t h e  formal  cause  ox- j o i n t  c ause  of j u s t i f i c a t i o n ,  
i n  p l a c e  o$ o r  b e s i d e s  t h e  i n h e r e n t  r i gh t eous -  
nesssB (p*  2381, formula t ions  were brought  forward 
which f i n a l l y  r e s u l t e d  i n  the present  wording 
accord ing  t o  which "the unique formal  cause" of 

' 

j u s t i f i c a t i o n  i s  t h e  i n h e r e n t  r i gh t eousnes s  
(D, 799) .  Canon 18 condems t h o s e  who say  t h a t  
the  j u s t i f i e d  a r e  '"formally j u s t "  by C h r i s t ' s  
" r igh teousness  i tself  '' (D, 820). 

1 9 .  Such was "the ans%Tt.Per of the  e c c l e s i a s t i c a l  
t e ach ing  o f f i c e  to Luthe r ' s  and t h e  Augsburg 

CenfessiQnks d o c t r i n e  of grace and of justifica- 
t ion"  (J, LI, 2 6 0 ) :  And d e s p i t e  s e l f - c o n t r a d i c t o r y  
a t t emp t s  t o  adap t  L u t h e r ' s  "saint-and-sinnerPB esn- 
c e p t ,  Kueng exclaims w i t h  T ren t :  

God pronounces t h e  v e r d i c t ,  'You are j u s t , '  
And the  sinner i s  just, rea l ly  and t r u l y ,  
outwardly and inwardly,  whol ly  and completely  
(~ustif. p. 213). 

It i s  t o  be presupposed t h a t  t h e  j u s t i f i e d  
jus t - - inwardly in h i s  h e a r t ,  . . 
i s  not  merely an e x t e r n a l l y  

paseed-on ' a s  i f e ,  Man i s  n o t  on ly  c a l l e d  
is j u s t  . . . no t  j u s t  p a r t l y  
P . , . Qp. 2361, 

- 10  - 

20. The much-debated paragraph 72 of Apolagy I V  
e x p l i c i t l y  d i s t i n g u i s h e s  two sense s  of what 

i t  means t o  "be jus"eifiedH: (I) " to  be made 
r i g h t e o u s  ou t  of unr igh teous  &ersons/ o r  t o  be 
regenerated" ((2 ' t o  be  pronounced & cons idered  
r i g h t e o u s  Lpersons/lf .  Nor i s  the  Apology s ay ing  - 
t h a t  one s e n s e  i s  r i g h t  and t h e  o t h e r  wrong, o r  
one proper  and t h e  o t h e r  improper;  on t h e  c o n t r a r y ,  
t h e  a r t i c l e  i t s e l f  adds: "Sc r ip tu r e  speaks bo th  
ways a " 

21, The problem i s  t h a t  t h i s  appears  a t  f i r s t  
s i g h t  t o  concede t h a t  S c r i p t u r e  sometimes 

u s e s  t h e  word " j u s t i f i c a t i o n "  t o  i n c l u d e  a l s o  t h a t  
i n n e r  renewal which we now c a l l  " s a n ~ t i f i c a t i o n " ~  
Th i s  would amount t o  a  wider  s ense  of t h e  term t o  
i n c l u d e  n o t  on ly  j u s t i f i c a t i o n  i t s e l f ,  but  a l s o  
i t s  e f f e c t s ,  L e e ,  t h e  new obedience-  I n  any ca se ,  
however, t he  Apology makes i t  c r y s t a l  e l e a r  i n  
many p l a c e s  t h a t  t h e s e  e f f e c t s ,  v i z , ,  t h e  i n t e r i o r  
renova t ion ,  new obedience,  good works, l o v e ,  o r  
s a n c t i f i c a t i o n ,  are i n  no s e n s e  t h e  basis, ground 
o r  cause of  accep tance  b e f o r e  God, i , e , ,  j u s t i f i -  
c a t i o n  p rope r ly  speaking,  

22, According t o  t h i s  cornonly he ld  view, then ,  
t h e  Apolsgy represents a  broader  unders tanding  

o f  j u s t i f i c a t i o n ,  which was l a t e r ,  i n  the  Formula 
of Concord (111) narrowed and f l a t t ened  i n t o  the  
s t r i c t l y  f o r e n s i c  n o t i o n  of imputa t ion  pure  and 
s i m p l e ,  From t h i s  perspective, too ,  t.he Formula's  
exp l ana t i on  sf t h e  Apology" use eof words l i k e  
8 1 aregeneration" and "vivifiatatsbon" f o r  " jmstdf ica-  

t i on"  (SD 1x1, 18-20] must seem lane and laboured ,  
if n o t  d o m r i g h t  mistaken,  

23, The s o l u t i o n  t o  t h i s  entire problem, R~weve r ,  
l i e s ,  P a m  convinced, i n  a d i f f e r e n t  d i r e c t i o n ,  

The s imple  f ac t  i s  t h a t b y  " regenera t ion"  o r  " the  



unrighteous being made righteous'' the Apology in 
this context does not mean any effect or conse- 
quences of justification at all (such as love, 
good works, etc,). Rather, the Apology means 
simply the divine bestowal of faith itself, which 
alone makes alive because it alone can and does 
receive justification: The inner logic is: faith 
alone justifies, and faith itself is t o t a l l y  a - 
Spirit-wrought gift. Since there can be no j u s -  
tification (subjectivelyf3 without justifying 
faith, the gift or bestowal  of t h a t  j u s t i f y i n g  
f a j t h  must itself be a p a r t  01 an aspect sf 
jastifica"s.l;saa. In other words ,  regeneration 
is equivalent to justification only because and 
to t h e  extent t h a t  regenerat ion i s  the  bestowal 

c,,wall in t he  sense of of j u s t i f y i n g  f a i t h ,  Re-8- 
love and good works i s  no t  the meaning of regen- 
e r a t i o n  here, Thus par, 72 cancJudes with the 
clearest possjble equation: ". . . t h a t  Faith 
alone t u r n s  the unrighteous i n t o  t h e  r igh teous  
man, that i s ,  (hac e s t ) ,  accepts the  remission 
of sins, P a r a l l e l  f o r m a z l a t  ions like par, 76-78 
conf i rm t h i s  unders?-anding, Here t h e  love snd 
good works which follow from f a i t h  are clear3.y 
distinguished and excluded from j u s t i f i c a t i o n ,  
which :lappens ~01-a .  fidg (by faith a lone )  and means 
! :, to be made ou.t sf an m r i g h t e o v s  marl a r i g h t e m s  
one, o r  t o  be regenerated.  "5 

2 4 ,  The Formula of Conecrd i s  q u i t e  r i g h t  there- 
fore i n  saying that the  Ap01ogy often uses 

t he  terms regenera t io r ;  and  -vivification as equiv- 
alents of j u s k 2 f i c a t i o n .  Rut does not the  Forn~ula  
equate justification i-tself s o l e l y  and alone with 
the f o r e n s i . ~  imputation, to the  e2:clusion of all 
o the r  aspects--hence a lso of the  bestowal of faith? 
Not q u i t e .  Everything l e a d i n g  up t o  j u s t i f y i n g  
f a i t h  (viz,, c o n t r l ~ i o n ) ,  and everything flowing 
from justifying faith (viz.. love, good works) i s  

- 1.2 - 

excluded, but not  faith i t s e l f  ( c f ,  SD 111, 
2 4 - 5 3 ) ,  And while conversion and justification 
are distinguished, the  Formula is careful t o  
say not t h a t  conversion as such does not belong 
i n t o  the article of justification, but only that 
"not everything that belongs to conversion, be- 
longs simultanesus%y a l s o  i n t o  the a r t i c l e  sf  
justificationr' (par. 25). The Formula's  very 
defence of t h e  Apology's use sf "regeraert?"kion1" 
and "vivifica~ion~ f a r  justification implies 
that the bestowal  of faith i t se l f  is rightly 
regarded as part and parcel  s f  justification, 
FG 111 specifically states: "For s ince  man i s  
justified through f a J t h  (which only t h e  Holy 
S p i r i t  works) ,  t h i s  is t r u l y  t ransferred from 
dea th  t o  life, as it is w r i t t e n :  'when we were 
dead in sins Me has made us alive with C h r i s t , '  
Eph, 2 ,  Again: 'The righteous s h a l l  five by 
h i s  f af p,h, ' Rom, 1" (par ,  2 0 ) ,  

25, It seems ts me therefore t ha t  a statement 
like the folkswing one by Poehkmann is 

wrong on two counts :  "WhiPst f o r  t h e  ear ly  con- 
fessions justification is a declar ing  r i g h t e o u s  
and a making r ighteous at once, in the FOT~U%Z 
of C ~ n c s r d  it is understood p u r e l y  forsnsically- 
inputatively, and sanctification is excise8 from 
justification and p laced  afeer i: (naci~geoi-dnet)."6 
En the first place, the Apology excludes s2,nct2fi--  
c a t i o n  from justification j u s t  as f i r m l y  a s  dnes 
the Farmula, But secondly, n e i t h e r  the Apology 
nor the Formula are so " p u r e l y  forensic" as t o  
exclude t h e  regeneraeing g i f t  o f  j u s t i f y i n g  f a i t h  
i t se l f  from justification. And the  Pou~nula in- 
sists j u s t  as strongly as does the Apoiagy thsz 
s a n c t i f i c a t i o n  ( i n  t h e  sense s f  i s v e  and good 
works) n e c e s s a r i l y  accompanies justification as  
its fruit and r e s u l t .  
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26, ~oehlmann's formulatioaa, '"ustification is 
acquittal and s a n c t i f i c a t i o n  at once"7 mis- 

represents t h e  b i b l i c a l  teaching of the Confes- 
sions, Also, it is difficult to see t he  l o g i c  
of i t ,  I f  PsehSmann dislikes t h e  i d e a  sf a 
"piare* forensicDB inputation, his own formula- 
t i o n  i s  nevertheless compelled to recognize 
t h i s  element; only he no longer  calls It "jiasti- 
ficatiara," bu t  substitutes the word ' ' acqui t ta l"  
(Gereckatsprechung). ka'1;a.t i s  ga ined  by ch i s  
terninolagical j ~ ~ g g l i n g ?  One gathers k h a t  
Poehlmann means t o  ward c f f  t he  horrendous 
notion chat j u s t f f i e ~ t i o c  is simply a s t e r i l e  
l e g a l  f i c t i o n ,  which leaves sinners as dead in 
trespasses end sins as tkey were beforer Tlxis  
frightful e a r i c a t u ~ e ,  hcw~vcr, was never the 
mea_ning acd interrt  nk t h ~  ~-:onscii3rus; stress on 
the fo rens ic  nature cf jusbification, as it is 
P o ~ a d  n o t  on ly  i n  t h e  Por~uLa and in Xelanch- 
chon, hue above all i n  L u t h e r  himaelf, Peehl- 
mann's re-fsrnn-ulacion, an  the  ogher hand, w i t h  
i t s  ambi.guity abou t  cause and e f f ec t ,  lends 
i tself  t o  an evasioi~ o f  t he  cen t ra l  i s s u e  be- 
tween T r e n t  and the Reformation on justifica- 
tion, viz. ~*rhether sanctification ( lave,  good 
works) g a i n s  or helps tc gain  God's acceptance, 
or w!~e"ti-?er It r e s ~ r l t s  from t h a t  acceptance, 

23, PsebLmanri, noreover, i s  not alone, The 
trend to ri~,ili.,g%e and c ~ n f o u ~ a d  f a i t h  and 

works, j u s t i f i c a t i o n  and sanctification, Law 
and Gospel,  has become widespread and endemic 
l a   rotes st ant ism, 

D ,  The Secular Realitv 

28, I n  a sense inter-church discussions sf jus- 
tification are--however horrible this may 

sound in Lutheran ears--an anachronism today, 
So many basic foundation-stones of Christian 

substance have crumbled for the reigning, 
historical-critical theology, that arguments 
about "justification" in that context are hollow 
formalities--rather like obligatory verbiage 
about "freedom, democracy, and human rights" in 
the mouths of Brezhnev and Idi Amin, 

29, The Eastern Orthodox writer Konstantinos 
E. Papapetrou rightly sees the whole pre- 

vailing theological climate as a relentless 
secularisation of Christian thought: "Today 
all of Christendom is being gradually, slowly 
but surely secularised. Even the Second Vatican 
Council seems in a certain respect to be the 
great Council of the secularisation of the Roman 
Catholic Church, . . Neither Rome nor Luth- 
eranism have remained untouched by the dead and 
deadening hand of the historical-critical devas- 
tation. 

30.  Consider the dramatic opening statements 
in a significant article by the L s s  Angeles 

Times religion writer John Dart (5 Sept. 1977): 

True or false? 

--Jesus did not regard himself as God 
made flesh and probably did not call him- 
self the Messiah, 

--Jesus did not rise bodily from the dead, 

If you said "false"', yon are in step with 
papular understanding of the New Testament 
but out of step with the prevailing views 
of most prominent biblical scholarse 

31, For Bultmann--whase heirs, disciples, and 
sympathisers infest all major Western 

church-bodies--doctrines like the Trinity, the 
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D i v i n i t y  of C h r i s t ,  I n c a r n a t i o n ,  Redemption, 
Resu r r ec t i on ,  and Ascension, were j u s t  so  much 
myth and legend,  Yet he cont inued t o  speak of 
j u s t i f i c a t i o n ,  Law and Gospel,  f a i t h ,  and t h e  
l i k e f  But what can " j ~ s t i f i c a t i o n "  o r  even 
" f a i t h "  p o s s i b l y  mean wi thout  t he  divine-human 
C h r i s t ,  H i s  atonement and r e s u r r e c t i o n ?  

32, The p l a i n  f a c t  i s  t h a t  a t  t h e  o f f i c i a l  
"ecumenical" l e v e l  t h e  s u p e r n a t u r a l  sub- 

s t a n c e  of C h r i s t i a n i t y  h a s  v i r t u a l l y  been re- 
p laced  w i th  v a r i o u s  s e c u l a r  schemes of p o l i t i c a l  
and economic s a l v a t i o n :  This  s o c i a l  gospe l  domi- 
n a t e s  t h e  Lutheran World Fede ra t i on  (Evian!) no 
l e s s  t han  t h e  World Counci l  of Churches, Uhere 
t h e  Gospel i s  thought t o  include "world develop- 
ment," t h e r e  " j u s t i f i c a t i o n s "  can amount. t o  little 
more t han  a t h i n  veneer  of bread-colouriag on the 

' 

l i f e l e s s  s t o n e s  of wor ld ly ,  p o l i t i c a l  obse s s ions ,  
Three random samples wi14 have t o  s u f f i c e  h e r e ,  
PoehPmann, who was c i t e d  above, s t a t e s  rather 
provocat ive%y : 

The soc i a l - r evo lu t i ona ry  movements of 
Reformation t i m e s ,  h a b a p t i s m  and P i e t i s m  
were, w i t h  t h e i r  stress on t h e  deed- 
c h a r a c t e r  of f a i t h ,  a neces sa ry  c r i t i c a l  
c o r r e c t i v e  t o  t h e  Reformation, Th i s  ho ld s  
s i m i l a r l y  f o r  t h e  p o l i t i c a l  theo logy  of 
t h e  p r e s e n t  (p.  207) ,  

33. Michael Rogness' c h a p t e r  on "Secular  Ecumen- 
i s r n ' 9 n  t h e  volume, 3 

i s sued  i n  1971 by t h e  Lutheran World F e d e r a t i o n ' s  
I n s t i t u t e  f o r  Ecumenical Research i n  S t r a sbou rg ,  
accep ted  t h e  new s e c u l a r i t y  q u i t e  u n c r i t i c a l l y :  

I f  t h e  world were by n a t u r e  a  w o r t h l e s s ,  
fa l len  v a l e  of wickedness,  and if G o d  r e -  
vealed h i s  g r ace  and i w a r t e d  h i s  S p i r i t  

exclusively through the  eec2esiasticaI 
sacraments, and i f  t he  church were the 
group of redeeme.dwhose task i t  was s o l e l y  
t o  convert worldly sinners i n t o  i t s  c i r -  
cumference, then G u r  old ways o f  thinking 
would s t i l l  be appropriate--and like i t  or  
n o t ,  these are the  presuppssi~isns behind 
much sf  he church's traditi-anal r n e n t a l i ~ y ~  
I f ,  however, we acknawledge that Gsd i s  
" in  t h e  world," then t h e  re la t i sns ta ip  be- 
tween church and world i s  alpere8 r a d i c ~ 1 l . y  
azd fundaxentally f r s r c  cur usua l  p a t t e r n  cf 
thiaking t h a t  only t h e  church "larings God, 
C h w i s k ,  and the S p i r i  - p" - flat0 tt7;ie secxr3a.r 
#>rdcrs, Ef  God is a l r e a d y  present rat oc ly  
as cha ?-sll,;;--giving presersaer o f  she s o c ~ a l  
order . . . b--" U L  1% also working re6capt:iveby 
acii grac5ausIy amssp_g  me^, then we si-!all k a - r ; ~  
to Jo some se r i ous  reexa~inatfon (pp, 17%- 
j-75) e 

34 ,  F i n a l l y ,  the v s l e ~ ~ e  Th2 Chtxch Ezerqin~: 
- - ~ - ~ ~ - ~ - L L - . - d -  

A U.S. -- Lutheran Case S t u z  ((Fertress, 1 9 7 1 1  - nust 5e seec t o  be bel ieved,  ~ d i t e d  by J o h ~  

wikh the L,utheran World F e d e r a ~ i i o n k  ggkobzl 
study of the na tu re  and xissisn af the chtArcka 
P7 ~ n e  14 secuPsrist cs r r ss lan  here f s  near ly  ko~al: 

one author  sees ecolcgy as $ R e  ~ i a j o x  cha lEenge ,  

- - an:: sens ib le  meaning at e i  J sh~u3-d  refer -2e the 
absurd ly  exaggerated s t a t u s  o f  sex in our C U P -  
tzure), The t h i r d  author advocates ,  i n  addition 
t o  t h e  B ib l e ,  a l s o  " 4 cer ta in  authority in 
modern thought per se," i , e , ,  a "dual  a~2thori.2y 
of d o c t r i n e  and modern thinking" (pB 158). The 
f o u r t h  w r i t e r  t h i n k s  t h a t  the  "so-called Thfrd 
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World r e a l i t i e s  a r e  he lp ing  us d e f i n e  bo th  t h e  
con t en t  and meaning of God's good news" (p ,  1 8 7 ) ,  
Th i s  "good news" i n c l u d e s  t h e  c r a s s e s t  Marx is t  
f a n t a s i e s ,  e .g .  t h a t  t h e  Communist conquest of 
Vietnam was l i b e r a t i o n  (p ,  2321, and t h a t  Red 
China i s  an admirable  model (pp ,  2 2 0 , 2 4 7 )  wh i l e  
"Chr i s t i ans  ought n o t  be s u r p r i s e d  by t h e  
r a d i c a l  a n a l y s i s  of t h e  opp re s s ive  n a t u r e  of 
t h e  Western economic o rde r  i n  t h e  worldys ( p ,  216): 

3$* O f  course ,  one must con t inue  t o  t a l k  about  
"Chr i s t  ," '"the Word," " j u s t i f i c a t i o n , "  e t c ,  

But how? Two concluding q u o t a t i o n s  w i l l  i l l u s -  
t r a t e  t h e  technique :  

To be s u r e  t h a t  word i s  always becoming 
en f l e shed  i n  t h e  concre teness  of p e r s o n a l  
and c o m u n a l  h i s t o r y  . . . It i s  n e i t h e r  
c u l t u r a l l y  Limited t o  Bethlehem nor  h i s -  
t o r i c a l l y  l i m i t e d  t o  Good Fr iday .  It i s  
an e s c h a t o l o g i c a l  word f o r  a l l  p l a c e s  and 
a l l  s ea sons ,  And t h e  i d o l a t r i e s  t h a t  
a b s o l u t i z e  p a s t  exp re s s ions  s f  t h e  recep-  
t i o n  of t h a t  word must g i v e  way . . . 

I Nor i s  t h e  church t h e  e x c l u s i v e  agency 

36,  Ed i to r  John Weumann, i t  is  t r u e ,  s e e m s  none 
t oo  happy about some of t h i s  m a t e r i a l  and 

expresses  s e v e r a l  f o r t h r i g h t  c r i t i c i s m s ,  But 
t h e  very  f a c t  t h a t  such horrendous c r u d i t i e s  
c o n s t i t u t e  nowadays accep t ab l e  t h e o l o g i c a l  
d i s cou r se  speaks f o r  i t s e l f ,  

37, I n  t h e  1 6 t h  cen tu ry  b a t t l e  about  j u s t i f i -  
c a t i o n  and T r i n i t a r i a n  and C h r i s t o l o g i c a l  

founda t ions  confessed i n  t h e  g r e a t  Ecumenical 
Creeds could be  and were taken  f o r  g ran ted  as 
i n d i s p u t a b l e .  S ince  t h e  1 8 t h  cen tu ry  Enl ighten-  
ment t h i s  i s  i n c r e a s i n g l y  no longer  t h e  case, 
Theolog ica l  d i s c u s s i o n  today cannot  g e t  beyond 
meaningless  f o r m a l i t i e s  unless i t  i s  c l e a r  from 
t h e  o u t s e t  whether t h e  ABC's of C h r i s t i a n i t y  
a r e  t o  be acknowledged unabridged,  i n  t h e i r  
f u l l  b i b l i c a l  r e a l i sm ,  o r  whether they  may be 
reduced t o  i n f i n i t e l y  f l e x i b k  word-games, Can 
t h e r e  be any doubt about  these t h i n g s  where t h e  
t e ach ings  of the  Book of Concord a re  s e r i o u s l y  
be l i eved  and confessed? 

Footno tes :  

1, Vi1mos Vajta, e d , ,  
(Minneapolis:  Augsburg, l 9 7 l ) ,  pp. 135-136. 

2 .  Ed, P r eus s ,  e d , ,  Examen C o n c i l i i  T r i d e n t i n i  
( B e r l i n ,  13611, p .  153, 

3. Fred Kramer, t r , ,  Examination s f  t h e  Council  
is : 

Concordia,  1971, pp ,  465,467-468, 

4 .  Denzinger,  
( S t .  Louis  and London: Herder ,  19571, 811-813. 
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5. Friedrich Loofs, who began the modern discus- 
sion of this question in 1884, shows that 
Melanchthon's Apology simply follows Luther 
in stressing regeneration as the bestowal of 
justifying faith and hence of justification 
itself. See F ,  Loofs, Leitfaden zum Studium 
der Dogmengeschichte (Halle, 1906), pp. 825- 
826, n. 16. 

6. Horst Georg Poehlmann, Abriss der Dogmatik 
(Guetersloh, 1973) , pp * 192-193. 

7, Ibid., p. 211. 

8. Henry P. Hamann, Justification - by Faith In 
Modern Theology, Graduate Study Number 11, 
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Concordia Seminary, 1957. Also, H. P. Hamann, 
"Sanctification--A Symbolical, Exegetical, 
Dogmatical, and Homiletical Study," Lutheran 
Theological Journal, vol. 10, no. 3 (December, 
1976), pp. 85-96. 

9 ,  Konstantinos E ,  Papapetrou, "Ueber die 
anthropologischen Grenzen der Kirche," in 
W. Maurer, Karl H. Rengstorf, E. Sommerlath, 
and W. Zimmermann, eds., Arbeiten zur 
Geschichte und Theologie des Luthertums 
(Hamburg: Lutherisches Verlagshaus, 1972) 

LECTURE PI 

WIIO AND WHAT IS "EVANGELICAL"? -- ----- 

38.  Cardina l  Newman, i n  h i s  famous Lectures on 
Justification repeatedly links the Lutheran 

--------3 

dcctrine of justification, which he caricatures 
and co-rnbats, w i t h  a Isw estima%e of the Sacra- 
ments in general and of Holy Baptism in particu- 
lar. This false impression has prevailed today 
in t h e  Anglo-Saxon w o r l d ,  sa that  a "low" view 
of the means of grace is generally thought to 
go hand i n  hand with an "evangelical" insistence 
on Justification by grace alone, whilst a "high," 
sacramental understanding of the alone-savi~lg 
Gospel is felt to correspond to a Komanising 
doc t r ine  of justification. This i s  q u i t e  topsy-  
turvy. How ironic, how s a d ,  t h a t  a f u l l ,  r i c h ,  
and worthy regard for the God-given r e a l i t y  of 
the evangel should now be dec r i ed  as "'uaevan- 
gelical"; (In actual. fact, 2s Dr. Tom Hardt 
has p s i n t e d  out  again,  L u ~ l ~ e r ' s  d o c t r i n e  of the 
means of grace was a c t u a l l y  stronger, more 
realistic, than the subtly spiritualising theory 
of Thomas Aquina~!~) 

1 , "Chief Articlef' --- t-Jacket 

39. It i s  necessary at t h e  o u t s e t  t o  clarify in 
p r i n c i p l e  t h e  place of t h e  article of justi- 

f i c a t i o n  in the total Christian scheme of things. 
Many today imagine t h a t  j u s t i f i c a t i o n  is a kind 
of se l f -conta ined ,  s e l f - s u f f i c i e n t  p r i n c i p l e  
which gives rise to all other articles of f a i t h ,  
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so that everything is in principle reducible to 
justification; and that this is the distinctively 
"Lutheran" understanding of the Gospel. In the 
case of the means of grace this would mean that 
everything important about God's Word and Sacra- 
ments could be known already from the very nature 
of justification by grace, and that, conversely, 
particular points about the means of grace which 
do not necessarily follow from justification, 
should be regarded as matters of "interpretation9' 
which should not disturb the unity of the church, 
This fallacy, based as it is on careless half- 
truths, is far more destructive than may appear 
on the surface* It implies in fact the total 
dissolution of biblical Christianity into a few 
bloodless abstractions or into what one observer 
has called "a nightmare of Swedenborgian corres- - 
pondences" I 

4 0 ,  Although justification is the very chief 
article of the Christian faith, and is so 

understood in the Lutheran Confessions, this 
cardinal doctrine is not a speculative principle, 
from which other articles may then be derived by 
deduction or inference, Everything indeed Is 
deeply connected and related to justification, 
as Luther points out in his Galatians commen- 
tary; but justification is not a reductionist 
minimum, for the sake of which other biblical 
doctrines may be sacrificed or compromised, 
Hardt has strongly and convincingly character- 
ised Luther's attitude: 

that the Real Presence lacks systematic 
support in the doctrine of justification, 
However, L u t h e r  makes no attempt t~ pro-- 
duce any such "p i sus"  explanation, In- 
stead he sun9marises his ~ 2 2 ~  in a monu- 
mental sentence . . . : ''EVZRP ARTICLE 
OF FAITH I S  IN ITSELF I T S  OJJN PRXNCIELE 
AXD REQUIRES NO PROOF BY MEMia'S OF Ai\$QTBER 
 ONE."^ 

In ZwingliFs view this major point, 
faith's eating, about which the parties 
agree, snakes bodily eating of the sacra- 
mental Body unnecessary: "t34~en we aov 
have the  spiritual eating, wfia t  is the 
use s f  b o d i l y  eating?" Again and again 
L u t h e r P  s opponents e m ~ ~ l ~ a s i s e d  the f a c t  

4 %  'Ic!erner E P e r t  makes t h e  same goi.nC abeilt 
st ?aul hi-i-ilself: Those wh.0 claim t h a t  

S-L, P a u l  %nveni-ed the Sacrari~en&, a d a p t i n g  a sim- 
I- r,c. 'I .- J ~ W I S ~  T * meal t o  the r e a u i r e r n e n t : ~  of tibe Ozien- 
p- s - a ~  .; ̂: mys te r i e , s e  are re , fu&ed @y tkz facj,: *:ha<; Pa:;I 

-a (+ 58dtz.s ,-- ,.- -7 n0.t a . ~ t e ~ l l p t  to derxve t j -~e  S a c r ~ m e n t  f ~ o i r i  

r- 3 0 e - 
32-2 ~1 n l s  - t-i2e19esn i psp<?c l .a l l y  j;rsi-~-f~c:.:-~-i;, - "i , 

3-C: A d,: n* . - . . -L r7S  :. i_; ,.;.fig , an cxc~-i:naa Sacr;:a~-:l,t 2% , G j-:- 'I- c ;- ' i. 

,F;;,l o f  j.ts ii-j-r:~nve-p-ffo~2 - - . \..- L . in :-.t1~?. C ~ C ~ ( I X ~ .  ~ ; f  T3zl3j ' c  

2 7 , -  1 l-;.p- &?I-- ,,*J r .- gi;odilc3z - -- sf t + i ~ z  "'--- 
<:- 

el-'; j-,z~ and G o s p e l "  and '" 3 "--c t-AL> C- k4,s--IL 5 " " l t ~ ~ z i ~ . ~ . L -  <-* <??A L L  - * r ch a3-on2"---but repg,-$ed c-;;-c2 relzvan i, 
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claim, For we have said above that faith is con- 
ceived from the Word, and we very much exalt the 
ministry of the Word9' ((IV, 74). 

43. But as, on the one hand, justification is 
presented as an all-powerful principle whose 

self-unfolding sets up the various points of 
Christian doctrine, so on the other hand it is 
commonly denied that Luther's view of the cen- 
trality of justification is really the positi~n 
of the New Testament. The Lutheran World Fed- 
eration's Commission on Theology submitted to 
the 1963 Assembly at Helsinki a document, 
Justification, which stated in part: 

The Reformers believed that Justification 
is the theme that dominates the entire 
New Testament. We now recognize that 
Justification is indeed an image present 
in the earliest Christian tradition, but 
as one image among the many used to set 
forth the significance of God's deed in 
Jesus Christ . . . . 
Can we continue to assert that the arti- 
cle on Justification is the articulus 
stantis aut cadentis ecclesiae, when 
even in the earliest period of the 
church's life it was possible to pro- 
claim the Gospel without reference to it? 
Is it possible that insistence upon the 
centrality of Justification is an example 
of the way controversy shapes and perhaps 
warps theological thinking? (pp, 8-9). 

44, No wonder the same booklet holds: 

"Justification by faith remains a diffi- 
cult and obscure doctrinevs (p. 7) b 

45. Another example is provided by P a u l  A%thausg 
comparison between Paul and Luther, ALthaus, 

by the way, who alleges certain conflicts between 
P a u l  and Luther, feels  free to side now with Paul, 
now with Luther!  For example, he holds t h a " k ~ a 1  
did not teach Luther's idea ~f the need f o r  daily 
repentance and forgiveness, On t h i s  score we 
" f i n d  only in Luther the full expression of the 
t r u t h . "  On the other hand Akthaus thinks that 
Paul was not talking abou% his Christian existence 
i n  Romans 7, but about h i s  pre-Christian 
Luther" con t r a ry  conviction is rejected* Fast* 
4 6 -  He G ,  PoehSmann, too, accuses the Reformation 

of assigning 'kts the d o c t r i n e  of j u s t i f i c a -  
tion a ca rd ina l  rank which of course it does not 
have in the New Testament, and hardly even in 
~aul. "6 

47, Hans Kueng n a t u r a l l y  echoes such sentiments, 
attempting t o  p o r t r a y  the Reformarion dsc-  

? r i n e  as an exaggeration, (Be notes i~ passing 
k h a t  f o r  CsPvin justification was not a b s o l u t e l y  
t h e  i i i~trf. '): O f  P a u l ,  Kueny says: '"n 112,: 
c a p t i v i t y  and p a s ~ o r a l  l e t t e r s  j u s t i f i e a t i o ~ :  
cer:ain%y has n o t  been forgoti-m.,  but who wa;.l'id 
-? i s t a i n ta in  . that 2mk~ex-e still bc\loriged t o  the 
k z e r ~ r y  perceived c e n t r a l  thczrics, an6. who w s i ~ l d  
an ;::;st account blame lard-I "' i3ut Luther  t t ,o  
d i d  not spezk  rs:uch about j ust2 iieation, s a y  - a11 

4-IarSurg, 1529; nor d i d  he use r.he ~ r o x d  i n  his 
classic explanations of the  Second and T h i r d  
ArtfcSes5 'Was it therefore for h i ~ n  90 l o n g e r  
a 'keentral theme'?! 

4 8 ,  A basic misunderstanding is revealed in 
this bold formulation of Kuewg's: "The 

d o c t r i n e  sf j u s t i f i c a t i o n  is not the cen%ral 
dogma of Christendom--this has always been cath- 
olic doctrine, and Barth there continues, against 
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Luther, the best catholic tradition--the central 
dogma of Christendom is the Christ-mystery . . . 9 f l  

But of course Luther never meant that justifica- 
tion was the centre, to the exclusion of Christ, 
He insisted that all texts about good works must 
be understood "for Christ," not "against Christ". 
In other words, the notion of human merit, of 
earning eternal life, etc., violates precisely 
the central Chris"cmystery, and not some abstract, 
isolated notion of "justification". Moreover. 
the New Testament everywhere stresses precisely 
the salvific, soteriological "point" of the 
Christ-mystery--not its bare ontology: St. John 
1:14.17; Acts 4 ~ 1 2 ;  I Cor. 2:2; Eph. 1:3-12: 
3:1-21; Phil. 2:5-11; etc. Indeed, Kueng's own 
very fine stress on justification as first of 
all the objective acquittal of mankind in and by . 

the death and resurrection of Jesus,1° should 
have suggested to him the centrality at least of 
this objective justification in the New Testa- 
ment. As for Luther, had he regarded a narrow, 
abstract justification, rather than the mystery 
of salvation in Jesus, as the real centre of the 
Faith, he would have had to treat the Third 
Article as central and crucial, In fact, he 
assigns that preeminence t o  the Second Article, 
i . ~ .  precisely to the "Christ-mystery" (Large --- 
Cetechisn, -- Second A r t i c l e ,  par, 3 3 ) :  And John 
Gerhard, whom Pieper quotes (~ogmatics, 11, 57) 
calls "bhe mystery of  ~ h r i s t "  the "metropolis 
of the heavenly doctrine," 

4 9 ,  S a l v a t i s ~ t ,  Christ alone, then,  is t h e  
divine1 given cen t re ,  w11ic41 illzrminates-- 

bat does not  el iminateI --a4 3 the  mani Fold aspects 
of tl;e full-orbed djvine tru%h oi: S c r i p t u r e ;  and 
a1 1 p3rt.s of bi4:Pical tcac3Ili1-g colaere f n d i s s o l -  
ubl p wi 1 h t h i s  c e ~ ~ t r a l ,  "'crucda?" mystery. 

- 2- j  -. 

2 .  An "~vangelical" Analysis of the New Pente- 
costalism In Relation to Justi%ication, 

50, For several years now a remarkable magazine, 
Present Truth, has been receiving wide cir- 

culation, The publication originated in Australia 
and is "dedicated to the restoration of New Testa- 
ment Christianity in this generation," The pub- 
lishers faarcher describe themsel_ves as a "group 
of Christian scholaus and businessmen withsut 
denominational sponsorship who have united to 
uphold the objective gospel amid the present 
deluge of religious subjectivism, '' A g a i n s t  " the 
barren wilderness of groveling internalism, " ' i ,e ,  
"The popular and frantic effort to find satisfac- 
tion in same sort of religious experience," 
Present Truth wishes to maintain "those great 
principles upon which the Reformation was four~ded-- 

51, Most remarkable is t h e  f a c t  that this maga- 
z i n e  concentrates almost exclusively on a 

vigorous defence of the Refor~ination" doctrine 
sf justification, Although the editors are not 
Lutherans, their zeal on behalf of this central 
doctrine easily exceeds that sf the Lutherzs 
World Federation, as does t h e i r  f s r tb r igh&ness ,  
One is amazed at the many quotations no2 on ly  
from Luther, but also from Melanchthon, Chemnitz, 
and the like, and even from the Formula o f  Con- 
cord: A great deal of a t t e n t i o n  is devoted to a 
running critique of the New Pentecostalism, or 
the "Charismatic Movement". A Special Issue 
(September--October, 1972) was devoted entirely 
to "justification By Faith and The Charismatic 
Movement." One article states very pointedly: 
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The c e n t r a l  t h e s i s  of t h e  P e n t e c o s t a l  
movement i s  t h a t  t h e  bapt ism,  o r  i n f i l l -  
i n g ,  of t h e  S p i r i t  i s  a  d e f i n i t e  second 
b l e s s i n g  which comes a t  a  t ime subsequent 
t o  convers ion ,  Th i s  P e n t e c o s t a l  t h e s i s  
i s  a  complete nega t i on  of t h e  t r u t h  of 
j u s t i f i c a t i o n  by f a i t h ,  . . . 
I. The P e n t e c o s t a l  i d e a  of a  pos t -  
convers ion bapt ism of t h e  S p i r i t  imp l i e s  
t h a t  God's a c t  of j u s t i f i c a t i o n  i s  n o t  
s u f f i c i e n t  t o  b r i n g  t h e  i n f i l l i n g  of t h e  
S p i r i t .  . . . 
2 .  The P e n t e c o s t a l  t e ach ing  imp l i e s  
(and sometimes s t a t e s  e x p l i c i t l y )  t h a t  
t h e  exper ience  of be ing  bap t i zed  i n  t h e  
S p i r i t  i s  something g r e a t e r  and beyond 
t h e  j u s t i f i c a t i o n  which comes by f a i t h ,  . . 

3 .  Pen tecos t a l i sm  p r e s e n t s  an  unfor tu-  
n a t e  dichotomy of r e c e i v i n g  C h r i s t  and 
r e c e i v i n g  t h e  Holy Ghost,  . . . 
4 ,  Pen t ecos t a l i sm  makes two d i f f e r e n t  
even t s  of the  bapt ism i n t o  C h r i s t  and 
i n t o  t h e  S p i r i t ,  

5 2 ,  Anotlser i l l u m i n a t i n g  p i e c e ,  "Proi-es tant  
Revivalism, Pen t ecos t a l i sm ,  and t h e  Drirt 

Back t o  Rome,"  shows t h e  deep h i s t o r i c a l  r o o t s  
and connec t ions  of t h i s  b a f f l i n g  movement, Apart 
from t h e  Anabap t i s t s ,  Os iander ,  and t h e  P i e t % s t s ,  
the s t o r y  r e a l l y  beg ins  w i t h  Johz; Wesley and the 
tremendous s p i r i t u a l  revaZuLion he spearheaded ,  
WJIICJE. l i k e l y  saved B r i t a i n  from tlse b loodba th  of 
a p o l i t i . c a l  r e v o l u t i o n  Like the French, A prob- 
lem i n  Wesley's theology w a s  the n a t i o n  of a 
sudden "second blessing," a f t e r  ordinary justi- 
f i c a t i o n  and s a n c t i f i c a t i o n ,  T h i s  "second b4essi 
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a l l e g e d l y  removed f r o m  the  b e l i e v e r  t h e  l a s t  
v e s t i g e s  of s i n ,  s o  that he  w a s  now p e r f e c t ,  o r  
I! e n t i r e l y  s a n c t i f i e d . "  Wesley h imse l f ,  i t  seems, 
was too g r e a t  and bumble a man t o  c la im a t t a i n -  
ment of t h i s  "second b l e s s ing"  f o r  h imse l f .  But 
h i s  f o l l o w e r s ,  some of t k e m ,  pu t  t h e  idea i n t o  
p r a c t i c e  t o  the p o i n t  of f a n a t i c i s m ,  

53. These ideas,  combined with f r o n t i e r - - s t y l e  
r ev iva l i sm ,  Led. to an  even g r e a t e r  stress 

on r e l i g i o u s  exper ience ,  and on emotional  c r i s i s  
as proof  s f  genuineness ,  The fanatical "second 
blessing" pe r f ec t i on i sm caused such upheaval i n  
t h e  Methodist  Church, t ha t  t-he "hsliness mcvement" 
was fo r ced  o u t  o f  t h e  Pfethodist  Church i n t o  a 
score of separate denominations by the end of 
the 1 9 t h  cen tury .  Meariwhile, t he  i d e a  of a 
"bapt ism of f i r e "  bad become popula r  among h o l i -  
Eess people  a (A "Fi~re-Rap t i s e d  Holiness Church'' 
was fsuaded in Iowa i n  1895), T h i s  "Eire" was 
a l l e g e d  t o  be a kind of " t h i r d  b l e s s i n g , "  after 
en t i r e  s a n c t i f i c a t i o n ,  It t ook  t h e  form of 
shouting, screaming, f a l l i n g  in trances, o r  
speaking i n  "tongues". The p u b l i c a t i o n ,  Live 
Coals of F i r e ,  founded i n  1899,  spoke of "the 
blood that cleans u s ,  t h e  Holy Ghost that f i l l s  
up, the f i r e  that burns u p ,  aitd t h e  dyilainite 
that bl-ows up."  Thus t h e  way was paved f o r  
Pentecostalism, which was no t  long in corning. 
B perfectly l o g i c a l  outgrowth of these t r e n d s ,  
t h e  movement began w i t h  Charles Parham at Topeka, 
KansasS i n  1900, PemnGecostalism was an off-shoot  
of t h e  Hol iness  Movement, which i n  t u r n  hrd  grown 
out of Methodis t  revivalism, About $960 t h i s  
movement began a s p e c t a c u l a r  phase or' i n f i l t r a -  
tion and p e n e t r a t i o n  into virtually all "main- 
line" denominations.  The c ruc i a l  idea, that of 
"Spirit Baptism" as an exper ience  d i s t i n c t  from 
mere "water bapt ism,"  looks remarkably like a 
d i r e c t  descendant  of Wesley's " s e c o ~ d  blessingl'l 



The c e n t r a l  t h e s i s  of t h e  P e n t e c o s t a l  
movement i s  t h a t  t h e  bapt ism,  o r  i n f i l l -  
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f i c a t i o n  and s a n c t i f i c a t i o n ,  T h i s  "second b4essi 
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a l l e g e d l y  removed f r o m  the  b e l i e v e r  t h e  l a s t  
v e s t i g e s  of s i n ,  s o  that he  w a s  now p e r f e c t ,  o r  
I! e n t i r e l y  s a n c t i f i e d . "  Wesley h imse l f ,  i t  seems, 
was too g r e a t  and bumble a man t o  c la im a t t a i n -  
ment of t h i s  "second b l e s s ing"  f o r  h imse l f .  But 
h i s  f o l l o w e r s ,  some of t k e m ,  pu t  t h e  idea i n t o  
p r a c t i c e  t o  the p o i n t  of f a n a t i c i s m ,  

53. These ideas,  combined with f r o n t i e r - - s t y l e  
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en t i r e  s a n c t i f i c a t i o n ,  It t ook  t h e  form of 
shouting, screaming, f a l l i n g  in trances, o r  
speaking i n  "tongues". The p u b l i c a t i o n ,  Live 
Coals of F i r e ,  founded i n  1899,  spoke of "the 
blood that cleans u s ,  t h e  Holy Ghost that f i l l s  
up, the f i r e  that burns u p ,  aitd t h e  dyilainite 
that bl-ows up."  Thus t h e  way was paved f o r  
Pentecostalism, which was no t  long in corning. 
B perfectly l o g i c a l  outgrowth of these t r e n d s ,  
t h e  movement began w i t h  Charles Parham at Topeka, 
KansasS i n  1900, PemnGecostalism was an off-shoot  
of t h e  Hol iness  Movement, which i n  t u r n  hrd  grown 
out of Methodis t  revivalism, About $960 t h i s  
movement began a s p e c t a c u l a r  phase or' i n f i l t r a -  
tion and p e n e t r a t i o n  into virtually all "main- 
line" denominations.  The c ruc i a l  idea, that of 
"Spirit Baptism" as an exper ience  d i s t i n c t  from 
mere "water bapt ism,"  looks remarkably like a 
d i r e c t  descendant  of Wesley's " s e c o ~ d  blessingl'l 



5 4 ,  This  a n a l y s i s  seems on t h e  whole q u i t e  sound, 
and t h e  c o n t r a s t  between a  chu rch - l i f e  based 

on t h e  o b j e c t i v e  f a c t  of j u s t i f i c a t i o n  ( C h r i s t  -- f o r  

u s )  and one b u i l t  on a l l e g e d  exper iences  of t h e  

S p i r i t  & u s ,  could no t  be  g r e a t e r .  

55* It i s  i n t e r e s t i n g  t h a t  even t h e  Lutheran 
Charismat ic  Renewal N ~ s l e t t e r  c h e e r f u l l y  

admits  t h e  h i s t o r i c a l  r o o t s  and connexions: The 
New P e n t e c o s t a l  ("Gha~-ismat ic")  ant? t h e  o l d  
P e n t e c o s t a l  movements " a r e  c l e a r l y  d i f f e r e n -  
t i a t e d ,  bu t  no longer  do t h e  cha r i sma t i c  seem 
s l i g h t l y  embarrassed by t h e  f a c t  t h a t  much of 
t h e i r  ou t look ,  . . comes f r o m  t h e  'ho ly  r o l l e r s '  
of a few decades ago, Rather ,  i n s t e a d  we f i r i d  a 
r e f r e s h i n g  search i z i  Wesleyan, i lol iness a~:d Pea- 
t e c s s t a l  sources f o r  the  appearance s f  today's 
renewal  i n  ma in l i ne  bodies"  (June,  l9 '96),  

56,  The question t h a t  needs t o  be asked now i s  
t h i s :  Does the Presen t  Truth a n a l y s i s  go 

f a r  enough? I submit t h a t  i t  does n o t ,  for 
reasons  which, P froise, s h a l l  becorrie c l e a r  s h o r z l y ,  

3. The Fu19 Gospel ve r su s  The "Evangel ical"  -- --- 
Truncatioifl ---- 

57. Despi te  ~ h e  frequent references t o  Luther  and 
even t he  Lutheran Confessions,  the b a s i c  

o r i e n t a t i o n  of P re sen t  T r u t h  4s u.imistakably of 
the  conse rva t i ve  "~eformed" v a r i e t y ,  which repre- 
s e n t s  a ra ther  s o l i d ,  t r a d i t i o n a l i s t  v e r s i o n  of 
"evange l ica l i sm,"  Rut does that r e a l l y  make a 
d i f f e r e n c e  when con f ron t ing  a comon f o e  l i k e  
PentecostaPism i n  i t s  various forms? Cannot 
Calvinist  and Lutheran conservatives farm a p r e t t y  
s o l i d  "united f r o n t "  on t h i s  issue? Some, perhaps 
many, Lutherans  seem t o  think s o ,  One U , S ,  L u t h -  
e r a n  p a s t o r  wrote  the  e d i t o r  of P r e s e n t  T r u t h :  
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"I have r ece ived  every i s s u e  of P re sen t  Tru th  and 
r e j o i c e  i n  t h i s  p u b l i c a t i o n  more t han  i n  any o t h e r  
p e r i o d i c a l  I have eve r  rece ived .  God b l e s s  your 
cont inued e f f o r t s  t o  speak H i s  t r u t h  i n  a c l e a r  
and denominat ional ly  unbiased way. " 

58. Le t  us  beg in  by n o t i n g  j u s t  two i t ems ,  bo th  
from t h e  S p e c i a l  I s s u e  we have been consid- 

e r i n g .  F i r s t ,  t h e r e  i s  an a r t i c l e  e n t i t l e d ,  
" ~ y  blood and by wate r , "  i n  which t h e  "water" 
does n o t  r e f e r  t o  Baptism. Secondly,  and more 
s e r i o u s l y ,  one of t h r e e  c r u c i a l  q u e s t i o n s ,  de- 
s igned  t o  s e p a r a t e  Romanising and Reformation 
concepts  of j u s t i f i c a t i o n ,  a sks :  "Do you b e l i e v e  
t h a t  C h r i s t  a s  a d i v i n e  Person can dwel l  i n  your 
h e a r t ? "  The "Answer Key" e x p l a i n s  : "Rome says  
'Yes' and t h e  Reformation s ays  'No'. Note: 
C h r i s t  a s  a Person dwel l s  i n  heaven a t  t h e  r i g h t  
hand of God. While we a r e  home i n  t h e  body, we 
a r e  absen t  from t h e  Lord ( s e e  2 Cor. 5 :6;  Ecc l .  
5:Z). He is p r e s e n t  i n  H i s  Word and by H i s  
S p i r i t ,  and t h i s  i s  how He dwel l s  i n  our  h e a r t s  
by f a i t h .  . ." 
59. With t h i s  hyper -Calv in i s t  d e n i a l  of New 

Testament Chr i s to logy  it  is imposs ib le  t o  
make common cause ,  much a s  one must a p p r e c i a t e  
many o t h e r  f i n e  s t a t emen t s  and i n s i g h t s .  This  
s t a r t l i n g  c leavage  over  b a s i c  Chr i s to logy  must 
s u r e l y  remind bo th  p a r t i e s  t h a t  t h e  d i f f e r e n c e  is  
over  t h e  n a t u r e  of t h e  Gospel i t s e l f .  Do w e  f a c e  
i n  God's Word and Sacraments r e a l i s m  o r  symbolism, 
i n c a r n a t i o n a l  s o l i d i t y  o r  s p i r i t u a l i s i n g ?  Indeed,  
i f  Word and Sacraments a r e  t aken  merely as outward 
s i g n s  of i n n e q  g i f t s  g iven  d i r e c t l y  by t h e  S p i r i t ,  
wi thout  means, t hen  what defense  i n  p r i n c i p l e  i s  
t h e r e  a g a i n s t  Pen tecos ta l i sm? Is Pen t ecos t a l i sm  
simply an advanced s t a g e  of Calvinism,  a p r e d i c t -  
a b l e  decay-product? 



5 4 ,  This  a n a l y s i s  seems on t h e  whole q u i t e  sound, 
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Calvinist  and Lutheran conservatives farm a p r e t t y  
s o l i d  "united f r o n t "  on t h i s  issue? Some, perhaps 
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"I have r ece ived  every i s s u e  of P re sen t  Tru th  and 
r e j o i c e  i n  t h i s  p u b l i c a t i o n  more t han  i n  any o t h e r  
p e r i o d i c a l  I have eve r  rece ived .  God b l e s s  your 
cont inued e f f o r t s  t o  speak H i s  t r u t h  i n  a c l e a r  
and denominat ional ly  unbiased way. " 

58. Le t  us  beg in  by n o t i n g  j u s t  two i t ems ,  bo th  
from t h e  S p e c i a l  I s s u e  we have been consid- 

e r i n g .  F i r s t ,  t h e r e  i s  an a r t i c l e  e n t i t l e d ,  
" ~ y  blood and by wate r , "  i n  which t h e  "water" 
does n o t  r e f e r  t o  Baptism. Secondly,  and more 
s e r i o u s l y ,  one of t h r e e  c r u c i a l  q u e s t i o n s ,  de- 
s igned  t o  s e p a r a t e  Romanising and Reformation 
concepts  of j u s t i f i c a t i o n ,  a sks :  "Do you b e l i e v e  
t h a t  C h r i s t  a s  a d i v i n e  Person can dwel l  i n  your 
h e a r t ? "  The "Answer Key" e x p l a i n s  : "Rome says  
'Yes' and t h e  Reformation s ays  'No'. Note: 
C h r i s t  a s  a Person dwel l s  i n  heaven a t  t h e  r i g h t  
hand of God. While we a r e  home i n  t h e  body, we 
a r e  absen t  from t h e  Lord ( s e e  2 Cor. 5 :6;  Ecc l .  
5:Z). He is p r e s e n t  i n  H i s  Word and by H i s  
S p i r i t ,  and t h i s  i s  how He dwel l s  i n  our  h e a r t s  
by f a i t h .  . ." 
59. With t h i s  hyper -Calv in i s t  d e n i a l  of New 

Testament Chr i s to logy  it  is imposs ib le  t o  
make common cause ,  much a s  one must a p p r e c i a t e  
many o t h e r  f i n e  s t a t emen t s  and i n s i g h t s .  This  
s t a r t l i n g  c leavage  over  b a s i c  Chr i s to logy  must 
s u r e l y  remind bo th  p a r t i e s  t h a t  t h e  d i f f e r e n c e  is  
over  t h e  n a t u r e  of t h e  Gospel i t s e l f .  Do w e  f a c e  
i n  God's Word and Sacraments r e a l i s m  o r  symbolism, 
i n c a r n a t i o n a l  s o l i d i t y  o r  s p i r i t u a l i s i n g ?  Indeed,  
i f  Word and Sacraments a r e  t aken  merely as outward 
s i g n s  of i n n e q  g i f t s  g iven  d i r e c t l y  by t h e  S p i r i t ,  
wi thout  means, t hen  what defense  i n  p r i n c i p l e  i s  
t h e r e  a g a i n s t  Pen tecos ta l i sm? Is Pen t ecos t a l i sm  
simply an advanced s t a g e  of Calvinism,  a p r e d i c t -  
a b l e  decay-product? 



6 0 .  A t  i t s  d e e p e s t  l e v e l ,  i t  seems t o  m e ,  Pente- 
c o s t a l i s m  i s  a q u e s t  f o r  r e l i g i o u s  a s s u r a n c e ,  

The u n b e l i t g a b l e  t h e o l o g i c a l  bankrup tcy  of  modern 
Christendom h a s  c r e a t e d  a g r e a t  v o i d ,  which i s  
d r i v i n g  p e o p l e  i n t o  a p r i v a t e  r e l i g i o s i t y  of 
direct and immediate r e l i g i o u s  s a t i s f a c t i o n s  and 
v a l i d a t i o n s .  What cou ld  be more r e a s s u r i n g  than 
one ' s  own p e r s o n a l  e x p e r i e n c e ,  a d i r e c t  p i p e - l i n e  
t o  God? Hence t h e  a t t r a c t i o n  of " tongues , "  
h e a l i n g s ,  m i r a c l e s ,  t r a n s c e n d e ~ l t a l  meditation, 
and the p l a i n  o l d  o c c u l t .  

61. It i s  v e r y  i n s t r u c t i v e  i n  this connexton t o  
see what t h e  rea l  religious f u n c t i o n  of the  

" tongues"  or "Sp i r i t -Bap t i sm"  experience i s  con-- 
c e i v e d  t o  be. " L ~ t h e r a r r "  c laar i~rna t ic  L a r x y  
Christenson, in his Look, The_Charisma& Rener,;gL 

1 P  

Among L u t h e r a ~ ,  c i t e s  a number of t y p i c a l  t e s t i -  

monies": A p a s t o r  had come to t h e  end of his 
tether. I inee l ing  i n  d e s p e r a t i o n  be fo re  t h e  a l t a r  
on a Saturday n ro rn i ; ;~ ,  ire chellenged God: "Ei ther  

you are going  t n  be r e a l ,  o r  I a m  going to q u i t .  
You can have the  hole t h i n g  back--:his church,  
my ministry, and  m e .  I ' m  just goi.ng throvgh thc  
motions.  . ." Suddenly a clear v o i c e  said: "The 
G i f t  i s  already y o u r s ;  just reach  o u t  and t a k e  i t . "  
No7 comes t h e  c:r~:cj a l  paragraph : 

O b e d i r n t l y  i s t r e t c h e d  my hands toward 
t h e  a l t a r ,  palms up .  I opened my mouth, 
and strange babb l ing  sounds  rushed f o r t h .  
ISad 1 done i t ?  O r  was i t  t he  S p i r i t ?  
Before  I had t i m e  t o  wonder,  a41 s o r t s  
of s t r a n g e  things began t o  happen. God 

came ou t  of t h e  shadows, 'He is real! '  

I thought .  'I3e i s  here: We loves me!  ' 
For the  first. time i n  my l i f e  I r e a l l y  
f e l t  loved by G o d  . . . 'God,  where have -- 

you been a l l  t h i s  t ime? . . . Give u s  
t h i s  key,  s o  t h a t  we can unlock you f o r  
t h e  whole world (pp. 17-18). 

62. A young marr ied school  t e a c h e r  r e p o r t s :  "In  
t h e  l a s t  few y e a r s  God has  become more r e a l  

and pe r sona l  t o  me than  H e  eve r  was be fo re .  . . 
Thi s  r e l a t i o n s h i p  has  come i n  a number of ways: 
t h e  g i f t s  of t h e  S p i r i t ,  however, were undoubtedly 
t h e  impetus" (p. 19 ) .  A p a s t o r ' s  w i f e  w r i t e s :  
" A t  B ib l e  camp, when I was s i x t e e n ,  J e s u s  C h r i s t  
became a r e a l  person t o  me . . The f i r s t  t i m e  
I eve r  heard anyone speak i n  tongues I knew imme- 
d i a t e l y  t h a t  t h i s  was t h e  same S p i r i t  which I had 
experienced f i f t e e n  y e a r s  b e f o r e  . . . My r e a c t i o n  
a f t e r  t h a t  evening w a s  mainly f e a r ,  fear of  t h e  
t h i n g  i t s e l f - - t h a t  God could be t h a t  real- -but  
most ly  f e a r  of people .  . . . Perhaps God knows 
t h a t  w e  need a s i g n  aga in  t o  g i v e  u s  power a g a i n s t  
t h e  d i s t r a c t i o n s  and tempta t ions  of t h e  world,  and 
t o  keep us single-minded" (pp. 21-22).  

63.  A " l i f e - l ong  ~ u t h e r a n "  was, as a t e enage r ,  
" f i l l e d  w i t h  t h e  Holy S p i r i t .  I ' m  s u r e  of 

i t  because I had t h e  evidence of  t h e  g i f t  of 
tongues" (p .  2 4 ) .  F i n a l l y ,  h e r e  i s  t h e  s t o r y  
of a Lutheran housewife i n  t h e  h o s p i t a l :  "I 
have been a Lutheran a l l  my l i f e  and considered 
myself a C h r i s t i a n ,  a l though  my f a i t h  a t  t imes 
was a t  a low ebb. When Z look  back on t hose  
y e a r s ,  I c e r t a i n l y  r e a l i s e  what a poor C h r i s t i a n  
I have been. . . One day i n  my h o s p i t a l  room I 
r e a l i s e d  t h a t  I was pray ing  i n  a new language. . . 
I f e l t  a c lo senes s  t o  God t h a t  I had never b e f o r e  
exper ienced.  . . . The B ib l e  became more mean- 
i n g f u l  t o  me. It was l i k e  a l i g h t  had been tu rned  
on t o  g ive  me b e t t e r  i n s i g h t  and unders tanding .  
God had, through t h e  Holy S p i r i t ,  become a new 
r e a l i t y  t o  me" (pp.  24-25). 



6 0 .  A t  i t s  d e e p e s t  l e v e l ,  i t  seems t o  m e ,  Pente- 
c o s t a l i s m  i s  a q u e s t  f o r  r e l i g i o u s  a s s u r a n c e ,  

The u n b e l i t g a b l e  t h e o l o g i c a l  bankrup tcy  of  modern 
Christendom h a s  c r e a t e d  a g r e a t  v o i d ,  which i s  
d r i v i n g  p e o p l e  i n t o  a p r i v a t e  r e l i g i o s i t y  of 
direct and immediate r e l i g i o u s  s a t i s f a c t i o n s  and 
v a l i d a t i o n s .  What cou ld  be more r e a s s u r i n g  than 
one ' s  own p e r s o n a l  e x p e r i e n c e ,  a d i r e c t  p i p e - l i n e  
t o  God? Hence t h e  a t t r a c t i o n  of " tongues , "  
h e a l i n g s ,  m i r a c l e s ,  t r a n s c e n d e ~ l t a l  meditation, 
and the p l a i n  o l d  o c c u l t .  

61. It i s  v e r y  i n s t r u c t i v e  i n  this connexton t o  
see what t h e  rea l  religious f u n c t i o n  of the  

" tongues"  or "Sp i r i t -Bap t i sm"  experience i s  con-- 
c e i v e d  t o  be. " L ~ t h e r a r r "  c laar i~rna t ic  L a r x y  
Christenson, in his Look, The_Charisma& Rener,;gL 

1 P  

Among L u t h e r a ~ ,  c i t e s  a number of t y p i c a l  t e s t i -  

monies": A p a s t o r  had come to t h e  end of his 
tether. I inee l ing  i n  d e s p e r a t i o n  be fo re  t h e  a l t a r  
on a Saturday n ro rn i ; ;~ ,  ire chellenged God: "Ei ther  

you are going  t n  be r e a l ,  o r  I a m  going to q u i t .  
You can have the  hole t h i n g  back--:his church,  
my ministry, and  m e .  I ' m  just goi.ng throvgh thc  
motions.  . ." Suddenly a clear v o i c e  said: "The 
G i f t  i s  already y o u r s ;  just reach  o u t  and t a k e  i t . "  
No7 comes t h e  c:r~:cj a l  paragraph : 

O b e d i r n t l y  i s t r e t c h e d  my hands toward 
t h e  a l t a r ,  palms up .  I opened my mouth, 
and strange babb l ing  sounds  rushed f o r t h .  
ISad 1 done i t ?  O r  was i t  t he  S p i r i t ?  
Before  I had t i m e  t o  wonder,  a41 s o r t s  
of s t r a n g e  things began t o  happen. God 

came ou t  of t h e  shadows, 'He is real! '  

I thought .  'I3e i s  here: We loves me!  ' 
For the  first. time i n  my l i f e  I r e a l l y  
f e l t  loved by G o d  . . . 'God,  where have -- 

you been a l l  t h i s  t ime? . . . Give u s  
t h i s  key,  s o  t h a t  we can unlock you f o r  
t h e  whole world (pp. 17-18). 

62. A young marr ied school  t e a c h e r  r e p o r t s :  "In  
t h e  l a s t  few y e a r s  God has  become more r e a l  

and pe r sona l  t o  me than  H e  eve r  was be fo re .  . . 
Thi s  r e l a t i o n s h i p  has  come i n  a number of ways: 
t h e  g i f t s  of t h e  S p i r i t ,  however, were undoubtedly 
t h e  impetus" (p. 19 ) .  A p a s t o r ' s  w i f e  w r i t e s :  
" A t  B ib l e  camp, when I was s i x t e e n ,  J e s u s  C h r i s t  
became a r e a l  person t o  me . . The f i r s t  t i m e  
I eve r  heard anyone speak i n  tongues I knew imme- 
d i a t e l y  t h a t  t h i s  was t h e  same S p i r i t  which I had 
experienced f i f t e e n  y e a r s  b e f o r e  . . . My r e a c t i o n  
a f t e r  t h a t  evening w a s  mainly f e a r ,  fear of  t h e  
t h i n g  i t s e l f - - t h a t  God could be t h a t  real- -but  
most ly  f e a r  of people .  . . . Perhaps God knows 
t h a t  w e  need a s i g n  aga in  t o  g i v e  u s  power a g a i n s t  
t h e  d i s t r a c t i o n s  and tempta t ions  of t h e  world,  and 
t o  keep us single-minded" (pp. 21-22).  

63.  A " l i f e - l ong  ~ u t h e r a n "  was, as a t e enage r ,  
" f i l l e d  w i t h  t h e  Holy S p i r i t .  I ' m  s u r e  of 

i t  because I had t h e  evidence of  t h e  g i f t  of 
tongues" (p .  2 4 ) .  F i n a l l y ,  h e r e  i s  t h e  s t o r y  
of a Lutheran housewife i n  t h e  h o s p i t a l :  "I 
have been a Lutheran a l l  my l i f e  and considered 
myself a C h r i s t i a n ,  a l though  my f a i t h  a t  t imes 
was a t  a low ebb. When Z look  back on t hose  
y e a r s ,  I c e r t a i n l y  r e a l i s e  what a poor C h r i s t i a n  
I have been. . . One day i n  my h o s p i t a l  room I 
r e a l i s e d  t h a t  I was pray ing  i n  a new language. . . 
I f e l t  a c lo senes s  t o  God t h a t  I had never b e f o r e  
exper ienced.  . . . The B ib l e  became more mean- 
i n g f u l  t o  me. It was l i k e  a l i g h t  had been tu rned  
on t o  g ive  me b e t t e r  i n s i g h t  and unders tanding .  
God had, through t h e  Holy S p i r i t ,  become a new 
r e a l i t y  t o  me" (pp.  24-25). 



64. It seems obvious t h a t  s ea r ch ing ,  s t r u g g l i n g  
C h r i s t i a n s  (Romans 7 1 ) ,  even a f f l i c t e d  

p a s t o r s  deeply conscious of t h e i r  weakness and 
unworthiness ,  w i l l  f i n d  i n  t h e s e  s p i r i t u a l  
succes s  s t o r i e s  a d a z z l i n g  tempta t ion  t o  o b t a i n  
t h e  exper ience  of "tongues" a s  t h e  g r e a t  remedy 
and s o l u t i o n  t o  a l l  t h e i r  problems. For the 

message i s  c l e a r :  people  were b a p t i s e d ,  abso lved ,  
confirmed, heard sermons, read  t h e  B ib l e ,  prayed,  
r ece ived  the Sacrament---and n o t  much happened. 
Then they  spoke i n  "tongues",  and eve ry th ing  
began t o  happen. " ~ o n g u e s "  h e r e  h a s  t h e  nature 
and d i g n i t y  of a  super-sacrament which suddenly 
"makes God r e a l  t o  me." There 5.s n o t  the s l i g h t -  

e s t  h i n t  i n  t h e  New Testament t h a t  "tongues" a r e  
supposed t o  "make God r ea l , "  o r  make one "feel 
forg iven ."  A l l  t h i s  is p a r t  of a t r a g i c ,  some- . 
t i m e s  f r e n z i e d ,  ques t  f o r  r e l i g i o u s  assurance  i n  
a P r o t e s t a n t  r e l i g i o s i t y  which has  been robbed 
of o b j e c t i v e  means of g r ace ,  

Another "~utkaeran" charismatic, Rodney Lensch, 
p u t s  t h e  whole t h i n g  even more c r a s s l y :  

1 bel ieve  t h a t  t h e  bapt ism i n  t h e  Holy 
Spirit and t h e  g i f t s  of the Noly S p i r i t ,  
i n  a d d i t i o n  ts the  Word and Sacraments,  
are t o  empower and e q u i p  t h e  church f o r  
her m i n i s t r y  of p roc la iming  the  Gospel  
of Jesus Christ: . . . 
To be p e r f e c t l y  f r a n k ,  I d i d n ' t  f e e l  loved 
of Gnd a l t h o u g h  i n t e l . l e c t u a l l y  I could s ay ,  
"Yes, b u t  God's Word says  you a r e  even if 
you don't fee l  it ." But r&en the  Holy 
Spi i  i t  flooded my soul w i t h  love ,  I f e l t  

* r+ Inere was no need L O  keep quo t ing  
Ejb3..@ p a s s a g e s ,  T ~ E  Eo ly  Spiull..i. was n0.i 
mfthistrering 'L.hat love  from w i t h i n  my heart, 
and no t  j u s t  t t~ rougl i  my i n t e l l e c t . l l  

66. Indeed, Chr i s tenson  s ays  e lsewhere:  " ~ e s u s  
l i n k s  us  t o  himself by t h i s  cha in  of t h r e e  

l i n k s :  repen tance  and f a i t h ,  wate r  bapt ism,  and 
t h e  bapt ism w i t h  t h e  Holy S p i r i t .  These t h r e e  
l i n k s  form a  p e r f e c t  u n i t y ,  and t h e  b e l i e v e r ' s  
r e l a t i o n s h i p  w i t h  C h r i s t  i s  incomplete  u n t i l  
a l l  t h r e e  l i n k s  have been forged  on t h e  a n v i l  

11 r 12 of pe r sona l  exper ience  . 
67. Where t h e n  must w e  look  f o r  t h e  t h e o l o g i c a l  

source  of t h i s  remarkable e x a l t a t i o n  of  
emotional  exper ience?  Where l ies  the problem 
which t h e  appea l  t o  emotion seeks  t o  answer? 
The t r a c k s  f o r  t h e  p r e sen t  s i t u a t i o n  were set 
f o u r  hundred y e a r s  ago. One of L u t h e r ' s  very  
c e n t r a l  concerns  had been t o  overcome t h e  mon- 
s t r o u s  s p i r i t u a l  u n c e r t a i n t y  (monstrum i n c e r t i -  
t u d i n i s )  of medieval ,  s c h o l a s t i c  theology.  
Luther  once aga in  grounded and cen t r ed  s p i r i t u a l  
l i f e  i n  t h e  u t t e r l y  dependable,  o b j e c t i v e  G i f t  
of G o d  i n  J e s u s ,  t h a t  i s ,  i n  t h e  Cross and Resur- 
r e c t i o n .  And how and where do we now, cen tu r i e s  
l a t e r ,  f i n d  t h i s  G i f t ?  I n  t h e  u t t e r l y  object ive  
Gospel and Sacraments of C h r i s t ,  which are n o t  
mere in format ion  (though. they are t h a t  t oo )  b u t  
powerful ,  S p i r i t - f i l l e d ,  l i f e -c rea t ing  means of 
g r ace ,  Here fo rg ivenes s ,  a s su rance ,  life and 
s a l v a t i o n ,  indeed t h e  whole t r e a s u r y  of  heaven 
i s  e f f e c t i v e l y  g iven  and d i s t r i b u t e d  t o  us  by 
God, t h e  Holy T r i n i t y .  

6 8 .  John Calv in ,  however, r a d i c a l l y  undercut  
this e v a n g e l i c a l  scheme. H e  t augh t  the  

u n b i b l i c a l  n o t i o n  of "double p r edes t i na t i on" :  
God does n o t  s e r i o u s l y  wish the s a h a t i o n  of 
a l l ,  bu t  has  from e t e r n i t y  p r edes t i ned  some t o  
s a l v a t i o n  and o t h e r s  t o  damnation. With r i g i d  
l o g i c  Calvin pursues  t h e  p h i l o s o p h i c a l  no t ion  
t h a t  whatever God w i l l s  must of necess i ty  hap- 
pen. l3 Hence damnation must be s een  as be ing  



64. It seems obvious t h a t  s ea r ch ing ,  s t r u g g l i n g  
C h r i s t i a n s  (Romans 7 1 ) ,  even a f f l i c t e d  

p a s t o r s  deeply conscious of t h e i r  weakness and 
unworthiness ,  w i l l  f i n d  i n  t h e s e  s p i r i t u a l  
succes s  s t o r i e s  a d a z z l i n g  tempta t ion  t o  o b t a i n  
t h e  exper ience  of "tongues" a s  t h e  g r e a t  remedy 
and s o l u t i o n  t o  a l l  t h e i r  problems. For the 

message i s  c l e a r :  people  were b a p t i s e d ,  abso lved ,  
confirmed, heard sermons, read  t h e  B ib l e ,  prayed,  
r ece ived  the Sacrament---and n o t  much happened. 
Then they  spoke i n  "tongues",  and eve ry th ing  
began t o  happen. " ~ o n g u e s "  h e r e  h a s  t h e  nature 
and d i g n i t y  of a  super-sacrament which suddenly 
"makes God r e a l  t o  me." There 5.s n o t  the s l i g h t -  

e s t  h i n t  i n  t h e  New Testament t h a t  "tongues" a r e  
supposed t o  "make God r ea l , "  o r  make one "feel 
forg iven ."  A l l  t h i s  is p a r t  of a t r a g i c ,  some- . 
t i m e s  f r e n z i e d ,  ques t  f o r  r e l i g i o u s  assurance  i n  
a P r o t e s t a n t  r e l i g i o s i t y  which has  been robbed 
of o b j e c t i v e  means of g r ace ,  

Another "~utkaeran" charismatic, Rodney Lensch, 
p u t s  t h e  whole t h i n g  even more c r a s s l y :  

1 bel ieve  t h a t  t h e  bapt ism i n  t h e  Holy 
Spirit and t h e  g i f t s  of the Noly S p i r i t ,  
i n  a d d i t i o n  ts the  Word and Sacraments,  
are t o  empower and e q u i p  t h e  church f o r  
her m i n i s t r y  of p roc la iming  the  Gospel  
of Jesus Christ: . . . 
To be p e r f e c t l y  f r a n k ,  I d i d n ' t  f e e l  loved 
of Gnd a l t h o u g h  i n t e l . l e c t u a l l y  I could s ay ,  
"Yes, b u t  God's Word says  you a r e  even if 
you don't fee l  it ." But r&en the  Holy 
Spi i  i t  flooded my soul w i t h  love ,  I f e l t  

* r+ Inere was no need L O  keep quo t ing  
Ejb3..@ p a s s a g e s ,  T ~ E  Eo ly  Spiull..i. was n0.i 
mfthistrering 'L.hat love  from w i t h i n  my heart, 
and no t  j u s t  t t~ rougl i  my i n t e l l e c t . l l  

66. Indeed, Chr i s tenson  s ays  e lsewhere:  " ~ e s u s  
l i n k s  us  t o  himself by t h i s  cha in  of t h r e e  

l i n k s :  repen tance  and f a i t h ,  wate r  bapt ism,  and 
t h e  bapt ism w i t h  t h e  Holy S p i r i t .  These t h r e e  
l i n k s  form a  p e r f e c t  u n i t y ,  and t h e  b e l i e v e r ' s  
r e l a t i o n s h i p  w i t h  C h r i s t  i s  incomplete  u n t i l  
a l l  t h r e e  l i n k s  have been forged  on t h e  a n v i l  

11 r 12 of pe r sona l  exper ience  . 
67. Where t h e n  must w e  look  f o r  t h e  t h e o l o g i c a l  

source  of t h i s  remarkable e x a l t a t i o n  of  
emotional  exper ience?  Where l ies  the problem 
which t h e  appea l  t o  emotion seeks  t o  answer? 
The t r a c k s  f o r  t h e  p r e sen t  s i t u a t i o n  were set 
f o u r  hundred y e a r s  ago. One of L u t h e r ' s  very  
c e n t r a l  concerns  had been t o  overcome t h e  mon- 
s t r o u s  s p i r i t u a l  u n c e r t a i n t y  (monstrum i n c e r t i -  
t u d i n i s )  of medieval ,  s c h o l a s t i c  theology.  
Luther  once aga in  grounded and cen t r ed  s p i r i t u a l  
l i f e  i n  t h e  u t t e r l y  dependable,  o b j e c t i v e  G i f t  
of G o d  i n  J e s u s ,  t h a t  i s ,  i n  t h e  Cross and Resur- 
r e c t i o n .  And how and where do we now, cen tu r i e s  
l a t e r ,  f i n d  t h i s  G i f t ?  I n  t h e  u t t e r l y  object ive  
Gospel and Sacraments of C h r i s t ,  which are n o t  
mere in format ion  (though. they are t h a t  t oo )  b u t  
powerful ,  S p i r i t - f i l l e d ,  l i f e -c rea t ing  means of 
g r ace ,  Here fo rg ivenes s ,  a s su rance ,  life and 
s a l v a t i o n ,  indeed t h e  whole t r e a s u r y  of  heaven 
i s  e f f e c t i v e l y  g iven  and d i s t r i b u t e d  t o  us  by 
God, t h e  Holy T r i n i t y .  

6 8 .  John Calv in ,  however, r a d i c a l l y  undercut  
this e v a n g e l i c a l  scheme. H e  t augh t  the  

u n b i b l i c a l  n o t i o n  of "double p r edes t i na t i on" :  
God does n o t  s e r i o u s l y  wish the s a h a t i o n  of 
a l l ,  bu t  has  from e t e r n i t y  p r edes t i ned  some t o  
s a l v a t i o n  and o t h e r s  t o  damnation. With r i g i d  
l o g i c  Calvin pursues  t h e  p h i l o s o p h i c a l  no t ion  
t h a t  whatever God w i l l s  must of necess i ty  hap- 
pen. l3 Hence damnation must be s een  as be ing  



due no t  t o  t h e  f a u l t  of man b u t  t o  t h e  d e c i s i o n  
cf ~ o d l l 4  So i nexo rab l e  i s  t h i s  l o g i c  t h a t  Godi s 
w i l l  n o t  on ly  "barred t h e  door of l i f e "  t o  t h e  
non-elect  b u t  even "predes t ined  t h e  f a l l  i n t o  

1 9  r 15 s i n  . 
69. Thts  p o s i t i o n  i s  a  d i s a s t e r  t h e  magnitude 

of which can ha rd ly  b e  over-est imated.  For 

a s  soon a s  t h e  u n i v e r s a l i t y  of God's s e r i o u s ,  
sav ing  w i l l  i n  C h r i s t  i s  den ied ,  no o b j e c t i v e ,  
r e l i a b l e  grounds remain f o r  any a s su rance  of 
s a l v a t i o n .  It i s  s a i d  t h a t  Luther  was once asked 

whether John 3:16 would n o t  read  even b e t t e r  if 
i t  s a i d  "God s o  loved Mar t in  Luther .  . ." i n s t e a d  
of "the world."  "Heaven f o r b i d , "  Luther  s h o t  
back,  " then I would always have t o  wonder whether 
t h e r e  was ano the r  Mar t in  L u t h r r  i n  t h e  worldl  
It  i s  p r e c i s e l y  t h e  u n i v e r s a l i t y  of g r ace ,  t h e  
s a c r i f i c e  of t h e  Lamb of God f o r  t h e  s i n s  of t h e  
world which i s  t h e  a b s o l u t e l y  i nd i spensab l e  b a s i s  -- 
of c e r t a i n t y .  Calvin himself  r e a l i s e d  t h a t  i n  
h i s  scheme t h e  Gospel i t s e l f  cou ld  no longer  i n  
and of i t s e l f  be  t h e  grolrnd of f a i t h :  "because 
such preach ing  i s  shared  a l s o  w i t h  t h e  wicked, 
i t  cannot  of i t s e l f  be  a  f u l l  proof of e l e c t i o n e V l b  
Ac tua l l y  t h i s  i s  q u i t e  an  unders ta tement .  I f  C h r i s t  

redeemed on ly  p a r t  of mankind, and i f  f o rg ivenes s  
and s a l v a t i o n  a r e  o f f e r e d  by God on ly  t o  some men, 
bu t  n o t  t o  o t h e r s ,  t hen  t h e  Gospel and Sacraments 
become t o t a l l y  ambiguous and u s e l e s s  a s  ground 
of f a i t h ,  f o r  i n  some cases God means i t  when H e  
s ays  "shed f o r  you f o r  t h e  remiss ion  of s i n s , "  
wh i l e  i n  o t h e r  ca se s  He sfmply does n o t  mean i t ,  
even though t h e  very  same words a r e  usedl  Here 

i s  an u n c e r t a i n t y  more monstrous t han  any medie- 
v a l  s c h o l a s t i c i s m l  The r e a l  s t r e s s  now cannot be 
on t h e  o b j e c t i v e  Gospel and Sacraments,  which 
have been demoted t o  n e u t r a l ,  non-committal 
l I s i g n s , "  b u t  f a l l s  on t h a t  i n n e r  " i l l umina t i on"  

by t h e  Spirit which can a lone  supply s p i r i t u a l  
l i f e  and power, bu t  which works i n  sovere ign  
p r e d e s t i n a t i o n a l  independence of t h e  outward 
Word. l7 D e s p i t e  Calvin ' s bravado abour t h e  
cont inued importance of the outward Word, it 
i s  c l e a r  t h a t  t h i s  Word i s  really no th ing ,  and 
t h e  i n n e r  S p i r i t - a c t i o n  every th ing :  

Therefore  I make such a d i v i s i o n  between 
S p i r i t  and Sacraments t h a t  t h e  power t o  
a c t  rests w i t h  t h e  former ,  and t h e  minis- 
t r y  a l o n e  is  l e f t  t o  t h e  latter--a minis- 
try empty and t r i f l i n g ,  a p a r t  from t h e  
a c t i o n  of t h e  S p i r i t ,  b u t  charged wi th  
g r e a t  e f fec t  when the  S p i r i t  works w i t h i n  
and man i f e s t s  h i s  power. $8 

Y e t  s i n c e  w e  see t h a t  n o t  a l l  i n d i s c r i m i -  
n a t e l y  embrace t h a t  cornunion with Christ 
which i s  o f f e r e d  through the  g o s p e l ,  
r g a E n  i t s e l f  teaches us t o  climb h ighe r  
/! I I / and t o  examine i n t o  t h e  secret - -- 
energy of t h e  S p i r i t ,  by which we come 
t o  enjoy Christ and all his benefits.19 

7 0 .  But i f  the decisive t h i n g  i s  n o t  t h e  Gospe l  
itself b u t  an i n n e r  Spirit-action elongside 

L t ,  then,  in p rac t i c a l  rerms, this i cxe r  action 
can be identified and gsuged only in thr form o f  
f e e l i n g s ,  t h a t  i s ,  emotiorial experience, 

It matters t e r r i b l y  t h a t  t h e  e lec t  "feel  t h e  work- 
i n g  of t h e  gospel,"20 for the necessary conLc5- 
dence "cannot happen wi thout  Fur truly f e e l i n g  
i t s  sweetness and experiencing i t  i n  o~lrselves .  "'I 
To a s s ign  t o  f e e l i n g s  s o  centre1 and decisive 

a r o l e  i s  t o  i n v i t e  t h e  d i rec t  mischief .  The 
r i se  of  something l i k e  Pentecostal ism becomes 
then v i r t u a l l y  i n e v i t a b l e ,  g iven  favourable 
h i s t o r i c a l  c i rcumstances .  For i f  t h e  p r i z e  goes 
t o  i n n e r  expe r i ences ,  then "tongues" are more 
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dramatic and more tangible emotional indicators 
than vaguer, more ambiguous feelings . Moreover, 

once the "charismatic" spirit has gained a foot- 
hold, it will hardly be exorcised with paler, 
weaker forms of direct Spirit-experience! 

71. Theoretically therefore it would seem that 
Calvinism as such cannot pxovide any really 

firm deferlces against Pentecostalism. Where it 

seems to do so, it is involved in a fundamental 
inconsistency. The Present Truth group for 
example have provided absolutely magnificent 
materials which counter Pentecostal subjectivism 
as a religious basis with the utterly objective 
fact and gift of the Christ for us. But can 

this position really be maintained in practice 
without an equally objective doctrine of Christ's 
Gospel and Sacraments as means of grace? Is not . 

an objective Gospel simply the expression of the 
objec~ive Christ for us WERE AND NOW? If Christ 

is objective only then and there--two thousand 
years ago--but is here and now available only in 
inner Spirit-experience, has subjectivism really 
been challenged at all? 

72. One notices the same dilemma ill Francis 
Schaeffer's book True Spirituality. For 

all of Schaeffer's absolutely magnificent cru- 
sading against modern subjectivism and religious 
acd philosophical experientialism, the book on 
spirituality seems utterly unable to point out 
objective elements strong enough to serve as 
bases and sources of spiritual life. Although 

one or two baptismal texts from the New Testa- 
ment are cited repeatedly, there is no discus- 
sion of Baptism, of Holy Communion, or even of 
the effective spiritual power of the Gospel 
itself: How is it possible to write about true 
spirituality, in the context of the rabid modern 
experience-cult, without at all discussing the 

only possible remedy? Instead there is much 
talk about "moment-by-moment" consciousness or 
awareness of "the supernatural" (why such hor- 
ridly vague, theosophical-sounding language?)-- 
in other words of basically mental activities. 
Christ did His work t h e n  and the re ,  s o  t h a t  what 
is left to us is to t h i n k ,  remember, and meditate 
thereon by way of p r e s e n t  inspiration and mori- 
vation. h%at is missing is the actual, live 
encounter, here and now, with the Person  and Work 
of rhe Saviour ,  not simply through the Spirit 
as "agent" f o r  t h e  ( absen t? )  T r i n i t y ,  but through 
objective Gospel-means throbbing with super- 
natural Life and b l e s s i n g  f rom t h e  ever-present 
Holy T r i n i t y .  Reminders, remembrances, and men- 
tal meditations are poor substitutes for the 
blessed reality. The chu~:cli then becomes mainly 
a moral  obligation, ra ther  than a salvatory 
necessity and celebration, 

7 3 .  'What i s  merely t r a g i c  i n  Calvinism i s  inex- 
cusable in Lutheranism. Pet t h e  f a c t  of 

t h e  matter is t h a t  many of ou r  pe~ple, while 
Lutheran in t heo ry ,  zre Calvinists i n  p rac t ice .  
That i s ,  they  v i e w  t he  means of grace and t h e  
church through the "spiritunlising" spectacles 
o i  the myriad Reformed paperbacks they hsve 
absorbed.  How else can we expla in  t h e  fact 
t h a t   he Living  B i b l e  has become immensely oopu- 
Icr even among Lutherans,  who do no t  seem t o  he 
bothered at all by horrid mutilations lik- L t h e s e  
"translations" of Col.  2:12 and I Cor. 10:16: 

For in b a p t i s m  you see bow your old, -- evil died with him and was buried. 

When we ask the L o r d ' s  blessing upon 
our drinking from the cup of wine at 
the Lord's Table, this means, doesn't 
it, that all who drink' i t "  a;e sharing 
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together the blessing of Christ's blood? 
Ana when we break off pieces of the bread 

from the loaf to eat there together, this 
shows that we are sharing together in the 
benefits of his body. 

74. The redtictionist, corrosive mood of our 
religious environment demands that we 

reappropriate and maintain without compromise 
the New Testament fulness of the alone-justifying 
Christ for us--not only "then acd there" but also 
"here and now" in the blessed means of gr-ace. 
The effective grsund and evidence of our confi- 
dence in Christ's justification inust be the divine 
dynamic of the Gospel itself, not our own inner 
musings (cf. Rom. 1:16; 1G;17; I Cor. 4 ~ 1 5 ;  1 5 ~ 2 ;  
Luke 8~11; Jn. 6~63). This salvatory dynamic, 
moreover, includes also the Gospel-actions, 
Baptism (Acts 2:38; 22:lS; Rom. 6:4; Gal. 3:26-27; 
Eph. 5~26; Tit. 3:5; I Peter 3:21, etc.) and the 
actual "participation in the holy things" of 
Christ's body and blood, I Cor. 10:16 ff. 

75. Where the full New Testament glory of the 
alone-saving Christ-mystery is thus wor- 

shiped in 5umble, childlike faith, there and 
there alone can the monstrous uncertainties of 
all subjective will-o-the-wisps be effectively 
resisted. Here is the objective and self- 
communicating Ground of our justification and 
salvation. Whoever has grasped this Pearl of 
great price will not hanker after glass trinkets: 
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LECTURE I11 

JUST1 F I C A T I O N  VERSUS "CHEAP GRACE" 

76. Let us hear the scathing eloquence of 
Bonhoeffer: 

We Lutherans have gathered like eagles 
round the carcase of cheap grace, and 
there we have drunk of the poison which 
has killed the life of following Christ, 
It is true, of course, that we have paid 
the doctrine of pure grace divine honours 
unparalleled in Christendom. . . Every- 
where Luther's formula has been repeated, 
but its truth perverted into self- 
deception. So long as our Church holds 
the correct doctrine of justification, 
there is no doubt whatever that she is a 
justified Church! So they said, thinking 
that we must vindicate our Lutheran heri- 
tage by making this grace available on 
the cheapest and easiest tekms. To be 
"Lutheran" must mean that ve leave the 
following of Christ to legalists, Calvin- 
ists and enthusiasts--and all this for 
the sake of grace, We justified the 
world, and condemned as heretics those 
who tried to follow Christ, The result 
was that a nation became Christian and 
Lutheran, but at the cost of true dis- 
cipleship. . . . 
We gave away the word and sacraments 
wholesale, we baptised, confirmed, and 
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LECTURE I11 

JUST1 F I C A T I O N  VERSUS "CHEAP GRACE" 
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absolved a  whole n a t i o n  unasked and wi thout  
cond i t i on .  . . . W e  poured f o r t h  unending 
s t reams  of g race .  But t h e  c a l l  t o  fo l l ow  
J e s u s  i n  t h e  narrow way w a s  ha rd ly  eve r  
heard ,  . . . What had happened t o  a l l  
t h o s e  warnings of L u t h e r ' s  a g a i n s t  preach- 
i n g  t h e  gospe l  i n  such a  manner a s  t o  make 
men r e s t  s e c u r e  i n  t h e i r  ungodly l i v i n g ?  . . 
What a r e  t hose  t h r e e  thousand Saxons pu t  
t o  d e a t h  by Charlemagne compared w i th  t h e  
m i l l i o n s  of s p i r i t u a l  co rpse s  i n  our  count ry  
today? . . . Cheap g race  has  tu rned  ou t  t o  
b e  u t t e r l y  m e r c i l e s s  t o  our  Evange l ica l  
Church (The Cost of D i s c i p l e s h i p ,  SCM, Lon- 
don, 1959, pp, 44-45), 

7 7 ,  One may say  t h a t  Bonhoeffer exagge ra t e s ,  t h a t  
h i s  own theology was h e r e t i c a l ,  t h a t  be  was - 

speaking of cond i t i ons  i n  s e c u l a r i z e d  s t a t e -  
churches ,  and t h e  l i k e ,  And no doubt i t  i s  t r u e  
t h a t ,  l i k e  Kierkegaard b e f o r e  him, Bonhoeffer 
blames Lutheranism f o r  views and a t t i t u d e s  con- 
d i t i o n e d  i n  f a c t  by post-Enlightenment f r auds  
and d e v a s t a t i o n .  The pre-World War I " C h r i s t i a n ,  
humanitar ian and l i b e r a l  t r a d i t i o n "  i n  which 
Bsnhoeffer  grew up ( p. 9)  was 
h e a v i l y  t inged  wi th  t h e  o p t i m i s t i c  ideology of  
A ,  R i t s c h l ,  whose d e n i a l  of d i v i n e  wra th ,  jus -  
t i c e ,  and atonement I n  e f f e c t  reduced God's l o v e  
$0 mere s e n t i m e n t a l i t y :  Y e t  when a l l  i s  s a i d  
and done, t h e  f a c t  remains t h a t  t h e r e  i s  t e r r i b l e  
t r u t h  i n  Bsnhoef fe r ' s  words, a l s o  f o r  our  contem- 
po ra ry ,  or thodox Lutheran congrega t ions .  It i s  
p e r f e c t l y  t r u e  t h a t  " s a l v a t i o n  by grace"  i s  
widely misunderstood as a  l i c e n s e  t o  t a k e  t h i n g s  
easy  s p i r i t u a l l y ,  as a d i s p e n s a t i o n  from holy  
l i v i n g ,  W e  s u f f e r  from a widespread d e c l i n e  i n  
moral s e r i o u s n e s s ,  s o  t h a t  i n  p l a c e  of an  a l l -  
consuming hungering and t h i r s t i n g  a f t e r  r i gh t eous -  
n e s s  w e  o f t e n  f i n d  a  p a t h o l o g i c a l  l o s s  of a p p e t i t e .  

It i s  f u t i l e  and absurd t o  be f o r e v e r  and one- 
s i d e d l y  implor ing crowds of cornfortable modern 
people  no t  t o  a t t empt  t o  e a r n  heaven by good 
works--when they  r e a l l y  haven ' t  t h e  s l i g h t e s t  
i n t e n t i o n  of compl ica t ing  o r  inconveniencing 
t h e i r  l i v e s  w i th  any s e r i o u s  i n t e r e s t  i n  good 
works a t  a l l !  

78. What i s  c r u c i a l  h e r e ,  of  cou r se ,  i s  t h e  
proper  d i s t i n c t i o n  between Law and Gospel. 

It i s  t h i s  r i g h t  d i s t i n c t i o n  and a p p l i c a t i o n  
a l o n e  which makes a l l  t h e  d i f f e r e n c e  between 
t h e  l i f e - g i v i n g  a d m i n i s t r a t i o n  of t h e  c e n t r a l  
mystery of our  ho ly  F a i t h ,  and t h e  dea th-dea l ing  
po ison ing  of Bonhoef fe r ' s  Lutheran v u l t u r e s  w i t h  
t h e  cheap g race  of " j u s t i f i c a t i o n  by f a i t h "  as 
an  enbalmed i n t e l l e c t u a l  a b s t r a c t i o n .  For on ly  
t h e  proper  d i s t r i b u t i o n  of Law and Gospel--that 
h igh  and awesome a r t  of which i n  t h i s  l i f e  we 
remain b u t  humble apprent ices--can ach ieve  t h e  
d i v i n e  o b j e c t i v e  of comfort ing t h e  a f f l i c t e d  
and a f f l i c t i n g  t h e  comfor tab le ,  r a t h e r  than  
v i c e  v e r s a  ( s e e  t h e  Magni f ica t  and a l l  p a r a l l e l s ) !  

79.  The obse rva t i ons  which fo l l ow  a r e  no t  meant 
t o  be i n  any s ense  exhaus t ive .  Nor a r e  

t hey  bu t  a  c o l l e c t i o n  of random thoughts .  The 
i n t e n t i o n  r a t h e r  i s  t o  h igh - l i gh t  c e r t a i n  as- 
p e c t s  of Law-proclamation on t h e  one hand and 
of Gospe l -ce lebra t ion  on t h e  o t h e r ;  namely, t h o s e  
which seem a t  l e a s t  t o  t h e  p r e s e n t  w r i t e r  t o  r e -  
q u i r e  e s p e c i a l  emphasis today,  i n  view of t h e  
c u l t u r a l  con t ex t  i n  which oux- congrega t ions  must 
l i v e  and work. 
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1. Sin  and Need 

80. One of t h e  prime d e f i c i e n c i e s  of our  under- 
p r i v i l e g e d  age i s  an  almost t o t a l  absence 

of a  s ense  of s i n ,  Lu the r ' s  " t e r r o r s  of con- 
sc ience"  and h i s  ques t  " f o r  a  g r ac ious  GO$" a r e  
perce ived  today ,  pa t r an i s ingby ,  as something 
s c a r c e l y  comprehensible,  something from a n o t h e r ,  
and s t r a n g e l y  a n t i q u a t e d  world.  The "modern" 
i n s t i n c t  is  t o  a s s i g n  t h e  problem t o  t h e  l e v e l  
of chemo- o r  psycho- therapy  for g u i l t - f e e l i n g s 1  

81, Tlnere a r e  no doubt many reasons  f o r  the  
v i r t u a l  evapora t ion  of the n o t i o n  of  s i n  

from t h e  p u b l i c  mind. One of t h e  ch ief  f a c t o r s  
must be t h e  a lmost  universaE acceptance sf the  
evo lu t i ona ry  view of man's o r i g i n s ,  Our whole . 
s e c u l a r  c u l t u r e  i s  b u i l t  on this c u l t u r a l  niyth, 
r e i n f o r c e d  d a l l y  i n  a thousand subtle ways, 
C h r i s t i a n s  t oo  must d a i l y  b r e a t h e  t h i s  evslu- 
Zisnauy atmosphere,  which i s  bound t o  c s l s u r  
t h e i r  conscious and subconscious pe rcep t ion  s f  
r e a l i t y .  

8 2 ,  The hideous moral relativism and n i h i l i s m  
i s s u i n g  from t h i s  God-less v i e w  sf the 

universe are  d a i l y  becoming more ex?licit, From 
Freud t a  Kinsey E a  Ann Landers, from E l v i s  
P r e s l e y  t o  t h e  l a t e s t  TV s ta r le t  exuding osacu- 
l a r  i f  i n a r t i c u l a t e  moral maxims f o r  t h e  masses, 
t h e  message i s  p r e d i c t a b l e  and i n  essentials 
unvarying: whatever i s ,  i s  s i g h t ;  eve ry th ing  
i s  b e a u t i f u l  i n  i t s  own way; do your o m  t h i n g ;  
i f  i t  feels good, do i t ;  g u i l t - f e e l i n g s  a r e  
p o i n t l e s s  and old-fashioned,  etc, usque ad 
nauseam. 

$3, The t e r r i b l e  t h i n g  about  t h i s  decomposition 
of s t anda rds  and behaviour  i s  t h a t  i t  i s  

p e r f e c t l y  log ica l - -g iven  t h e  world-view of our  

med ia - cu l t u r e ' s  p a c e s e t t e r s .  I f  t h e r e  i s  no God, 
t h e n ,  a s  Nie tzsche  and Dos to ievsk i  foresaw wi th  
c r y s t a l  c l a r i t y ,  though from o p p o s i t e  p o l e s ,  
"anything goes". If t h e r e  was no d i v i n e  c r e a t i o n ,  
then  we a r e  hu t  f r e a k s  of n a t u r e ,  and our  l i v e s  
del-oid of moral s i g n i f i c a n c e .  Whether i t  be 
human l i f e  o r  a  l i t t e r  of puppies ,  s p i d e r s ,  wornzs, 
d e s e r t  c a c t u s  o r  b l ades  of g r a s s ,  o r  i-ndeed t h e  
deadly s t e r i l e  s u r f a c e  of t h e  mocjn, o r  even 
helium, hydrogen, atoms, molecu les ,  and sub- 
atomic p a r t i c l e s  o r  energy v i b r a t i o n s :  i t  i s  
a l l  t h e  same t o  an empty un ive r se  ru sh ing  head- 
long  i n t o  cosmic p e r d i t i o c  and e x t i n c t i o n :  In 
such an  absurd  un ive r se  moral v a l u e s  a r e  b u t  a 
t r i c k  of n a t u r e ,  a  c r u e l  joke ,  Apart  from an  
e t e r n a l  C rea to r  and Judge, good and e v i l  can 
mean no more than  t a s t e  o r  p r e f e r e n c e ,  l i k e  
l i k i n g  o r  d i s l i k i n g  o y s t e r s .  K i l l i n g  s i x  m i l l i o n  
Jews might t hen  s - c i l l  be  ~ o t i o n a l l y  d i s t r e s s i n g  
t o  most people ,  bu t  i n t e l l e c t u a l l y  i t  can mean no 
more t han  an unusual  t a s t e ,  an " a l t e r n a t i v e  l i f e -  
s t y l e "  I 

84. Few people  have faced t h e  de-humanising 
i m p l i c a t i o n s  of modern "humanism" more 

c lear-headedly than  t h e  humanist Ber t rand  R u s s e l l ,  
who wrote:  

That Man i s  t h e  product  of causes  which 
had no p r e v i s i o n  of t h e  end they  were 
ach i ev ing ;  t h a t  h i s  o r i g i n ,  h i s  growth, 
h i s  hopes and f e a r s ,  h i s  l oves  and h i s  
b e l i e f s ,  a r e  bu t  t h e  outcome of acciden-  
t a l  c o l l o c a t i o n s  of atoms; t h a t  no f i r e ,  
no heroism,  no i n t e n s i t y  of thought  and 
f e e l i n g ,  can p r e se rve  an i n d i v i d u a l  l i f e  
beyond t h e  grave;  t h a t  a l l  t h e  labour  of 
t h e  a g e s ,  a l l  t h e  devo t ion ,  a l l  t h e  
i n s p i r a t i o n ,  a l l  t h e  noonday b r i g h t n e s s  
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c lear-headedly than  t h e  humanist Ber t rand  R u s s e l l ,  
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of human gen ius ,  a r e  de s t i ned  t o  ex t i nc -  
t i o n  i n  t h e  v a s t  d e a t h  of t h e  s o l a r  
system, and t h a t  t h e  whole temple of 
Man's achievement must i n e v i t a b l y  be  
bu r i ed  beneath t h e  d e b r i s  of a  un ive r se  
i n  ru in s - - a l l  t h e s e  t h i n g s ,  i f  n o t  
q u i t e  beyond d i s p u t e ,  a r e  y e t  s o  n e a r l y  
c e r t a i n ,  t h a t  no phi losophy which r e j e c t s  
them can hope t o  s t and .  Only w i t h i n  t h e  
s c a f f o l d i n g  of t h e s e  t r u t h s ,  only on t h e  
f i r m  founda t ion  of unyie ld ing  d e s p a i r ,  
can t h e  s o u l ' s  h a b i t a t i o n  hence fo r th  be 
s a f e l y  b u i l t ,  I 

85, B,  S ,  Blackham, d i r e c t o r  of t h e  B r i t i s h  
Humanist Assoc i a t i on ,  quoted t h i s  remark- 

a b l e  passage  i n  h i s  essay,  "The P o i n t l e s s n e s s  . 
of It A l l , "  and commented: "It is  too  t r u e  t o  
be good: l e t  us  acknowledge t h e  t r u t h ,  and 
prov ide  t h e  goodness o u r s e l v e s ,  w i th  p r i d e  and 
wi thout  hope. v r  2 

86. It should no r  be thought ,  however, t h a t  
t h i s  phi losophy a f fec ts  on ly  i n t e l l e c t u a l s ,  

leaving the  o rd ina ry  people  unscathed.  F r a n c i s  
Schaeffer has shown, especia l ly  i n  h i s  sp l end id  
book, ----. The God bJho Is There, how this philosophy- 
of meaninglessness has, through popula r  c u l t u r e ,  
engu l fed  t h e  broad masses l i k e  a vast  t i d e  o f  
psller" ~ 1 0 n :  " 

The S i l e n c e  i s  a series of snapshots  
w i t h  immoral and pornographic  themes. 
The camera j u s t  takes them wi thout  any 
comment. "Click, c l i c k ,  c l i c k ,  cu t : "  
That i s  a l l  t h e r e  i s ,  L i f e  i s  l i k e  
t h a t :  u n r e l a t e d ,  having no meaning as 
w e l l  as no morals  . . 

The p o s t e r s  a d v e r t i s i n g  An ton ion i9s  
Blow-Up i n  t h e  London Underground were 
i ne scapab l e  a s  they t o l d  the message of 
t h a t  f i l m :  "Murder wi thout  g u i l t ;  Love 
wi thout  meaning. " 3  

8 7 .  Most people  w i l l  r egard  s e l f - i ndu lgence  a s  
t h e  only s e n s i b l e  response  t o  such an obscene 

un ive r se ,  And t h a t  indeed i s  t h e  b a s i c  t h r d s t  sf 
much contenporary l i t e r a t u ~ a  and drama, This  

p o i n t  i s  w e l l  xade i n  P r c f e s s o r  Duncan Wil l iams '  
book, Trousered Apes, s u b - t i t l e d :  "Sick l i t e r a -  
t u r e  i n  a s i c k  s o c i e t y . "  The s e c r e t  of happi-  
n e s s ,  we a r e  t o l d  i n  t h i s  s i c k  l i t e r a t u r e ,  l i e s  
i n  t h e  s a t i s f a c t i o n  of our  b i o l o g i c a l ,  organismic 
i n s t i n c t s  and urges .  Reason, m o r a l i t y ,  r e l i g i o n ,  
c u l t u r e ,  and t h e  l i k e ,  on ly  g e t  i n  t h e  way, be ing  
a r t i f i c i a l  and t h e r e f o r e  "hypo-c r i t i c a l "  COE- 

s t r u c t s ,  Malcolm Muggeridge pu t  i t  w e l l  when he  
de sc r ibed  Wil l iams '  book as  "a cogent ly  argued,  
h i g h l y  i n t e l l i g e n t  and devas t a s ing ly  e f f e c t i v e  
ana tomisa t ion  of what pa s se s  f o r  c u l t u r e  today ,  
showing t h a t  i t  i s  n i h i l i s t i c  ir, purpose,  ethi-- 
c a l l y  and s p i r i t u a l l y  vacuous,  sad Gadarene i n  
d e s t i n a t i o n " !  

85. The t r agedy  i s  t h a t  t h e  churches  have 
y i e lded  almost  completely  t o  t h e s e  serislar 

s i lpers t i tkons--hence,  e * g . ,  t h e  ja rgon  about 
avoid ing  any th ing  "judgmental,  '' Popula-r slogn- 

nee r ing  makes t h e  word "evan.gelicali '  m a n  about  
t h e  same a s  "permiss ive , "  And i n  t h e  name s f  
t h i s  f r a u d u l e n t  pseudo-gospel people  are be ing  
robbed of a l l  c l e a r  moral c a t e g o r i e s ,  w h i l s t  
t h e i r  r e l i g i o n  decays i n t o  a few s e l f - s e r v i n g  
c l i c h e s ,  l i k e ,  "we're a l l  s i n n e r s  anyway." 
Here "s in"  i s  no l onge r  a  h o r r o r  b u t  a  comfort ,  
a lmost  a  p o i n t  of p r i d e  r a t h e r  t h a n  a  source  
of shame, 
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89,  This  deep co r ro s ion  cannot be r eve r sed  w i t h  
touching rhapsodies  about  " t he  l o v e  of God" 

and tremulous ve rb i age  about  " t he  Cross" wi thout  
an  hones t  c o n f r o n t a t i o n  and unmasking of e v i l  
f o r  what i t  i s ,  It i s  j u s t  such p i e t i s t i c  eva- 
s i o n s  which spawn unspeakable  o f f ences  l i k e  
"Lutheran" a b o r t i o n i s t s ,  who s i g h  r e l i g i o u s l y  
about  " evange l i ca l  freedom" and " r e s p o n s i b i l i t y "  
wh i l e  they  bu t che r  h e l p l e s s  unborn bab i e s  f o r  
p r o f i t !  Such moral c r e t i n i s m ,  sad t o  s a y ,  
appears  t o  b e  more common among Lutherans  t han  
among Roman C a t h o l i c s ,  who, whatever e l s e  may 
need t o  be s a i d  about  t h e i r  theo logy ,  a r e  gen- 
e r a l l y  equipped a t  l e a s t  w i t h  some b a s i c  and 
c l ea r - cu t  moral c a t e g o r i e s !  

90, But,  our  cheap-grace advocate  may o b j e c t ,  
i s  n o t  a l l  t h i s  r a t h e r  e x t e r n a l ,  on t h e  

l e v e l  of c i v i c  r i gh t eousnes s ,  hence f a r  i n f e r i o r  
t o  t h e  r e a l ,  s p i r i t u a l  r i gh t eousnes s  of t h e  
Gospel? 1 can onby r e p l y  t h a t  any ' v ' sg i r i t ua l "  
r i gh t eousnes s  which i s  i n d i f f e r e n t  t o  t h e  murder 
of human be ings  i s  a sham and a f r a u d ,  The Lord 
s ays  not  t h a t  our  r i gh t eousnes s  i s  t o  be l e s s  
than  t h a t  of t h e  s c r i b e s  and P h a r i s e e s ,  bu t  t h a t  
i t  i s  t o  be more1 The d i v i n e  l o v e  of s a n c t i f i -  
c a t i o n ,  t a  be s u r e ,  f a r  su rpas se s  t h e  mere jus-  
tice of c i v i c  r ightesus-ness .  But a "love" be ing  
l e s s  than j u s t i c e  wh i l e  pu rpo r t i ng  t o  be mare, 
would n o t  be  l ove ,  

91, It sounds ve ry  p ious  t o  condemn a l l  moral 
d i s t i n c t i o n s  and c a t e g o r i e s  as s o  much 

Talmudic, r a b b i n i c a l  l ega l i sm ,  "One s i n  i s  a s  
bad a s  another--and d i d n ' t  C h r i s t  Himself a b o l i s h  
c a ~ u i s t r y ? ~ " ~ ~ ,  t h e  Lord d i d  n o t  a b o l i s h  a l l  
d i s t i n c t i o n s ,  He c l e a r l y  t augh t  t h a t  some t h i n g s  
a r e  much worse than  o t h e r s  and w i l l  r e s u l t  i n  
d i f f e r e n t  measures of  punishment (Mat. l 2 :45 ;  

21~28-32 ;  Lk ,  l 0 :12 - l5 ) ,  What He condemned was 
the  i nven t ion  and e x p l o i t a t i o n  of s e l f - s e r v i n g  
d i s t i n c t i o n s  (Mt. 2 3 :  16-22] 1 But t h e  r e j e c t i o n  
of d i s t i n c t i o n s  can be j u s t  a s  s e l f - s e r v i n g ,  
When t h e  Lord s a i d  t h a t  g iv ing  onese l f  t o  e v i l  
l u s t  was as bad a s  doing t h e  e v i l  deed,  Me 
could count on H i s  h e a r e r s  r e c o i l i n g  i n  ho r ro r  
f rsm the  e v i l  deed ;  We was s t r e s s i n g  t h e  g c i l t  
of t h e  thought ,  no t  t h e  innocence of t h e  a c t ,  
the i npo r t ance  of t h e  former ,  n o t  t h e  unimpor- 
t ance  s f  t h e  l a t t e r ,  I n  t oday ' s  c l i m a t e ,  how- 
e v e r ,  pe sp l e  a re  l i k e l y  t o  draw the oppos i t e  
conc lus ion :  n o t  t h a t  thoughts  a re  as sjicked a s  
deeds,  bu t  that deeds a r e  as I s amles s  a s  thoughts ."  
I n  o t h e r  w o r d s ,  if 1 am a l r e a d y  "gu i l t y "  f o r  
t h ink ing  t h e  e v i l ,  1 may as w e l l  have t h e  satis- 
f a c t i o n  of doing i t  as  w e l l ,  Here t h e  d e n i a l  of 
moral d i s t i n c t i o n s  has  become s e l f - s e r v i n g  and 
produc t ive  of morai chaos,  

92, A r e l a t e d  excuse f o r  moral l a x i t y  in t h e  name 
s f  'kcheap gracev t  i i s  what w e  might c a l l  the 

fallacy of m o t i v a t i o n a l  pe r f ec t i on i sm,  It  i s  t h e  
f a l l a c y  of t h e  man who never  gave Kinre than 50 cents  
becarase, a s  he expI.ai.aed, t h e  I,oud l oves  a  c 'necrful  
g i v e r ,  and he simply c o u l d n ' t  be c h e e r f u l  if he  
gave any more: T h e  inner l o g i c  of  t h i s  f a l l a c y  
runs sometiling l i k e  t h i s :  human a c t s  a r e  worth- 
l e s s  m o r a l l y  u n l e s s  they  are done for the  r i g h t  
reasgn ,  from r i g h t  motives, which must i n c l u d e  
s t y  Z'ller-efol-c if I ''don ' t f e e l  l i k e "  
doing sorne.kcflfaeg, 1 sl-rou2$nat do it, because 1 
would no t  be " s i n c ~ r e "  if If d i d ,  L4-nd SO WP n e g l e c t  
i m p f ; ~ - t a z a t -  C1n- i  stiaarl d u t i e s  and f u n c t i o n s  , p r a y e r ,  
dcvot  i cns , ~Inurcl r ,  sacrament ,  he1 p and s e r v i c e  to 
om- ~xeiglrS:oair, w l r i  2e p ious ly  w a i t i n g  f o r  a s p i r i t  
QS- s i n s . e j s i t y  2nd p r o p e r  d i s p o s i t i o n  "L owaft g e n t l y  
S n r s  c3lilr hanc9sI Brrt t h e  whole p o i n t  of C h r j s t i a n  
I i f @ ,  tl3 sc ip2 e s l l i p ,  and d i s c i p l i n e  i s  p r e c i s e l y  
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r i gh t eousnes s  which i s  i n d i f f e r e n t  t o  t h e  murder 
of human be ings  i s  a sham and a f r a u d ,  The Lord 
s ays  not  t h a t  our  r i gh t eousnes s  i s  t o  be l e s s  
than  t h a t  of t h e  s c r i b e s  and P h a r i s e e s ,  bu t  t h a t  
i t  i s  t o  be more1 The d i v i n e  l o v e  of s a n c t i f i -  
c a t i o n ,  t a  be s u r e ,  f a r  su rpas se s  t h e  mere jus-  
tice of c i v i c  r ightesus-ness .  But a "love" be ing  
l e s s  than j u s t i c e  wh i l e  pu rpo r t i ng  t o  be mare, 
would n o t  be  l ove ,  

91, It sounds ve ry  p ious  t o  condemn a l l  moral 
d i s t i n c t i o n s  and c a t e g o r i e s  as s o  much 

Talmudic, r a b b i n i c a l  l ega l i sm ,  "One s i n  i s  a s  
bad a s  another--and d i d n ' t  C h r i s t  Himself a b o l i s h  
c a ~ u i s t r y ? ~ " ~ ~ ,  t h e  Lord d i d  n o t  a b o l i s h  a l l  
d i s t i n c t i o n s ,  He c l e a r l y  t augh t  t h a t  some t h i n g s  
a r e  much worse than  o t h e r s  and w i l l  r e s u l t  i n  
d i f f e r e n t  measures of  punishment (Mat. l 2 :45 ;  

21~28-32 ;  Lk ,  l 0 :12 - l5 ) ,  What He condemned was 
the  i nven t ion  and e x p l o i t a t i o n  of s e l f - s e r v i n g  
d i s t i n c t i o n s  (Mt. 2 3 :  16-22] 1 But t h e  r e j e c t i o n  
of d i s t i n c t i o n s  can be j u s t  a s  s e l f - s e r v i n g ,  
When t h e  Lord s a i d  t h a t  g iv ing  onese l f  t o  e v i l  
l u s t  was as bad a s  doing t h e  e v i l  deed,  Me 
could count on H i s  h e a r e r s  r e c o i l i n g  i n  ho r ro r  
f rsm the  e v i l  deed ;  We was s t r e s s i n g  t h e  g c i l t  
of t h e  thought ,  no t  t h e  innocence of t h e  a c t ,  
the i npo r t ance  of t h e  former ,  n o t  t h e  unimpor- 
t ance  s f  t h e  l a t t e r ,  I n  t oday ' s  c l i m a t e ,  how- 
e v e r ,  pe sp l e  a re  l i k e l y  t o  draw the oppos i t e  
conc lus ion :  n o t  t h a t  thoughts  a re  as sjicked a s  
deeds,  bu t  that deeds a r e  as I s amles s  a s  thoughts ."  
I n  o t h e r  w o r d s ,  if 1 am a l r e a d y  "gu i l t y "  f o r  
t h ink ing  t h e  e v i l ,  1 may as w e l l  have t h e  satis- 
f a c t i o n  of doing i t  as  w e l l ,  Here t h e  d e n i a l  of 
moral d i s t i n c t i o n s  has  become s e l f - s e r v i n g  and 
produc t ive  of morai chaos,  

92, A r e l a t e d  excuse f o r  moral l a x i t y  in t h e  name 
s f  'kcheap gracev t  i i s  what w e  might c a l l  the 

fallacy of m o t i v a t i o n a l  pe r f ec t i on i sm,  It  i s  t h e  
f a l l a c y  of t h e  man who never  gave Kinre than 50 cents  
becarase, a s  he expI.ai.aed, t h e  I,oud l oves  a  c 'necrful  
g i v e r ,  and he simply c o u l d n ' t  be c h e e r f u l  if he  
gave any more: T h e  inner l o g i c  of  t h i s  f a l l a c y  
runs sometiling l i k e  t h i s :  human a c t s  a r e  worth- 
l e s s  m o r a l l y  u n l e s s  they  are done for the  r i g h t  
reasgn ,  from r i g h t  motives, which must i n c l u d e  
s t y  Z'ller-efol-c if I ''don ' t f e e l  l i k e "  
doing sorne.kcflfaeg, 1 sl-rou2$nat do it, because 1 
would no t  be " s i n c ~ r e "  if If d i d ,  L4-nd SO WP n e g l e c t  
i m p f ; ~ - t a z a t -  C1n- i  stiaarl d u t i e s  and f u n c t i o n s  , p r a y e r ,  
dcvot  i cns , ~Inurcl r ,  sacrament ,  he1 p and s e r v i c e  to 
om- ~xeiglrS:oair, w l r i  2e p ious ly  w a i t i n g  f o r  a s p i r i t  
QS- s i n s . e j s i t y  2nd p r o p e r  d i s p o s i t i o n  "L owaft g e n t l y  
S n r s  c3lilr hanc9sI Brrt t h e  whole p o i n t  of C h r j s t i a n  
I i f @ ,  tl3 sc ip2 e s l l i p ,  and d i s c i p l i n e  i s  p r e c i s e l y  



t o  keep on doing what we, o r  r a t h e r  our  f l e s h ,  
does n o t  f e e l  l i k e  doing! The s p i r i t  i s  always 
w i l l i n g ,  bu t  i t  d a r e  never  wa i t  f o r  t h e  f lesh- -  
t h a t  w i l l  be weak till doomsday, The new man 
must d a i l y  a r i s e ,  t a k e  up h i s  c r o s s ,  manful ly  
c r u c i f y  t h e  f l e s h  w i t h  i t s  " f e e l i n g s f 9  and l u s t s ,  
and a s s e r t  anew t h e  v i c t o r y  of C h r i s t  over  t h e  
dragons of t h e  world,  t h e  f l e s h ,  and t h e  d e v i l o  
To s h i r k  du ty  and s e r v i c e  f o r  t h e  u n c e r t a i n  
p rospec t  of f i c k l e  moods and f e e l i n g s  i s  t o  
f a l l  p rey  t o  one of t h e  prime seduc t i ons  of  
f I cheap graceP' .  

93. Th i s  wishy-washy s o r t  of s e l f - i ndu lgence  
has  a  ve s t ed  i n t e r e s t  i n  moral muddle- 

headedness.  B a s i c a l l y  t h e  muddle r e f l e c t s  sec-  
u l a r  confus ions  and resists c l a r i f i c a t i o n ,  Here . 
it  i s  e s s e n t i a l  t o  p r e se rve  and a s s e r t  t h e  i n d i s -  
s o l u b l e  connec t ion  between t h e  F i r s t  and Second 
A r t i c l e s  of t h e  Creed, While i t  i s  t r u e  t h a t  
t h e  F i r s t  A r t i c l e  i s  no t  p rope r ly  be l i eved  ex- 
c e p t  "through" t h e  Second A r t i c l e ,  i t  i s  a l s o  
t r u e ,  pa r adox ica l l y ,  t h a t  t h e  Second presupposes  
t h e  F i r s t  and c o l l a p s e s  i n t o  vacuous sentimen- 
t a l i t y  wi thout  i t .  Secu l a r ,  evo lu t i ona ry  super-  
s t i t i o n s  need t o  be thoroughly ex te rmina ted  by 
means of a s e r i o u s ,  c r e d i b l e  d o c t r i n e  of t h e  
Crea t i on  and F a l l ,  wi thout  which t h e  Redemption 
i t s e l f  l o s e s  i t s  p o i n t  and savour .  It i s  on ly  
w i t h i n  t h e  framework of a r e a l i s t i c ,  no-nonsense 
r ead ing  of t h e  F i r s t  A r t i c l e ,  t h a t  t h e  Law can 
be  t r e a t e d  w i t h  any s o r t  of u l t i m a t e  r e s p e c t .  
Where Darwin and Freud a r e  regarded a s  t h e  r e a l  
a u t h o r i t i e s  on manPs o r i g i n  and n a t u r e ,  r a t h e r  
t han  Moses and J e s u s ,  t h e r e  t h e  Law w i l l  never  
b e  more t han  a harmless ,  t o o t h l e s s  o l d  hound, t o  
be endured w i t h  impat ience perhaps ,  b u t  c e r t a i n l y  
n o t  w i t h  t e r r o r .  S in  i s  s i n  on ly  where God i s  
God--hence t h e  church ' s  t e ach ing  and preach ing  

must r e l e n t l e s s l y  and uncompromisingly break 
d o m  a l l  t h e  secu la r  i d o l a t r i e s  tha t  p a r a l y s c  
C h r i s t i a n  minds ,  i n  o rde r  t o  r e l e a s e  t h e  latter 
i n t o  t h e  g l o r i o u s  liberty of the chi ldren s f  God: 

94, There i s  one more s e c u l a r  f ac to r  t h a t  needs 
t o  be  cons idered  i n  t h i s  c o n t e x t ,  a n d  % l a a t  

i s  the  p r e v a i l i n g  success-and-achievement c d t a  
Th i s  t oo  cannot bu t  have t h e  e f f e c t  of suppress- 
i n g  any serious consciousness of sin, f o r  as  
E e f f e r t s  E ,  Loetsckrer observed Zaconical1.y: 
"Men ceu ld  n o t  farever bow as wretched sinners 
on Suarday ar,d swell with self-importance the 
other six days of the week": The p o p t r l a r i k y  
among Lutherans of Norman ':incent PeafeBs cxass 
promotion of success and se l f - con f idence  is a n  
alarming index of t h e  erosion of t h e  Chris2ian 
ztnderstanding of man and of life, The i z l s a t i a S S ~  
appetite, also among our pcc@Ie, for such "how t o "  
books ,  o f f e r i n g  themselves in t h e  guise of p r s c -  
t i c a h ,  down-to-earth advice i o s  the p r s c z i c e  sf 
Christianity in daily l i f e  msy also 2-ndicat~ a 
i ief ic iency in t h e  church" ppfeaching and teach- 
i n g  i n  t h i s  r ega rd ,  N e r e  tl:ertlc_7gica3 gener;:? i - 
ties are n o t  enough, People r l e ~ d  c o n c r e t e  and 
continuous illumination, from the Word o f  God, 
~f the r e l a t i o n  between ChrisTiia13 p i e t y  2-3d dis-- 
c i p l e s h i p ,  and t h e  problems an4 -reaLieies 01 d a t l y  
life, I f  such guidance is ,IOC f3x-tT-t_c~tin!-r1g Prajil 

Lutheran ~ u % p i - t s  and B i $ l ~ -  c3;3sssa, 2 t ii I-< 
sought: in .  a pro- i i fe ra t i cs  sf crst;rses 311ŝ ; ' " f . l g t l - -  

~ u t c s "  r,itli ch o w i n g  t o  their Ca: ! - :~ in ic~ t i r  : legal-- 
i s L i c ,  or even sectnlaris t i c  01:-ierazatisn, dz :>g~l - -  
ous l  y s h o r t - c i r c u i t  t h e  re3l ~vaagelical and 
~11~1chl-y source aiad b a s i s  of s a g c t i f  icatioz* 

9 5 ,  T h e  impact: of t h e  secz%ls?r suecess-zul t  has 
t h i s  j r r ,  cormmo~l w i t h  the N e w  PentecsstaPism's 

"Quest l o r  ~owcr,"~ tha t  it entices the Christian 
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does n o t  f e e l  l i k e  doing! The s p i r i t  i s  always 
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and a s s e r t  anew t h e  v i c t o r y  of C h r i s t  over  t h e  
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t r u e ,  pa r adox ica l l y ,  t h a t  t h e  Second presupposes  
t h e  F i r s t  and c o l l a p s e s  i n t o  vacuous sentimen- 
t a l i t y  wi thout  i t .  Secu l a r ,  evo lu t i ona ry  super-  
s t i t i o n s  need t o  be thoroughly ex te rmina ted  by 
means of a s e r i o u s ,  c r e d i b l e  d o c t r i n e  of t h e  
Crea t i on  and F a l l ,  wi thout  which t h e  Redemption 
i t s e l f  l o s e s  i t s  p o i n t  and savour .  It i s  on ly  
w i t h i n  t h e  framework of a r e a l i s t i c ,  no-nonsense 
r ead ing  of t h e  F i r s t  A r t i c l e ,  t h a t  t h e  Law can 
be  t r e a t e d  w i t h  any s o r t  of u l t i m a t e  r e s p e c t .  
Where Darwin and Freud a r e  regarded a s  t h e  r e a l  
a u t h o r i t i e s  on manPs o r i g i n  and n a t u r e ,  r a t h e r  
t han  Moses and J e s u s ,  t h e r e  t h e  Law w i l l  never  
b e  more t han  a harmless ,  t o o t h l e s s  o l d  hound, t o  
be endured w i t h  impat ience perhaps ,  b u t  c e r t a i n l y  
n o t  w i t h  t e r r o r .  S in  i s  s i n  on ly  where God i s  
God--hence t h e  church ' s  t e ach ing  and preach ing  

must r e l e n t l e s s l y  and uncompromisingly break 
d o m  a l l  t h e  secu la r  i d o l a t r i e s  tha t  p a r a l y s c  
C h r i s t i a n  minds ,  i n  o rde r  t o  r e l e a s e  t h e  latter 
i n t o  t h e  g l o r i o u s  liberty of the chi ldren s f  God: 

94, There i s  one more s e c u l a r  f ac to r  t h a t  needs 
t o  be  cons idered  i n  t h i s  c o n t e x t ,  a n d  % l a a t  

i s  the  p r e v a i l i n g  success-and-achievement c d t a  
Th i s  t oo  cannot bu t  have t h e  e f f e c t  of suppress- 
i n g  any serious consciousness of sin, f o r  as  
E e f f e r t s  E ,  Loetsckrer observed Zaconical1.y: 
"Men ceu ld  n o t  farever bow as wretched sinners 
on Suarday ar,d swell with self-importance the 
other six days of the week": The p o p t r l a r i k y  
among Lutherans of Norman ':incent PeafeBs cxass 
promotion of success and se l f - con f idence  is a n  
alarming index of t h e  erosion of t h e  Chris2ian 
ztnderstanding of man and of life, The i z l s a t i a S S ~  
appetite, also among our pcc@Ie, for such "how t o "  
books ,  o f f e r i n g  themselves in t h e  guise of p r s c -  
t i c a h ,  down-to-earth advice i o s  the p r s c z i c e  sf 
Christianity in daily l i f e  msy also 2-ndicat~ a 
i ief ic iency in t h e  church" ppfeaching and teach- 
i n g  i n  t h i s  r ega rd ,  N e r e  tl:ertlc_7gica3 gener;:? i - 
ties are n o t  enough, People r l e ~ d  c o n c r e t e  and 
continuous illumination, from the Word o f  God, 
~f the r e l a t i o n  between ChrisTiia13 p i e t y  2-3d dis-- 
c i p l e s h i p ,  and t h e  problems an4 -reaLieies 01 d a t l y  
life, I f  such guidance is ,IOC f3x-tT-t_c~tin!-r1g Prajil 

Lutheran ~ u % p i - t s  and B i $ l ~ -  c3;3sssa, 2 t ii I-< 
sought: in .  a pro- i i fe ra t i cs  sf crst;rses 311ŝ ; ' " f . l g t l - -  

~ u t c s "  r,itli ch o w i n g  t o  their Ca: ! - :~ in ic~ t i r  : legal-- 
i s L i c ,  or even sectnlaris t i c  01:-ierazatisn, dz :>g~l - -  
ous l  y s h o r t - c i r c u i t  t h e  re3l ~vaagelical and 
~11~1chl-y source aiad b a s i s  of s a g c t i f  icatioz* 

9 5 ,  T h e  impact: of t h e  secz%ls?r suecess-zul t  has 
t h i s  j r r ,  cormmo~l w i t h  the N e w  PentecsstaPism's 

"Quest l o r  ~owcr,"~ tha t  it entices the Christian 



away from Gethsemane ("not my w i l l  but  Thine be 
done") and i n t o  t h e  o r b i t  of magic, which seeks  
t o  work one ' s  own w i l l  on God and H i s  world. 
This  a t t i t u d e  regards  t h e  problem of s i n  a s  a  
kind of i n i t i a l ,  p r i m i t i v e  s t a g e  of t h e  Chris- 
t i a n  l i f e ,  which i s  soon s e t t l e d ,  and from which 
one then advances t o  "g rea te r  t h ings , "  i . e . ,  t h e  
preoccupation wi th  " r e s u l t s ,  "--especially gaudy 
f i reworks l i k e  "healings" and "tongues. " Genuine 
C h r i s t i a n  growth by c o n t r a s t  i s  never f i n i s h e d  
wi th  t h e  problem of s i n ,  r e t a i n s  l i f e - long  an 
a t t i t u d e  of humble, ever-deepening peni tence ,  
and c u l t i v a t e s  t h e  r e s igna t ion  of Lazarus (S t .  
Luke 16:19 f f . ) ,  and t h e r e f o r e  q u i t e  d e l i b e r a t e l y  
f i n d s  joy and f u l f i l m e n t  no t  i n  e a r t h l y  shadows 
but  i n  t h e  c e n t r a l  mi rac l e  of C h r i s t i a n i t y :  t h e  
love  and mercy of God i n  H i s  Son, f r e e l y  and - 

generously o f fe red  i n  H i s  Word and Sacraments: 

96. These means of grace  become boring and 
" repe t i t i ous"  only where t h e  secu la r  i n d i f -  

fe rence  t o  t h e  f r i g h t f u l  r e a l i t y  of s i n  has taken 
hold. From t h i s  i n s e n s i t i v i t y  and boredom a r i s e s  
t h e  d read fu l  demand t h a t  worship be rep laced  wi th  
some form of r e l i g i o u s  en ter ta inment .  And so  t h e  
h i s t o r i c  L i tu rgy ,  which f o r  c e n t u r i e s  has c a r r i e d  
t h e  prec ious  communications between God and H i s  
people,  i s  pushed out  more and more, i n  favour of 
some sacha r ine  "format" pa t t e rned  a f t e r  t h e  inane 
b a n a l i t i e s  of t e l e v i s i o n !  Where i s  t h e  conscisus- 
ness  of s i n ,  o r  minimal r e spec t  f o r  God, when t h e  
Chr i s t i an  myster ies  a r e  reduced--as happens regu- 
l a r l y  i n  some, perhaps many, Lutheran schools!-- 
t o  a  s e r i e s  of vulgar  and raucous night-club a c t s  
on r e l i g i o u s  themes, t o  t h e  accompaniment of 
thumping, c lapping ,  and guffaws from t h e  audience? 
Truly,  a  proper  understanding of t h e  r a d i c a l  
n a t u r e  of s i n  i s  beyond t h e  grasp of man's rea-  
son--it  needs t o  be learned  and incu lca t ed  aga in  
and again  from God's own Word (Apol. I I y 1 3  IVy164). 

97, So far we have looked at the more external, 
environmental factors which today conspire 

to create a climate deeply hostile to the very 
idea of sin, But is there something in the 
Lutheran doctrine of justification itself which 
is one-sided, distorted, and therefore bound to 
work itself out in history as "ctleap grace"? 
Is Lutheranism a balanced, integrated version 
of biblical Christianity, or is it simply a 
protest, a reaction, incapable of an independent, 
positive existence (e,g., bast century's "Anti- 
Missourian Brotherhood": ) ? 

9E. Luther himself was f u l l y  aware of the hor- 
rendous potential for evil which lay in 

the abuse of h i s  doctrine. Indeed, he had a 
good taste of it during his own life-time already. 
The Large Catechism, --- for inskance, refers repeat- 
edly to the "swinish," "louti-k" behaviour oE 
those who misunderstood and misused the  new free- 
dom of the Gospel to embrace % o t z %  Epicrlreaa 
abandon. Such people, writes Luther  in a brief 
appendix on Confess5-on, have no idea what the 
Gospel is, They deserve to be returned to the 
pope's tyranny, to be driven, compelled, and 
torrneated harder than ever before: '"or t h e  
rabble who refuse to  bey the Gospel zre f5t 
for riathing but such a torturer, to be God's 
devil and hangman!" ( p c ; ~ ,  6) 

99, ActuaLly tlre objection that h i s  doctrine 
encouraged moral laxity a12d dissiyzti on 
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prevent  t h e  abuse of t h e  G i f t  by a b o l i s h i n g  t h e  
G i f t :  Yet no one can accuse  Luther  of n o t  s t r e s s -  
i n g  t h e  necessary  consequences of f a i t h  and j u s t i -  
f i c a t i o n .  The Large Catechism" exp l ana t i on  of 
t h e  Ten Comandments i s  i n  l a r g e  measure t h e  so- 
c a l l e d  " t h i r d  u se  of t h e  Law,'' 

100. And t h e  Creed i s  regarded a s  "enabl ing u s  
t o  do what accord ing  t o  t h e  Ten Command- 

ments w e  must do" ( p a r ,  2), From a t r u e ,  evan- 
g e l i c a l  knowledge of God "we g e t  p l e a s u r e  and 
l s v e  towards a l l  t h e  Commandments of God, because 
we see h e r e  how God g ives  Himself t o  u s  wholly 
and e n t i r e l y  w i th  eve ry th ing  t h a t  R e  owns aqd can 
do, a s  Help and Support  f o r  u s ,  t o  keep t h e  T e n  
Comanrlments" ( p a r ,  68-69), Were i n  this life 
of course  we "remain ha l f  arid half p u r e  and h e i y g  
so t h a t  t h e  Holy Ghost may ever  work i n  u s  rhrough 
the  Word and d a i l y  d i s t r i b u t e  fo rg ivenes s  u n t i l  
t h a t  l i f e  where t h e r e  w i l l  be no more f o r g i v e n e s s ,  
b u t  completely  and e n t i r e l y  pure  and ho ly  p e o p l e ,  
f u l l  of p i e t y  and r igh teousness ,  liberated and 
free from s i n ,  death and a l l  m i s e r y  i n  a new 
immortal and g l o r i f i e d  body" ( p a r .  581, 

101, No, i t  i s  no t  from Luther  t h a t  modern Luth- 
e r a n s  have l e a rned  the Phar i sa i sm of t h e  

publiean: "Gctd, I thank Thee, that T am nu t  as 
o t h e r  men are ,  sc rupulous ,  s e l f - r i g h t e o u s ,  moral- 
is ts ,  ox- even as t h i s  P h a r i s e e ,  I never fast, 
bu t  commit a d u l t e r y  twice  a week, and a m  not  s o  
s u p e r s t i t i o u s  as t o  pay conscience-money t o  t h e  
church:'' . Whose damnation i s  j u s t ,  a s  S t ,  
Pau l  observes, Rom, 3 ~ 8 ,  

102,  A l l  g o ~ d  g i f e s  of God--above B l 1  H i s  g r e a t -  
est and bes t :  H i s  own f o r g i v i n g  grace-- 

a r e  meant f o r  our  w e l f a r e  and s a l v a t i o n ,  And all 
of them can be  abused q u i t e  c o n t r a r y  t o  t h e  d i v i n e  
i n t e n t i o n .  The f a u l t  l i e s  n o t  i n  H i s  good g i f t s ,  

bu t  i n  our  wicked f l e s h ,  which s eeks  t o  t w i s t  
and manipulate  eve ry th ing  t o  i t s  own s e l f - s e e k i n g ,  
i d o l a t r o u s  ends.  A s  f o r  j u s t i f i c a t i o n ,  t h e  mere 
v e r b a l  formula can be got  r i g h t  by s a i n t  o r  
scoundre l  a l i k e :  what i s  a l l - impor t an t  i s  t h e  
r i g h t  a p p l i c a t i o n .  It is one t h i n g  t o  o f f e r  
Gospel-consolat ions  t o  t h e  tormented Chris tLan 
who seeks  e a r n e s t l y  t o  keep t h e  Comandments and 
f i n d s  t h a t  he  cannot ;  i t  i s  q u i t e  ano the r  t o  c a s t  
t h e s e  p e a r l s  b e f o r e  h e d o n i s t i c  swine who seek  
from r e l i g i o n  on ly  a  c loak  of r e s p e c t a b i l i t y  f o r  
contzinuing e x a c t l y  a s  they  a r e ,  O r ,  t o  use  
Kie-i-kegaard's example: when a  wise  o l d  s c h o l a r ,  
a f t e r  a  l i f e - t i m e  of s t r enuous  i n t e l l e c t u a l  
l abou r ,  con fe s se s  t h a t  "we can know noth ing , ' '  
he  u t t e r s  a  noble  t r u t h ,  The young s t u d e n t  ex- 
p r e s s i n g  t h e  same sen t iment  t o  excuse his own 
l a z i n e s s  i s  bu t  mouthing a ph ra se ,  wi thout  i n -  
t e g r i t y .  J u s t  s o  t h e  Lord o f f e r s  r e s t  t o  t hose  
who "work hard and a r e  h e a v i l y  b u r d e n ~ d , ' ~  v i z , ,  
under t h e  conv ic t i on  of G o d ' s  holy Law, but  not  
t o  t hose  who c o u l d n k  c a r e  less! 

i03. f i n a l l y ,  i f  t h e  d e v i l  c a n ' t  g e t  t o  us i n  
one way, he w i l l  t r y  t h e  oppos i t e  approach,  

Those who a r e  c o n s c i e n t i o u s ,  and do want t o  
p l e a s e  God, i n  r e spcnse  t o  H i s  s u r p a s s i n g  mercy,  
are  then tempted--quite c o n t r a r y  t o  the  Bea t i -  
t udes ,  and t o  t h e  f r u i t s  of the  S p i r i t - - t o  s p i n  
f o r  themselves v a s t  webs s f  s p i r i t u a l i s i n g  fan-  
t a s i e s  and se l f -chosen  observances ,  which may 
dazzle and impress but are otherwise of no 
eax--t-Illy o r  heaven1.y rase, Thus arise ever  new 
versi-ons of monast f cism--like t h e  Nsw PenTecos- 
ta1ishl:I Let L u t i r e r  b r i n g  us down t o  ear th  and 
poiixt :.us f o  flme Ten Com~~~andments: 

I t  seems to me that a l l  hznds would be 
f u l l y  occupied j u s t  keeping these, gen- 
Cleness ,  p sc i ence ,  l o v e  towards enemies,  
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chastity, helpful acts, etc., and whatever 
is connected with such things, But such 
works don't rate or seem like much in the 
world's eyes, For they are not rare and 
puffed up, bound to their own special time, 
place, manner, and gesture, but are ordi- 
nary daily housework, such as one neighbour 
can practice towards another; therefore 
they command no great reward, But those 
other works arrest eyes and ears, besides 
they help themselves with much ostentation, 
cost, and magnificent structure, and s rna-  
ment them, so that everything must gleam 
and shine; there they use incense, sing 
and ring, light candles and lights, so 
that before these works no others can be 
seen or heard, For when a priest stands 
there in a golden chasuble, or a  layman 
spends all day in church on his knees, 
that is called a precious work, which no 
one can praise enough, But when a poor 
maid takes care of a young child and 
faithfully does  as she is told, t h a t  must 
count for nothing . . . But look, is it 
not an accursed presumption of the des- 
perate saints, wb-o dare t o  find a higher 
and better life and condi t ions  than the 
Ten Commandments teach, . . ? ( ~ a r g e  
Catechism, Comandments, 313-315) 

1 6 4 ,  We need again and again to come face to 
face with the real demands of God, t h a t  w e  

may be driven by the divine eartliquake from the 
comfortable shelters of our religious r o u t i n e s  
and our conventional respectabilities, ZkaarEed 
and crushed by the mountain sf His holiness--at 
once so necessary and comanded, and yet so in- 
finitely unattainable--we stand befare Him alone, 
defenceless, and inexcusable, We plead in Peter's 
words: "Depart from me, for 1 am a sinful man, 

8 ~ord"--only to find, with Luther, that the 
righteousness of God is first and foremost His 
free and saving gift in Jesus! And so it is that 
we learn to crave, with the insistence of newborn 
babies, the pure Word-milk sf God, that by it we 
may thrive (1 Pet, 2 : 2 ) I  

2, Gift and Treasure 

1Q5, The world sees clergymen mainly in two stere- 
otypes: either as sulphur-and-brimstone 

doomsayers straight from Mt. S i n a i ,  o r  else as 
"'bleeding heart'hsocial gospel '20-ggooders" w-ith 
a -9.i.cliculsus penchant for the latest secular 
fadlet! In conscious opposition to these decay- 
products of Puritanism, t h e  Evangelical Lutheran 
pastor must se? himself, and be seen, as the 
"stet~ard of the mysteries of Godff (I Cou, 4:l 
cf. Apology, X X I V ,  80) , t h e  servant of f i m  Wi!u 
came to be Saviour to sinners, Physictan to t h e  
sick, Eelp  and Hope 2s the poor and lost, Thjs 
means that as proclaimer of "Law and ~ospei" the 
T,utfieran pastor can never forget rha t  the two 
terms af this phrase do n o t  possess eqilG1, w~igbt,, 
ssature, and dignity, One i s  subserv ien6  t~? the 
other, even as the permanefi&, Few Covenent n;nLs- 
try of righeeousness has far g r e a t e r  sp le i idour  
than  the  temporary minis t r y  of e o a - r s i e m z t ~ ~ t i ~ ~ ,  
eng r t i -~ed  on atone (EX Cox, 3:2-r3)1 The -r A.;::!logy, ---- - I - 

f ollswing L u t h e r ,  expresses ~ I l i s  b y  caP4 i:;g thh;;. 
Law Gadv s alien 01- "str,ange'\t.or2c, xrhile the 
Gospel is Z;is very own or ''pr?;3e-cH w o ~ i c  (XPP, 
$4_--53). The  "Lerk-a~:~ c?? t - i~e Law :rase the re  IIO t 
f o r  t h e i r  own s ~ ~ k e ,  but t 3  p l ~ ~ 2 l - 1  2nd p r e p a r e  
t h e  ground ,  t o  makc it recepkive t o  the see3 ui- 
t he  Gospel, wZrJcIa a l s n e  is t h e  bearer of l i f e  
and salvai.i  onp 'I'his divlnol?p- srdained re la t ion-  
s'rlip ar;x;rst ~ i r a p e ,  d i r e c t ,  a-itd s-eiskajri the ; l a ~ x : i  re 
p u b l i c  m i n i s t r y  of the Word and Sacramcrlt-s, 
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2, Gift and Treasure 
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It m u s t  c e r t a i n l y  de te rmine  t h e  whale n a t u r e  and 
i n t e n t i o n  of e v a n g e l i c a l  p reach ing .  

106. Nothirsg is  e a s i e r  and more temgting than t o  
preach mora l i s i ng  sermons. E s p e c i a l l y  when 

t h e  l e v e l  of s a n c t i f i c a t i o n  seems t o  us  t o  be 
l agg ing  f a r  behind what w e  think i t  ought t o  be ,  
t h e  n a t u r a l  i n c l i n a t i o n  i s  t o  resort t o  an endless 
nagging and wheedling w i th  t h e  Law--as if t h a t  
could produce t h e  f r u i t s  of t h e  Spirit! The only 
s o l u t i o n  i s  t o  preach Jesus i n t o  the h e a r t s  s f  
people .  Then they  w i l l  l ove  H i m  and w i l l i n g l y  
s e r v e  H i m ,  

101, O n l y  g-~aduably ,  after years of p r e a c h i ~ ~ g  1x1 
t h e  p a r i s h  ministry, d i d  i t  dawn on me how 

many people  there are i n  ou r  churches ,  precisely 
among the s e r i o u s ,  conscienticjus members, mi-h.:, t o r A  
ment themselves  w i t h  p a s t  g u i l t ,  and never qu-ite 
dare t o  see themselves  as f u l l y  accep t ed ,  absolved,  
and loved by God, Many suck people  never sbtaiaa 
the necessary relief from much of t h e  preach ing  
Lhat goes 0x1, brhich. on the contrary, serves o ~ l y  
t o  co~pound t h e i r  sorrow a n ~ d  $esg;air, We pastors 
Inus2 real ise ,  wi th  Luther, that dzvout csnsci ences, 
under accusa t i on  by ?the Law, do n o t  r e a d i l y  be l ie -vs  
thenselves forgiven &Api.,logv, A- IV, 250-2641 , They 
s s q u i r e  the  c e r t a i n ,  firm, immovzble promises acd 
sssazrances of God Himself, Arid these need Cu be 
offered and proc2aixved not hesitantly, or 5n 
small, grudging doses, b n t  l a v i ~ ! r f y ,  cors"cf;p~aLf_y, 
aszd iL2 many different {%?aye, O u t  of such p r e z c h i r ~ g  
there flows i n t o  anxious souls a g r e a t  and j o y f u l  
conf idence  i n  C h r i s t  t h e  Redeemer, Then the  fear -  
f u l  d e v a s t a t i o n s  o f  unrel ieved g u i l t  are exorcised, 
and the m i r a c l e  of forgiveness unleashes and 
bsundLess and upbui ld ing  energies of t r u e  love 
and g r a t i t u d e  (St. Luke 4 ~ 3 6 - 5 0 ) -  

108. Rousas Rushdoony ma in t a in s  t h a t  t h e  average  
Reformed Sunday School i s  "subvers ive  of 

a l l  C h r i s t i a n i t y , "  because i t  " i n c u l c a t e s  e i t h e r  
o u t r i g h t  Pe lag ian ism and works-sa lva t ion ,  a s  i n  
l i b e r a l  c i r c l e s ,  o r  a  j uda i z ing  f a i t h  i n  conser-  
v a t i v e  c i r c l e s ,  Its e f f e c t s  a r e  a lmost  i n v a r i -  
a b l y  m o r a l i s t i c ,  w i t h  atonement and c r o s s  simply 
"added on t o  goodness and works a s  t h e  means of 
sa lva t ion ." '  Do Lutheran Sunday Schools avoid 
t h e s e  p i t f a l l s ?  Unless t h e  Sunday School t e a -  
c h e r s  a r e  p rope r ly  t r a i n e d  and superv ised  by 
t h e i r  p a s t o r s ,  they  w i l l  l a p s e  on ly  t oo  e a s i l y  
i n t o  t h e  mora l i s i ng  p a t t e r n  ("The p o i n t  of t h e  
s r o r y ,  dea r  c h i l d r e n ,  i s  t h a t  J e s u s  loved and 
helped people ,  and s o  w e  should l ove  and he lp  
people  t oos ' ) ,  Teachers need t o  be t r a i n e d  t o  
s e e  and a p p r e c i a t e  t h e  e v a n g e l i c a l  t h r u s t  and 
i n t e n t  of t h e  v a r i o u s  Gospel pe r i copes .  They 
a l s o  need t o  develop a  keen s ense  of t h e  i n t i -  
mate l i n k s  between t h e  New Testament t e x t  then 
and t h e r e  i n  t h e  p a s t  and i t s  p r e s e n t  r e a l i s a -  
t i o n  h e r e  and now i n  t h e  c o n c r e t e  means of g r ace  
of our  church- l i fe .  The Reformed approach t o  
New Testament even t s  i s :  "This happened then 
and t h e r e ,  and now we  remember i t  and t h i n k  about  
it ." The Lutheran,  sacramenta l  unders tanding  of 
t h e  t e x t  d i f f e r s  from this a s  t o t a l l y  a s  r e a l i s m  
d i f f e r s  from symbolism: "This happened t hen  and 
t h e r e ,  and we today do n o t  merely remember i t ,  
bu t  a c t u a l l y  p a r t i c i p a t e  i n  i t ." Thus Baptism 
a c t u a l l y  i n c o r p o r a t e s  us  i n t o  Chr i s t "  dea th  and 
r e s u r r e c t i o n  (Rom. 6 : 3  f f . ;  Col. 2:12). Through 
t h e  a b s o l u t i o n  and Gospel-preaching of H i s  
appoin ted  s e r v a n t ,  t h e  r i s e n  Saviour  Himself 
Who showed Himself t o  Thomas, aga in  e f f e c t i v e l y  
r e p e a t s  H i s  g r e e t i n g :  "Peace b e  w i t h  you!" 
Me is  not  f a r  away " i n  heaven,'"ut i n  and w i t h  
H i s  b e l i e v e r s ,  assembled i n  H i s  Name. The same 
ho ly  body which Simeon he ld  i n  h i s  arms, i s  now 
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distributed to us, so that we too "have seen - /%ST - 
Salvatione'' As Me touched, blessed, and healed 
the paralyric, the dropsical man, the deaf--mute, 
the woman with the i s s u e  of b l o o d ,  t h e  lepers ,  
qnd even Iaza-rras and o t h e r s  who h a d  died, so we 
to:~.; kieLr His self -same 1 i f  ~ W g i v i n g  Shephel-d 's 
Voice in Bis Gospel, and receive the cleansing 
touch of His Real Presence, whereby we too a : r~  
released from the leprosy, paralysis, mjsery ,  
and death of our sfns, AIL t'iris presupposes  sf 
coguse t h e  f u l l  eaer2;r;er;tz2. rezlism of Lhe N e ~ + ~ i  
7'e::kame-n~ ~ : h i c %  we ~ ~ 7 1 ~ 5  6~ ~ e r ?  in t%,z p r e v i  31;s 
Lett-arr'e, 

11 0, N c : ~  ~s1411;-prf.aj-l.g,~\j 2 ;- 5 egg$5e J 57 p ; : ~ - ~ p n - r - -  
" .  .- ,, L I .; i ;~  

a- , , . c a t e t j  p~-~~--s: ; l_c~-t~:g .iii:ji(>~ ~ $ 2  ~ ~ o s j ~ ~ ~ ~ - - r i - " , I ~ . p s  
which p r s v i d e s  -eX~e great ~ 5 %  ijjaipcdf:ug f o r  aaf ic t i . f l -  
cation, !a&y? Simply ~ ~ ~ c s ~ e ~ ,  8 s  i:be Lord ex--- 

B 1- p l a i n s ,  ne to whom l i t f : l e  is fcugi:ven, the same 
loveth _ % % t t L e W  (St, Luke 7 :4 7) Genea:~si,t-.y be- 
g e t s  generosity, w"eai4sk scarci-ty eomye%s even the 

-- 
noblest to ecsnamise, The first European refu- 
gees to leave a devastated Europe, after World 
War PI, for the fabulous shcres of America, w e r e  

not accustomed to unrestricted supplies of sugar. 
And so they emptied the sugar-bowls of the shipsP 
dining-room tables, and stuffed as much as they 
could into their pockets. They stopped this only 
when they were reassured that the supplies were 
plentiful, and saw the crew dumping sugar on the 
floor for sweeping up, So too we Christian ab- 
surdly claw and scratch about, anxiously stuffing 
our pockets with pebbles--when the whole universe 
is ours: Are we not heirs of God and joint-heirs 
with Christ? We will believe this and act accsrd- 
ingly only if these treasures are constantly 
preached and sealed into our hearts and minds, 
Small, unworthy notions of the goodness of God 
will in turn make us mean and grudging towards 
our fellow men. The more we grow in genuine 
appreciation of God's mercy, the more we our- 
selves are enabled to be merciful, Law-tormented 
Pharisees, on the other hand, cannot but torment 
others xith the Law in turn, 

111, What we are dealing with here is not mere 
religious psychology; it is deeply tbeologi- 

cal, The theology of it \Gas spelled out by our 
Lord in the parable of the Prodigal Son, or rather, 
of the Elder Brother. The younger son, deeply 
conscious of his uworthiness, yet overwhelmed by 
fatherly mercy and love, now thinks the most menial 
work a precious privilege, We can i m a g i ~ e  him 
kissing the very soil in gratitude--as Cuban refu- 
gees have done upon their s a t e  arrival in America, 
Yet the older brother revealed by h i s  reactions 
that he did not consider working for his fazheu 
a joy and a privilege, Ts him it was d u t - i f u l  
drudgery, Basically he envied his bro the r  f o r  
his irrcspoz%sible spedlng T r e e ,  Be m i g h t  havs 
done it him::elF- had he had the courage o r  fo r e -  
seen I; safe r e ins t a tmen t ,  E-Bc bitte-r1-y reseneed 
his brother F G Y  having, as it seemed, g o t  " the 
best. sf bst.1-b worlds, '" 
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112, Here we see t he  eternal contrast between the? 
Law-oriented rel-igiola of the  Pharisee and. 

the  mercy-motivated p i e t y  of @he converted si-srnex* 
The former can have no p i t y  sr compassion f a r  
s i n n e r s ;  he b a s i c a l l y  envies and resents  them far 
being  somehow, i f  only perversely,  more " fo r tuna te . "  
The l a t t e r  can approach h i s  former companions In 
e v i l  w i t h  genuine co~passion, H e  cannot envy tkem, 
f o r  be understands on ly  $so w e l l  t h e  t e r r i b l e  
shack l e s  of s i n ,  H e  is  no longer  foo l ed  by thc  
g l i t t e r i n g  i l l u s i o n s  of fa l se  freedom and self- 
f u l f i l m e n t ,  Both men may work ac t ive ly  Eos Ehe 
conversion a f  sinners---but f r o m  t o t a l J y  different 
motives, T h e  Pharisee seeks to s t o p  the  sczndai 
o f  other  people  enjoying p l e a s u r e s  wllich he must, 
with gnashing tee th ,  Geny i l imself .  Their  csradi- 
t f o n  s u b t l y  threatens and engices h i m ,  for deep- . 
dcmx he regards it as preferable t o  h i s  awn hol- 
l o w  round of d u t i e s ,  The j u s t i f i e d  tax-collector, 
on %he o t h e r  hand, has actually 2ound something 
genu ine ly  and incomparably b e t t e r ,  and i s  doing 
Elis b e s t  t o  share his new-found t r e a s u r e  w i t h  
others, Whose m5ssisn-work i s  l i k e l y  t o  have 
t h e  greater c r e d i b i l i t y ?  The r e l i g i o u s l y  sma- 
merited n a t u r a l  man, t h a t  i s  t o  say t h e  P h a r i s e e ,  
can indeed be s tung  i n t o  a v e r i t a b l e  f r enzy  of 
proselytising a c t i v i t y  ( S t ,  Mat t .  23:%5)--only 
t o  ensnare o the r s  i n k o  h i s  dead ly  cage ,  But t h e  
Good News of f u l l  and free pardon i n  J e s u s  can  
r e scue  c a p t i v e s  from S a t a n ' s  deepes t  and d a r k e s t  
dungeons, and can ss wonderful ly  supply  tkem, 
t h a t  o t h e r s  a r e  bound t o  ask them, l ong ing ly ,  f o r  
t h e  reason  f o r  t h e  hope that i s  i n  them (I P e t e r  
3 ~ 1 5 )  I 

143, %%at a g r e a t  p i t y  %ha% the r e l i g i o n  of the  
Word is so of-ken perceived as a r e l i g i o n  o f  

wordsI I 3 - i ~  i s  it t h a t  the standard Sunday School 
response t o  the  question, '"1st can w e  do to 

p l e a s e  God?" i s  something l i k e :  "Te l l  o t h e r s  
about Jesus"  ( o r  worse,  " teach  o the r s " ) ?  A s  i f  
t h e  p r a c t i c e  of C h r i s t i a n i t y  were f i r s t  and 
foremost a  ma t t e r  of words and of v e r b a l i s i n g !  
To be s u r e ,  t e l l i n g  i s  an  important  a s p e c t  of 
d i sc ip lesh ip- -bu t  on ly  i n  t h e  con t ex t  of be ing  
and doing,  While r i g h t  t a l k i n g  does m a t t e r ,  
mere t a l k i n g  l a c k s  a l l  i n t e g r i t y .  C e r t a i n l y  
t h e  r o y a l  p r i e s t h o o d ' s  p r a i s i n g  of God i n  I P e t .  
2 :9  means something much more t han  merely " t e l l -  

? P i n g ,  o r  informing o t h e r s  ( c f .  v. 12 and t h e  
whole c h a p t e r ) .  I f  j u s t i f i c a t i o n  i s  more t han  
words, if indeed i t  opens t o  us  a l l  the t r e a s u r e -  
t r o v e s  of our  generous God, t hen ,  wherever t h i s  
is t r u l y  be l i eved ,  t h e  response w i l l  be  f a r  more 
t han  v e r b a l ,  We w i l l  seek  t o  be m e r c i f u l ,  a s  
w e  have r ece ived  mercy. Luther  does n o t  h e s i t a t e  
t o  s ay  t h a t  " j u s t  a s  He i s  C h r i s t  f o r  u s ,  w e  
should a l s o  be C h r i s t  f o r  them. "7 A s  t h e  Gospel- 
t r e a s u r e  i s  r e a l ,  n o t  imaginary,  s o  i t  t ransforms  
our  r e a l i t y ,  n o t  j u s t  our  world of i d e a s .  Says 
Luther :  

You should g i v e  you r se l f  t o  your neighbour 
w i t h  your whole l i f e ,  j u s t  a s  C h r i s t  does 
i n  t h e  words of t h e  Sacrament w i t h  a l l  
t h a t  Re is ,  . . , W e  should say  t o  our  
neighbour:  "Dear b r o t h e r ,  I have r ece ived  
my Lord and H e  i s  mine, I now have more 
t han  enough of eve ry th ing ,  Take what 1 
have; i t  i s  a l l  yours .  I p l a c e  i t  a t  your 

. d i s p o s a l ,  . ." 
I f  you f i n d  t h a t  t h e  words and t h e  s i g n  of 
t h e  Sacrament a r e  s o f t e n i n g  your  h e a r t  and 
moving you t o  b e  k ind  to your  enemy, t o  
r e c e i v e  your neighbour ,  and t o  h e l p  him 
bea r  h i s  d i s t r e s s  and sorrow, a l l  i s  w e l l ,  
I f  t h i s  is  n o t  t h e  r e s u l t  of your p a r t a k i n g  
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of t h e  Sacrament,  you cannot  be  c e r t a i n  
t h a t  you have p r o f i t e d  from t h e  Sacra- 
ment, even i f  you were t o  p a r t a k e  of i t  
a hundred t imes  a  day w i t h  t h e  g r e a t e s t  
devot ion ,  . is  a l s o  very  dangerous,  
because i t  i s  s o  completely  s e l f - c e n t e r e d  
and mis lead ing ,  8 

114, The Chief A r t i c l e  of our  C h r i s t i a n  f a i t h ,  
by which t h e  church e i t h e r  s t a n d s  o r  f a l l s ,  

does n o t  r e q u i r e  human ingenu i ty  and techniques  
t o  g i v e  i t  e f f e c t .  It wins i t s  o m  v i c t o r i e s ,  
f a r  above a l l  t h a t  w e  a r e  a b l e  t o  a s k  o r  t h i n k .  
I f  i t  is  bu& confessed ,  a p p l i e d ,  and grasped ,  
wi thout  human a d u l t e r a t i o n ,  it w i l l  a ch i eve  i t s  
God-given purpose: 

FOP by g race  are ye  saved through f a i t h ;  
and t h a t  no t  of you r se lve s :  i t  i s  t h e  
g i f t  of God: Not of works, l e s t  any man 
should b o a s t .  For w e  a r e  h i s  workmanship, 
c r e a t e d  i n  C h r i s t  J e s u s  un to  good works,  
which God h a t h  b e f o r e  orda ined  t h a t  we 
should walk i n  them* (Eph, 2:8-10). 
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REACTOR S RESPONSE 

By: P ro f .  Arnold J .  Koelpin 
B r ,  Martin Luther College 
New Ulsia, Minnesota 

JIISTIFXGATiON BY GRACE THROSJGiI FAITH 
. w - - _ _ l _ _ - _ _  ----- 

LC i s  n o t  w i t h o u t  hiscuriczl sensii~vitv t ha i  
w e  Lutherans should be sharing zi discussicn o f  
"justification b y  faith" in t l l f s  p a r t i c u l a r  y?-.t:, 
F r o a r  hundred y e s r s  ago ,  G h a  25; 5 2: by 
exact, a theologi_cal co;riniici.ee iiandrc2 the &:it>' --.,? 

of Saxony the f ir ial  f c n i ~  of the confession t l i ~ ~  
Pzad ha~mered out  at C l o i s t e r  Berger;. This Fcrnu ia  

of Concord had i;s formal beginnings some four 
years previous. The occasion was the f i r s t  o f  
s i x  sermons przriched by Jacob Andreae. N i s  Lopic: 
P B On the Righteousness o f  Faith i n  God's Sight." 
I suspec t  the R e f o r m a t i n n - - l e c t u r e  cornn i t tee con- 
s c i o u s l y  cucrdi~~ted t h e  assignmrnt o f  t h i s  thnrnz 
with the  observance o f  the  annivel-sar-y year* 

But our  a i m  i s  not t o  rehearse Andreae's 
arguments which are imbedded  in the Lutheran 
Confessions. Professor Marquardt has t r a q s f e r r s d  
our  view to t he  cortteinporary s i g r ~ i f i c a n c e  of 2h-i s 
article of. f a i t h  Neverthel.ess, we do f i n d  a 
s t r i k i n g  similarity between t h e  efforts of bo th  
men. Both are equally ccncerned about bringing 
the confused interpretation of this p r e v l ~ u s  
doctrine i n t o  its clear Biblical focus ,  and by 
this effort to help the simple Christian in his 
faith. The argumentation of each takes off on a 
different track and overlaps chiefly in the basics, 

But one cannot help sensing that a strong apslo- 
getic and pastoral motive are the strength of both 
writings. 

Take just a sample from Andreae's First Sermon, 
He proceeds in dialog: 

sl~es,'l says the simple layman, "1 hear that 
both parties attribute our righteousness in 
God's sight to the Lord Christ, but they 
have different interpretations. E hear, to 
be sure, that both parties cite Noly Scrip- 
ture. Who will tell which party spesks 
correctly or incorrectly about t h i s  matter? 
For I am simple layman and can neither write 
nor read. Whom should 1 believe or fallow? 

Were a simple layman should take the simple 
creed of the children and seek in it his 
riggteousness. I n  this way he would soon 
see which party is correct and which incsr- 
rect, For every simple Christian must seek 
his righteousness in God's sight only i n  
his Christian faith, . . described in his 
Christian creed. 

What does it s a y m h e r e  you recite: I P 1 :  

belleve in the forgiveness of sins, . .'' 
What should we say to the opinion and argu- 
ment of the other party, which asserts 
that also the essential righteousness of 
God is ours and is in us, and that it 
impels us to do what is right, and if 
such an impulse from God is not in us, 
our faith is nothing. 

To that the simple Christian should answer: 
"it is true that God is righteousness, as 
He is also wisdom and truth, Ilirnse.lf, 

- 69 - 



REACTOR S RESPONSE 

By: P ro f .  Arnold J .  Koelpin 
B r ,  Martin Luther College 
New Ulsia, Minnesota 

JIISTIFXGATiON BY GRACE THROSJGiI FAITH 
. w - - _ _ l _ _ - _ _  ----- 

LC i s  n o t  w i t h o u t  hiscuriczl sensii~vitv t ha i  
w e  Lutherans should be sharing zi discussicn o f  
"justification b y  faith" in t l l f s  p a r t i c u l a r  y?-.t:, 
F r o a r  hundred y e s r s  ago ,  G h a  25; 5 2: by 
exact, a theologi_cal co;riniici.ee iiandrc2 the &:it>' --.,? 

of Saxony the f ir ial  f c n i ~  of the confession t l i ~ ~  
Pzad ha~mered out  at C l o i s t e r  Berger;. This Fcrnu ia  

of Concord had i;s formal beginnings some four 
years previous. The occasion was the f i r s t  o f  
s i x  sermons przriched by Jacob Andreae. N i s  Lopic: 
P B On the Righteousness o f  Faith i n  God's Sight." 
I suspec t  the R e f o r m a t i n n - - l e c t u r e  cornn i t tee con- 
s c i o u s l y  cucrdi~~ted t h e  assignmrnt o f  t h i s  thnrnz 
with the  observance o f  the  annivel-sar-y year* 

But our  a i m  i s  not t o  rehearse Andreae's 
arguments which are imbedded  in the Lutheran 
Confessions. Professor Marquardt has t r a q s f e r r s d  
our  view to t he  cortteinporary s i g r ~ i f i c a n c e  of 2h-i s 
article of. f a i t h  Neverthel.ess, we do f i n d  a 
s t r i k i n g  similarity between t h e  efforts of bo th  
men. Both are equally ccncerned about bringing 
the confused interpretation of this p r e v l ~ u s  
doctrine i n t o  its clear Biblical focus ,  and by 
this effort to help the simple Christian in his 
faith. The argumentation of each takes off on a 
different track and overlaps chiefly in the basics, 

But one cannot help sensing that a strong apslo- 
getic and pastoral motive are the strength of both 
writings. 

Take just a sample from Andreae's First Sermon, 
He proceeds in dialog: 

sl~es,'l says the simple layman, "1 hear that 
both parties attribute our righteousness in 
God's sight to the Lord Christ, but they 
have different interpretations. E hear, to 
be sure, that both parties cite Noly Scrip- 
ture. Who will tell which party spesks 
correctly or incorrectly about t h i s  matter? 
For I am simple layman and can neither write 
nor read. Whom should 1 believe or fallow? 

Were a simple layman should take the simple 
creed of the children and seek in it his 
riggteousness. I n  this way he would soon 
see which party is correct and which incsr- 
rect, For every simple Christian must seek 
his righteousness in God's sight only i n  
his Christian faith, . . described in his 
Christian creed. 

What does it s a y m h e r e  you recite: I P 1 :  

belleve in the forgiveness of sins, . .'' 
What should we say to the opinion and argu- 
ment of the other party, which asserts 
that also the essential righteousness of 
God is ours and is in us, and that it 
impels us to do what is right, and if 
such an impulse from God is not in us, 
our faith is nothing. 

To that the simple Christian should answer: 
"it is true that God is righteousness, as 
He is also wisdom and truth, Ilirnse.lf, 

- 69 - 



It is  a l s o  t r u e  t h a t  God, who i s  e t e r n a l  
r ighteousness  Himself,  dwells  i n  t h e  
b e l i e v e r s  and e l e c t  a s  i n  H i s  temple and 
s a n c t i f i e s  them and impels them t o  do 
what i s  r i g h t s  

1 P But i t  is  a completely d i f f e r e n t  ques t ion  
and does no t  belong i n  t h i s  d i scuss ion  i f  
a person asks  what God looks a t  i n  a  poor 
s i n n e r  and f o r  what reason He regards  him 
a s  godly and r igh teous  a s  i f  he had done 
nothing e l s e  but  render  p e r f e c t  obedience 
t o  t h e  Law wi th  h e a r t ,  thought ,  words, and 
works. ''I 

I n  t h i s  manner Andreae proceeds t o  c l a r i f y  
t h e  r i g h t  from t h e  f a l s e  teaching  concerning j u s t i -  
f i c a t i o n .  This  i s  h i s  apo loge t i c  motive, But i n '  
d i s t i n g u i s h i n g ,  be i s  not  performing mental gym- 
n a s t i c s .  A t  bottom, he i s  concerned t h a t  t h e  Bib- 
l i c a l  d i s t i n c t i o n  between j u s t i f y i n g  f a i t h  and i t s  
a t t endan t  works be maintained f o r  two reasons:  f o r  
t h e  sake of t h e  preaching of God's Word and f o r  
t h e  C h r i s t i a n  conscience. This  i s  h i s  p a s t o r a l  
concern. 

These same two motives X f i n d  e x c e l l e n t l y  
represented  in t h e  t h r e e  l e c t u r e s  we have heard* 
The t h r u s t  of my comments, t h e r e f o r e ,  w i l l  be  
d i r e c t e d  t o  t h e  e s s a y i s t ' s  apo loge t i c  and p a s t o r a l  
concerns. 

I. The apo loge t i c s  of " . Jus t i f ica t ion"  
i n  t h e  s e r v i c e  of t h e  p a s t o r a l  m i n i s t r y ,  

Perhaps t h e  ma t t e r  t h a t  s t r u c k  me, f i r s t  of 
a l l ,  a f t e r  a  reading  of t h e  essays ,  was t h a t  P ro f .  
Marquq-rdt chose t o  d e a l  w i th  two opponents of t h e  
a l l  s u f f i c i e n t  r ighteousness  of C h r i s t :  Rome and 

t h e  P r o t e s t a n t  free spirits, In taking on the  Roman 
a p o l o g i s t s ,  especially Newmann, Kueng, and Pfnuer ,  
our essayist reaches deeply i n t o  the  o l d  cantrouere- 
sial expressions of "declering righteous" and 
"making r i gh t eous9 '  t o  l a y  b a r e  the  rea l  nub of t h e  
problem, n m e l y ,  t h e  Raman v i e w  of man b a t h  befare 
and a f t e r  f a i t h .  It seems t ha t ,  even today ,  Rome 
has no t  extracted itself from the P l a t o n h c  notion 
t h a t  natural powers remain i n  man, evea a f t e r  t h e  
F a l l ,  and t h a t  these powers need to be a c g i v a t e d  
by d i v i n e  grace. In t h i s  way justification still 
is t augh t  in a medicinal sense, 

The analogy wrsraLd g o  srtmet'r-iing Like t h i s ,  
A sick person is s i c k  un to  deatti. And altl.ough 
h i s  body keeps fighting t h e  disease, he is fight- 
ing a losing b a t t l e .  What is needed is an injec- 
t i o n  of penicillin. T h i s  xiracle drug  h e l p s  defeat  
the disease u n t i l  h e  naiural powers cf t h e  body 
can take over again,  a process t h a t  is a loiig time 
atcoming. So t h e  man is seved by t h e  medicine 
indeed. But i t  does no t  work -6~i thout  the  as"d sf 
t he  natural resistence t h a t  man has 60 disease* 

The application fellows simply, As t h e  s i n n e r  
is s i c k  un to  dea th ,  so Christ's r i g h t e o ~ ~ s n e - s ,  like 
an i n j e c t i o n  of i n f u s i o n  of medicine, h e l p s  him 
o-t~creorne his sinfulness, The power of Christ's 
r igh~eesusness  supplements t h e  defects in h i s  o m  
being, It saves him. In. f a c t ,  it can eve13 be 
s a i d  t h a t  t h e  imputation of C h r i s t ' s  r i g%-  a b ~ O U O ~ ~ S S  

i s  what makes him, i n  Kueng's words, "really and 
t r u l y  outwardly and inward ly ,  wholly and complete ly"  
well, 2 

The t e s t  ques t ion  now becomes: what  about  h i s  
l i f e  a f t e r  hea l ing?  What about h i s  n a t u r a l  powers? 
It i s  here  t h a t  the  Romanists,  caught i n  the  medi- 
c i n a l  scheme, must s e e  man's s in - f igh t ing  i n  one of 
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two ways. For one it is a progressive advance on 
becoming whole in God's sight or another must 
downplay the potential and power of sin in the 
Christian life. The Christian then is led either 
to wonder how righteous he is at a certain time 
and be left in uncertainty, or he will begin to 
feel comfortable and secure in himself, 

At this point, the Lutheran/Biblical teach- 
ing concerning our justification and righteousness 
before God shows its pastoral concern. Following 
Paul, Luther did not separate the "declaring 
righteous" (that is, our faith) from the "making 
righteous" (that is, our Life of faith). Prof. 
Marquardt pointed this our  carefully and I would 
like to highlight the point because of its practi- 
cal importance. In Lutheran theology, the medi- 
cinal scheme is rescued from its logical eonse- 

* 

quences by turning to, or better still, by return- 
ing to the Biblical distinction of Christian faith 
from Christian life without separating the two, 
by distinguishing, but not dividing, justification 
from sanctification, 

Now that may sound too heady. So I would 
like t o  take a moment on khe importance of d i s & l n c -  
tions. Contrary to some notions, distinctions are 
not scholastic and rationalistic, if they are 
Bib l ica l .  Already from early times the church 
struggled with d i s t i n c t i o n s  without separating the 
matter itself. To preserve the y s t e r y  sf the 
three-in-one f o r  the ~ s o r s k i p  and praise  of God, 
the persons of the Godhead were distinguished 
without dividing the s u h s t a ~ ~ c e  af God, So the  
two natures sf Chris t  were distinguished without 
falling into the Nestorian separation of Christ 
into two Christs, one God and one man, or withoug 
ending up with the confusion of Eutyches. So i n  
regard to our theme, faith is distinguished from 

our faith-life without separating them from one 
another, l a y ?  

Luther gives us an ans%aer, when he inter- 
preted the difficult passage csneerning the re- 
pentance of :he s inner ,  Hebrews 6 : 4 :  "For itis 
impossible f o r  those  who were once enlightened, 
and have tasted of the heavenly gift, and were 
made partakers of the Holy Ghost, and have tasted 
the good Word of God, and the powers of the  world 
t o  come, L f  they shaLl fall away, ts renew them 
again unto repentance, seeing they crucify t o  
therrbselves t h e  Son of God afresh, and p u t  him 
i n t o  an open shame,?' Luther did nut conclude 
with the kaovacions that a person who sinned after 
Baptism could not be absolved again, "YOU. muse 
understand this text correctly," he seys, and 
then explains that the passage must be understood 
in she terms o f  preaching rather than in terms of 
the action itself. 'If a person sins, he must  
Rear about the  awefulness of  s i n  and i t s  ccnse- 
quences in t h e  ha rden ing  of hearr,  We must know 
f o r  conscience szke tha t  ehe r e j e c t i o n  of Christ's 
righteousness reaches a point of no retcrn, Thus 
he i s  warned by t h a &  preaching, 

For t he  sake s f  preaching,  t h e r e f o r e ,  we 
m ~ s L  distinguish the works O F  men from the  work 
sf God, Here Luther's B"ab%ical scheme 'PsimuT. 
~ U S ~ U S  et peccatsr8' comes i n t o  its own* The 
t o t ~ l l y - j u s t  man remains t o t a l l y  sinner, a s  
i1 log ica . l  as i t  seems t o  f i e  two t o t a l l y "  iiats 

one man, The works of men remain deadly  in Cod's 
s5ght and become doubly deadly if we r e l y  03 them, 
The Christian remains whol ly  sinner th roughout  h i s  
life and always stands in need of Christ's right- 
eousness, As Christians, we cont inue  to need t o  
hear the just requirements sf God's Law, Any o t h e r  
view concerning the Christian man leads to a 
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f l a t t e n i n g  out  of preaching.  This  l a t i t u d i n a r i a n  
e f f e c t  makes f o r  "cheap grace .  "' The comfort ing 

words of Romans 8: "There i s  t h e r e f o r e  now no 
condemnation t o  them who a r e  i n  C h r i s t  Jesus"  
must be  viewed B i b l i c a l l y  i n  t h e  contex t  of P a u l ' s  
ou tc ry  i n  Romans 7:  "I know t h a t  i n  me ( t h a t  i s ,  
i n  my f l e s h )  dwel le th  no good th ing :  f o r  t o  w i l l  
i s  p r e s e n t  w i t h  m e ;  b u t  how t o  perform t h a t  which 
i s  good I f i n d  not .  . ., 0 wretched man t h a t  I am." 

The same p a s t o r a l  motive l i es  behind t h e  d i s -  
t i n c t i o n s  w i t h  which Paul  preaches j u s t i f i c a t i o n  
by f a i t h .  For t h e  sake  of p reaching ,  Pau l ,  and 
Luther  w i th  him, d i s t i n g u i s h e d  f a i t h  from t h e  l i f e  
of f a i t h .  "How s h a l l  I, a s i n n e r ,  answer, We a r e  
j u s t i f i e d  by f a i t h  a l o n e  (Romans 3:28). Ju s t i f i . c a -  
t i o n  by f a i t h  i s  h e r e  s e t  o f f  a g a i n s t  t h e  works of 
l ove  t h a t  fo l low,  The answer of God i s  c l e a r  t o  ' 
t h e  s i n n e r .  C h r i s t  ha s  done a l l ,  T rus t  Him:  
Th i s  f a i t h  God imputes t o  t h e  s i n n e r  f o r  r i gh t eous -  
nes s  (Romans 3: 21-26), For t h e  sake  of p reaching ,  
f o r  t h e  s ake  of t h e  h e a r e r ,  f a i t h  and f a i t h - l i f e  
must remain d i s t i n c t .  

But Pau l  a l s o  knew t h a t  j u s t i f y i n g  f a i t h  and 
C h r i s t i a n  works were no t  two commodities t o  be 
played o f f  a g a i n s t  one ano the r ,  For whi le  it i s  
t r u e  t h a t  C h r i s t ' s  r i gh t eousnes s ,  which H e  worked 
f o r  u s  and i s  t h e r e f o r e  f o r e i g n  t o  our  n a t u r e ,  
mast be  d i s t i n g u i s h e d  from t h e  r i gh t eousnes s  which 
W e  works i n  u s ,  Lest  we r e l y  on our works and n o t  
on C h r i s t ,  y e t  Pau l  a lso knew t h a t  me, that.  i s  
i n  my l i f e ,  t h e  two a r e  i n  a  union. A s  be t o l d  
t h e  G a l a t i a n s ,  "Fa i th  works" (Gala t ians  5 : 4 ) .  In 
t h e  C h r i s t i a n  l i f e ,  f a i t h  is  i t s  own dynamic, i t  
~ ~ f o d u c e s ,  i t  works "by love .  '' "The second k ind  
of r i gh t eousnes s  i s  our  proper  r i g h t e o u s n e ~ s , ~ '  
Luther  once expla ined ,  "not because we a l o n e  work 
i t ,  b u t  because we work wi th  t h a t  f i r s t  and a l i e n  
r i gh t eousnes s .  This  is  t h a t  manner of l i f e  spen t  

p roper ly  i n  good works. " 6  And Paul  spoke of t h e  
mystery of C h r i s t  working i n  and through us  s in -  
n e r s  by con fe s s ing ,  "I am c r u c i f i e d  w i th  Chrisk: 
n e v e r t h e l e s s  I l i v e ,  y e t  no t  1, bu t  C h r i s t  l i v e t h  
i n  me; and t h e  l i f e  which I now l i v e  i n  t he  f l e s h ,  
I l i v e  by t h e  f a i t h  of  t h e  Son of God, who loved 
m e  and gave himself f o r  me.'"(GaSatfans 2 :20 ) .  
Not ice  t h e  back and f o r t h  s f  t h e  " in  m e 8 '  and 
" fo r  me." In  t h i s  sense  Luther  could give h i s  
l ove ly  sol iPoquy on f a i t h  i n  t h e  P re face  t o  t h e  
Romans, where he t oo  acknowledges t h a t  " f a i t h  - 
works": " 0  when i t  comes t o  f a i t h ,  what a l i v i n g ,  
creat ive ,  a c t i v e ,  powerful t h i n g  i t  is.  It cannot 
do o t h e r  t han  goad a t  a l l  t imes ,  It never  w a i t s  
t o  a sk  whether t h e r e  i s  some good work t o  do. 
Rather ,  be fo re  t h e  ques t i on  i s  r a i s e d ,  i t  has 
done t h e  deed and keeps doing i t .  A man no t  
a c t i v e  i n  t h i s  way i s  a  man wi thout  f a i t h ,  He 
i s  groping about  f o r  f a i t h  and search ing  f o r  good 
works, b u t  knows n e i t h e r  what f a i t h  i s  nor  what 
good works a r e e H 7  

I would l i k e  t o  round ou t  t h i s  d i s c u s s i o n  
of t h e  n e c e s s i t y  of d i s t i n g u i s h i n g  ~ a w / ~ o s p e l  f o r  
the  C h r i s t i a n  man because he i s  s imul taneous ly  
s inner - r igh teous  w i th  an s b s e r v a t i s n  from Nilhelm 
Maurer. I n  a very  inc i s ive  essay  The Beginning 

, Maurer p o i n t s  ou t  t h a t  the 
cons is tency  of t h i s  doubleness  of ~aw/~ospel, 
sinnerlsaint f i n d s  i t s  r o o t s  i n  t h e  r e v e l a t i o n  
of God H i n l s e l f .  A f t e r  reviewing L u t h e r ' s  f i r s t  
l e c t u r e s  on t h e  Psalms (1513) where t h e  s inner /  
s a i n t  theme i s  ev iden t ,  Maurer concludes,  "The 
d o c t r i n e  of j u s t i f i c a t i o n  i s  the  fruit, not  t h e  
r o o t ,  of Lutheran. tb~ol. .ogy and ehurchl.rbness, 
The r o o t ,  r ~ h i c h  suppor t s ,  c a r r i e s ,  and nour i shes  
every th ing  i s  t h e  r eve la t ion  of God i n  C h r i s t ,  
which i s  comprehended i n  the  Holy S c r i p t u r e s  and 
i n  t h e  a n c i e n t  c r e e d s e U 8  
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In explanation, Maurer points out that there 
is, therefore, no "Mathematics of j u s t i f i c a t i o n , "  
but, as we follow the Scripture testimony, God 
deals w i t h  us through t he  incarnat ion  of His Scsz:* 
As t h i s  Son is simultaneously Gcd and man, wh~lly 
divine and wficl_ly human, y e t  without sin, S O  t h i s  
paradox also applies to the redeemed. Paradoxi-  

c a l l y ,  we are i n  Chr i s t  wholly r i g h t e c u s ,  y e t  ~ c e  
remain wholly sinner- in our present life, 

11, The ministerial motive 

There is, however, another dimension sf the 
lectures that E would l i k e  to underscore i n  con- 
clusion, Beside the apologetic and pastoral 

concerns, a third and important motive is the 
ministerial one, Here the essayist emphasizes 
the Sacraments as a means, along with the preacb- 
i n g  of Gob's Word, whereby Christ's r i g h t e c u s ~ ~ e s s  
is brought to His church, Mere t he  ministerial 
function of t h e  church comes t o  the forefront, 
Christ i n s t i t u t e d  the ministry, that is, provided 
the Gospel and t h e  Sacranents (CA V) as a service 
to His church, when Be said, "Go and preach the 
Gospel, . . baptize,"  atth thew 28) Again Trie gave 
us His Supper and mi& "'Take eat, T h i s  is My body, 
Take, drink this is My blood ,  given and shed for 
you f o r  the forgiveness sf sins, This do in remea- 
brance of ~ e . "  (I Corinthians I%) 

Contrary to the fa lse  criticism sf the soc ia l -  
Gospel advocates that maintains t he  Luther-type 
experience is an individualistic-persona1istic view 
of justification by f a i t h ,  we recognize  t h e  f e l l o w -  ---- 
s h i p  t h e  Gospel. b r i n g s ,  The Gospel  i n  and tt~roil.gh - 
preaching, absol.virrg, 'oap'~-fsfseg, and comm-ilsrri.',g mites 
all Christians in t h e  faith, We have a p r e c i o u s  
unity which we must strive t o  keep, even as have 
one L m d ,  one f a i t h ,  one Baptism, (Epfresj-am 4 )  
The Holy Supper o f  OUT Lord is a sharing in canwan 
Ehe body and blood s f  our Lord and Savior ,  undez 
t h e  elements, 

This fellowship we have, through the  Sacraments 
He ordained, is something different f r o m  the fellaw- 
ship p i c t u r e d  in Yeder's The P o l i t i c s  sf Jesus, ---------- - 
Yoder writes : 

"Stendahl demonstrates one by one that 
a13 c o n s t i t u t i v e  elements af t h e  c l a s s i c  
"Luther-type experience" are missing i n  
both the experience and t h e  thought of 
the Apostle. Paul was not preoccupied 
with his guilt and seeking for the  
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assurance  of a  g r ac ious  God; he  was 
r a t h e r  robus t  of consc ience ,  and un- 
t r oub l ed  about whether God was g r ac ious  
o r  no t .  He never  p l eads  e i t h e r  w i t h  
Jews o r  G e n t i l e s  t o  feel  an anguished 
consc ience  and t hen  r e c e i v e  r e l e a s e  
from t h a t  anguish i n  a  message of 
f o rg ivenes s ,  

Second, P a u l ' s  unders tanding  of t h e  
meaning of Hebrew law i s  n o t  that i t s  
f u n c t i o n  was t o  make men know t h e i r  
g u i l t ,  t o  p r epa re  men f o r  the message 
of fo rg ivenes s  by deepening t h e i r  
awareness of t h e i r  s i n f u l n e s s .  The 
law was r a t h e r  a  g r ac ious  arrangement 
made by God f o r  o r d e r i n g  t h e  l i f e  of 
h i s  people  wh i l e  they  were awa i t i ng  
t h e  a r r i v a l  of t h e  Nessiah,  It i s  t r u e  
t h a t ,  once p r e s e n t ,  l a w  makes its oppo- 
s i t e ,  s i n ,  more visible; bu t  t h a t  is  
n o t  i t s  f irst  purpose nor  i t s  pr imary 
e f f e c t  f o r  t h e  b e l i e v e r ,  

Thi rd ,  f a i t h  was f o r  P a u l  no t  a  p a r t i c -  
u l a r  s p i r i t u a l  e x e r c i s e  of moving from 
s e l f - t r u s t  through d e s p a i r  t o  con f i -  
dence i n  t h e  pa radox ica l  goodness sf 
t h e  judgment of God, f a i t h  i s  a t  i t s  
c o r e  t h e  a f f i r m a t i o n  which s epa ra t ed  
Jewish C h r i s t i a n s  from o t h e r  Sews, t h a t  
i n  J e s u s  of Nazareth t h e  Messiah had 
come. A Jew d i d  n o t  become a C h r i s t i a n  
by coming t o  s e e  God a s  a r i g h t e o u s  
judge and a g r ac ious ,  f o r g i v i n g  p r o t e c t o r ,  
H e  be l i eved  t h a t  a l r e a d y ,  be ing  a  Jew, 
What it took  f o r  him t o  become a  C h r i s t i a n  
was n o t  some new i d e a  about  h i s  son o r  
God's r i gh t eousnes s ,  b u t  one about  J e s u s ,  

The s u b j e c t i v e  meanings of f a i t h  f o r  
t h e  sel f -aware person,  and i t s  d o c t r i n a l  
meanings f o r  t h e  b e l i e v i n g  i n t e l l e c t ,  
b u i l d  upon t h i s  p r i o r  m e s s i a n i s t  a f f i r -  
mation. They cannot p recede  o r  r e p l a c e  
i t .  

H e  t hen  e x p l a i n s  what j u s t i f i c a t i o n  means t o  
Pau l  : 

Markus Bar th  plunges r i g h t  t o  t h e  h e a r t  of t h e  
c l a s s i c  d i s c u s s i o n  i n  G a l a t i a n s  (2 :14 f f ) :  

We have be l i eved  i n  C h r i s t  J e s u s  i n  o rde r  
t o  b e  j u s t i f i e d  by f a i t h  i n  C h r i s t  and no t  
by works of t h e  law, because by works of 
t h e  law no one s h a l l  be  j u s t i f i e d ,  

What does " j u s t i f i e d "  mean he re?  Can i t  r e a l l y  
mean, a s  P r o t e s t a n t  t r a d i t i o n  assumes (Lutheranism 
most sweepingly,  b u t  t h e  Anglican and Reformed 
l i t u r g i e s  g i v e  t h e  same tes t imony) ,  t h a t  i t  r e f e r s  
on ly  t o  t h e  q u a s i - j u d i c i a l  s t a t u s  of man's g u i l t  
b e f o r e  God, which i s  annul led  o r  amnest ied by a  
d e c l a r a t i o n  of t h e  judge i n  response  t o  t h e  a c t  s f  
f a i t h ?  

Through ve ry  c a r e f u l  a n a l y s i s  of  t h i s  c l a s s i c  
passage ,  Markus Ba r th  c l a r i f i e s  t h a t  t h e  p a r t i c u l a r  
i s s u e  a t  s t a k e ,  c a r r i e d  on unbroken from t h e  e a r l i e r  
p a r t  of chap t e r  2, was whether Jewish and G e n t i l e  
C h r i s t i a n s  were t o  l i v e  t o g e t h e r  a c c e p t i n g l y  i n  one 
f e l l owsh ip .  To b e  j u s t i f i e d  i s  t o  be  s e t  r i g h t  i n  
and f o r  t h a t  r e l a t i o n s h i p .  " J u s t i f i c a t i o n "  i s ,  i n  
o t h e r  wards, i n  t h e  language s f  G a l a t i a n s  t h e  same 
s "making peace" o r  "breaking down t h e  wa l l "  i n  
he  language of Ephesians.  
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s "making peace" o r  "breaking down t h e  wa l l "  i n  
he  language of Ephesians.  



Sharing i n  t h e  dea th  and r e s u r r e c t i o n  
of J e sus  C h r i s t  i s  t h e  means of j u s t i -  
f i c a t i o n :  on ly  i n  C h r i s t ' s  dea th  and 
r e s u r r e c t i o n  i s  t h e  new man c r e a t e d  
from a t  l e a s t  two, a  Jew and a  Greek, 
a man and a  woman, a s l a v e  and a  f r e e  
man, e t c ,  . . . The new man is p r e s e n t  
i n  a c t u a l i t y  where two p rev ious ly  a l i e n  
and h o s t i l e  men come t o g e t h e r  b e f o r e  
God, J u s t i f i c a t i o n  i n  C h r i s t  i s  t hus  
n o t  an  i n d i v i d u a l  m i r a c l e  happening t o  
t h i s  person o r  t h a t  person ,  which each 
may seek  o r  pos se s s  f o r  h imse l f .  Rather  
j u s t i f i c a t i o n  by g race  i s  a j o i n i n g  to-  
ge the r  of t h i s  person and t h a t  person,  
of t h e  nea r  and f a r ;  . . i t  is a 
s o c i a l  even t ,  

H e  t hen  concludes  w i th  t h e  ques t i on :  

I f  t h e  r eade r  can g r a n t  t h a t  i n  t h e  
company of S t e r ~ d a h l ,  Ea r th ,  Bartsch, 
and Minear w e  may p rope r ly  unders tand 
P a u l ' s  concept of j u s t i f i c a t i o n  a s  a 
s o c i a l  phenomenon c e n t e r i n g  i n  t h e  
r e c o n c i l i a t i o n  of d i f f e r e n t  k inds  of 
people ,  what has t h a t  t o  do with the  
problem w i t h  which our  s tudy  began, 
namely t h e  e th ic  of r e v o l u t i o n a r y  non- 
v i o l e n c e  which J e sus  o f f e r s  t o  his 
d i s c i p l e s ?  

May God p r e s e r v e  u s  f rom t h i s  t ype  of empty- 
i n g  of t h e  work of C h r i s t !  For p r e s e n t i n g  t h e  
f u l l n e s s  of t h e  S c r i p t u r e  message i n  Law and Gospel,  
i n  j u s t i f i c a t i o n  and i n  t h e  admonition t o  the  
C h r i s t i a n  l i f e  of f a i t h ,  we thank you P ro f .  Marquardt.  
For we were e d i f i e d ,  
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REACTORq S RESPONSE 

By: Prof .  E r l i n g  T. Teigen 
Bethany Lutheran Col lege  
Mankato, Minnesota 

There have been many i s s u e s  r a i s e d  i n  t h e s e  
l e c t u r e s  upon which we could most p r o f i t a b l y  engage 
i n  f u r t h e r  s tudy  and d i s c u s s i o n ,  It i s  our  hope, 
of course ,  t h a t  t h i s  s u b j e c t ,  What It Means To B e  
J u s t i f i e d  and By F a i t h ,  w i l l  be  a c t i v e l y  pursued i n  
t h e  s t u d i e s  of our  p a s t o r s  and p r o f e s s o r s  and i n  
t h e  pe r sona l  devot ions  and med i t a t i ons  of t h e  many 
s t u d e n t s  and l a y  people  h e r e ,  

We would be remiss  i f  w e  d id  n o t  h e a r t i l y  
u rge  a l l  t o  go d i r e c t l y  t o  t h e  S c r i p t u r e s  and 
s tudy  t h e  c e n t r a l  passages  concerning j u s t i f i c a t i o n  
and t hen  a l s o  t o  go t o  t h e  Lutheran Confessions and 
s tudy  them, e s p e c i a l l y  t h e  Apology, A r t i c l e  I V ,  and 
t h e  Formula of Concord, A r t i c l e  111, The csnfes -  
s i o n s  a r e  today a v a i l a b l e  t o  our  people  i n  a read- 
a b l e  t r a n s l a t i o n  i n  t h e  Tappert  e d i t i o n ,  The Book 
of Concord should n o t  be  regarded a s  a handbook f o r  
p r o f e s s i o n a l s ,  bu t  ought t o  be  unders tood and used 
as t h e  p rope r ty  of a l l  Lutherans ,  

I should l i k e  t o  focus  my remarks h e r e  on t h e  
f i r s t  i s s u e  r a i s e d  by t h e  e s s a y i s t  i n  t h e  second 
lecture--&he m a t t e r  of t h e  sacraments ,  o r  more 
broad ly ,  t h e  Means of Grace and J u s t i f i c a t i o n ,  I n  
t h e  second l e c t u r e ,  P ro f .  Marquardt ha s  s a i d ,  
"A ' lowP view of t h e  Means of Grace is  g e n e r a l l y  
thought  t o  go hand i n  hand w i t h  an e v a n g e l i c a l  
(view of j u s t i f i c a t i o n ) "  (paragraph 38) . I speak 

e s p e c i a l l y  i n  suppor t  of t h e  e s s a y i s t ' s  observa- 
t i o n s  i n  paragraph 93,  

I would submit  that t h i s  fear of P ro fe s so r  
P"iarquardtPs is, unfo+tunately, a l i t t l e  more 
correct  than we would l i k e  ts t h i n k ,  And I would  
submit f u r t h e r  t h a t  w e  need very c a r e f u l l y  t o  look  
at ourselves and a t  our Lutheran Confessions t o  
see if we have no t  l o s t  something. 

Being a C o n f e s s b n a l  Lutheran today earl b e  
loneiy indeed. And wheli one is l one ly ,  he l o o k s  
hard  f o r  what he migh t  have i n  comaon w i t h  those 
around hinz and makes f r i e n d s  rskere he can, I n  the 
I a s t  sixty o r  seventy years, conservatives have 
1 c t e 2  - c@ast tcgetlaer with some o f  the  Rsfo~med or 

91 kundamentalists, o f t e n  t hose  in the B a p r i s t  and 
H3lines.i g roups ,  b e c a u s ~  oi ono t 5 i n g  t h e y  h z v ~  
had I common--rhe d o c t r i n e  of a n  ine~ranr Scrip- 
cure. While we have devoted much energy asainst 
t he  f i l s e  ecumenical aovemerlc moving toward Rone, 
Tie l i m e  at t h e  same time entered i i l t v  ar, "uiiholv 
~ l l f a n c e "  oourselvea, While i t -  is srue t k a t  we 
i z i v ~  :?E:? i n  cormon with many so-called "Cvangeli-A 
c z i s "  G h igh  view of t h e  aur120ri 2-y of Scr-pr-ure. 
:her? the  sirnilz-rity @as ceasad, Wii-h a high 
coxne?i-.ient to a n  ine r ran t  Scr3  2ture, the Frrnda- 
r ; . e : ~ ~ d l s t s  and E-vange:lical.s have alsc: stiiesr;er! 
6 ''IoIJ, " a "'Zwinglian" view of the  Means of C-ecii. 

One of t h e  f i r s t  t h i n g s  t o  g o  from O i l r  midst 
w a s  t h e  Confess iona l  v i e w  of Absolution, In the 
ConfessFons and In  Eu&T-ler, Absolution was nut 
s imply  a broad proc lamat ion  of forgiveness t o  a l l ,  
s3qonymous w i t h  p reach ing ,  bu t  i t  w a s  a p a r t i c u l a r  
application t o  t h e  individual of t h e  forgiveness 
of sins .  And t h u s  today w e  do no t  o f t e n  speak as 
Luther  d id  of t h e  f o u r  Means of Grace,  which in-  
c luded Absolut ion.  While t h e  preach ing  of the  
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Gospel and The Sacraments a r e  a b s o l u t i o n  i n  a  
broad s ense ,  Luther  and The Confessions never the-  
less t r e a t  a b s o l u t i o n  i n  a  narrower s ense  a s  a  
Means of Grace. 

The d o c t r i n e  of Baptism h a s  been g r e a t l y  
weakened, s o  t h a t  a  g r e a t  number of Lutherans ,  
and conse rva t i ve  Lutherans  a t  t h a t ,  have n o t  been 
a b l e  t o  see t h e  d i s a s t r o u s  consequences of t h e  
u n b i b l i c a l  view t h a t  p o s i t s  two bap t i sms ,  one w i t h  
wate r  and one s p i r i t u a l ,  one by J e s u s  and a  second 
one by t h e  Holy S p i r i t ,  

The d o c t r i n e  of t h e  Lord ' s  Supper has  been 
g r e a t l y  weakened a s  w e l l .  We have wi tnessed  t h a t  
weakening i n  t h o s e  Lutherans  who have been a b l e  
t o  come t o  agreement w i t h  t h e  Refomed,  i n  agree-  
ments where t h e  Reformed have d i s t i n c t l y  n o t  changed 
t h e i r  p o s i t i o n  a t  a l l ,  bu t  con t inue  t o  b e l i e v e  i n  
a  p resence  of C h r i s t  i n  t h e  Sacrament t h a t  is  less 
t h a n  r e a l  and i s  vaguely s p i r i t u a l i z e d .  Among or tho-  
dox Lutherans ,  l i t t l e  have we heard  of a  Real  Pres-  
ence i n  t h e  Sacrament t h a t  i s  i n  f a c t  r e a l  i n  &he 
sense  t h a t  Luther  and t h e  con fe s so r s  confessed a  
r e a l  p resence .  One o f t e n  wonders what d i f f e r e n c e  
t h e r e  i s  i n  t h e  a t t i t u d e s  of t h e  Reformed and the  
Lutherans  today a s  they  knee l  a t  t h e i r  a l t a r s ,  

Among or thodox Lutherans  today ,  l i t t l e  do w e  
hea r  of a Word which i s  no t  only i n e r r a n t ,  bu t  a l l  
powerful;  a word which c r e a t e d  t h e  world,  which 
r a i s e d  Lazarus  from t h e  dea4 which makes t h e  water 
of bap t i sm a "washing of r egene ra t i on , "  which 
c r e a t e s  t h e  r e a l  p resence  of C h r i s t ' s  body and 
blood i n  t h e  Sacrament, and which is  t r u l y  the  
power of God un to  s a l v a t i o n  i n  t h e  ho ly  S c r i p t u r e s .  

Mot much has  been s a i d  among Lutherans  of t h e  
r e l a t i o n s h i p  between Word and Sacrament, between 

Means of Grace and J u s t i f i c a t i o n ,  The great  depth 
of t h e  mystery of J u s t i f i c a t i o n  i s  c e r t a i n l y  found 
i n  t h e  confess ion  t h a t  J u s t i f i c a t i o n  i s  t o  d e c l a r e  

P 

sn t h e  b a s i s  of C h r i s t ' s  merits  a lone ,  ---- 
God d e c l a r e s  t h e  s i n n e r  r i g h t e o u s ,  To declare i s  
t o  u se  a word, And if God d e c l a r e s  i t ,  i t  i s ,  - 
Sure ly ,  t h e  s i n n e r  i n  t h i s  world i s  not- " t r ans -  
s u b s t a n t i a t e d "  i n t o  a d i f f e r e n t  m a t e r i a l ,  from 
s i n f u l  subs t ance  t o  r i g h t e o u s  substance,  But 
n e v e r t h e l e s s  God's f a r e n s i c  d e c l a r a t i o n  of r i ghe -  
eousness  i s  a b s o l u t e l y  rea l ,  It Is based on the 
reax merits of C h r i s t ,  and i t  i s  nst a  vague 
"as if," a pre tend  r i gh t eousnes s ,  

I n  a b s o l u t i o n ,  J e sus  Chr i s t  himself f o r g i v e s  
Che s i n n e r ,  And t h a t  forgiveaess has all s f  t h e  
r e a l i t y  of t h e  ho ly  God himself, So ,  when t h e  
m i n i s t e r  o r  another  Chr i s t i an  pronounces t h e  spe- 
c i f i c  absoEkatlon ts t h e  s i n n e r  h imse l f ,  it i s  
indeed Chr i s t  h imse l f  saying t o  t h e  sinner, "I 
fo rg ive  you," 

In Baptisan, P a u l  goes t o  great pains to tell 
us t h a t  being b a p e i z e d  i n t o  Christ J e s u s  means 
be ing  b a p t i z e d  i n t o  his death (liomzns 6 :3 ) ,  i c t o  
h i s  righteousness (Galatians 3~27) and P ~ k s  his 
r e s u r r e c t i o n  (Colossians 2:L2). And o f  course, 
i t  Is not only  Paul who ascribes such power ta 
Sapt ism.  "Bapt i sm d o t h  a l s o  now save us," says 
Peter (1 Peter 3:21), and Jesus himself, "Unless 
you are born again  of water and t h e  S p i r i t  . , ." 
(John 3 5 1 ,  

W e  are saved by Grace, tfnrough F a i t h ,  W e  
are saved by t h e  m e r i t s  of C h r i s t ,  W e  are  saved 
through God's j u s t i f i c a t i o n  of t h e  s i n n e r .  So ,  
must w e  no t  say t hen  tha t  through Bapt ism,  God has 
indeed given u s  a l l  of C h r i s t ' s  m e r i t s  as our  ve ry  
own and r e a l  possess ion?  Does n o t  Baptism touch 



Gospel and The Sacraments a r e  a b s o l u t i o n  i n  a  
broad s ense ,  Luther  and The Confessions never the-  
less t r e a t  a b s o l u t i o n  i n  a  narrower s ense  a s  a  
Means of Grace. 

The d o c t r i n e  of Baptism h a s  been g r e a t l y  
weakened, s o  t h a t  a  g r e a t  number of Lutherans ,  
and conse rva t i ve  Lutherans  a t  t h a t ,  have n o t  been 
a b l e  t o  see t h e  d i s a s t r o u s  consequences of t h e  
u n b i b l i c a l  view t h a t  p o s i t s  two bap t i sms ,  one w i t h  
wate r  and one s p i r i t u a l ,  one by J e s u s  and a  second 
one by t h e  Holy S p i r i t ,  

The d o c t r i n e  of t h e  Lord ' s  Supper has  been 
g r e a t l y  weakened a s  w e l l .  We have wi tnessed  t h a t  
weakening i n  t h o s e  Lutherans  who have been a b l e  
t o  come t o  agreement w i t h  t h e  Refomed,  i n  agree-  
ments where t h e  Reformed have d i s t i n c t l y  n o t  changed 
t h e i r  p o s i t i o n  a t  a l l ,  bu t  con t inue  t o  b e l i e v e  i n  
a  p resence  of C h r i s t  i n  t h e  Sacrament t h a t  is  less 
t h a n  r e a l  and i s  vaguely s p i r i t u a l i z e d .  Among or tho-  
dox Lutherans ,  l i t t l e  have we heard  of a  Real  Pres-  
ence i n  t h e  Sacrament t h a t  i s  i n  f a c t  r e a l  i n  &he 
sense  t h a t  Luther  and t h e  con fe s so r s  confessed a  
r e a l  p resence .  One o f t e n  wonders what d i f f e r e n c e  
t h e r e  i s  i n  t h e  a t t i t u d e s  of t h e  Reformed and the  
Lutherans  today a s  they  knee l  a t  t h e i r  a l t a r s ,  

Among or thodox Lutherans  today ,  l i t t l e  do w e  
hea r  of a Word which i s  no t  only i n e r r a n t ,  bu t  a l l  
powerful;  a word which c r e a t e d  t h e  world,  which 
r a i s e d  Lazarus  from t h e  dea4 which makes t h e  water 
of bap t i sm a "washing of r egene ra t i on , "  which 
c r e a t e s  t h e  r e a l  p resence  of C h r i s t ' s  body and 
blood i n  t h e  Sacrament, and which is  t r u l y  the  
power of God un to  s a l v a t i o n  i n  t h e  ho ly  S c r i p t u r e s .  

Mot much has  been s a i d  among Lutherans  of t h e  
r e l a t i o n s h i p  between Word and Sacrament, between 

Means of Grace and J u s t i f i c a t i o n ,  The great  depth 
of t h e  mystery of J u s t i f i c a t i o n  i s  c e r t a i n l y  found 
i n  t h e  confess ion  t h a t  J u s t i f i c a t i o n  i s  t o  d e c l a r e  

P 

sn t h e  b a s i s  of C h r i s t ' s  merits  a lone ,  ---- 
God d e c l a r e s  t h e  s i n n e r  r i g h t e o u s ,  To declare i s  
t o  u se  a word, And if God d e c l a r e s  i t ,  i t  i s ,  - 
Sure ly ,  t h e  s i n n e r  i n  t h i s  world i s  not- " t r ans -  
s u b s t a n t i a t e d "  i n t o  a d i f f e r e n t  m a t e r i a l ,  from 
s i n f u l  subs t ance  t o  r i g h t e o u s  substance,  But 
n e v e r t h e l e s s  God's f a r e n s i c  d e c l a r a t i o n  of r i ghe -  
eousness  i s  a b s o l u t e l y  rea l ,  It Is based on the 
reax merits of C h r i s t ,  and i t  i s  nst a  vague 
"as if," a pre tend  r i gh t eousnes s ,  

I n  a b s o l u t i o n ,  J e sus  Chr i s t  himself f o r g i v e s  
Che s i n n e r ,  And t h a t  forgiveaess has all s f  t h e  
r e a l i t y  of t h e  ho ly  God himself, So ,  when t h e  
m i n i s t e r  o r  another  Chr i s t i an  pronounces t h e  spe- 
c i f i c  absoEkatlon ts t h e  s i n n e r  h imse l f ,  it i s  
indeed Chr i s t  h imse l f  saying t o  t h e  sinner, "I 
fo rg ive  you," 

In Baptisan, P a u l  goes t o  great pains to tell 
us t h a t  being b a p e i z e d  i n t o  Christ J e s u s  means 
be ing  b a p t i z e d  i n t o  his death (liomzns 6 :3 ) ,  i c t o  
h i s  righteousness (Galatians 3~27) and P ~ k s  his 
r e s u r r e c t i o n  (Colossians 2:L2). And o f  course, 
i t  Is not only  Paul who ascribes such power ta 
Sapt ism.  "Bapt i sm d o t h  a l s o  now save us," says 
Peter (1 Peter 3:21), and Jesus himself, "Unless 
you are born again  of water and t h e  S p i r i t  . , ." 
(John 3 5 1 ,  

W e  are saved by Grace, tfnrough F a i t h ,  W e  
are saved by t h e  m e r i t s  of C h r i s t ,  W e  are  saved 
through God's j u s t i f i c a t i o n  of t h e  s i n n e r .  So ,  
must w e  no t  say t hen  tha t  through Bapt ism,  God has 
indeed given u s  a l l  of C h r i s t ' s  m e r i t s  as our  ve ry  
own and r e a l  possess ion?  Does n o t  Baptism touch 



t h e  d o c t r i n e  of J u s t i f i c a t i o n  s o  i n t i m a t e l y  t h a t  t.0 

n o t  have t h e  d o c t r i n e  of Baptism is  t o  hope l e s s ly  
denude a l s o  t h e  d o c t r i n e  of J u s t i f i c a t i o n ?  

And of t h e  ho ly  Sacrament of t h e  A l t a r ,  P a u l  
wants t o  t e l l  u s  i n  I Cor in th i ans  10:16 t h a t  i n  par-  
t a k i n g  of t h e  bread  and wine,  we have f e l l owsh ip  
w i t h ,  w e  p a r t i c i p a t e  i n  t h e  very body and blood of 
C h r i s t ,  w i th  t h e  r i g h t e o u s  l i f e  of t h e  c r u c i f i e d  and 
r i s e n  Savior ,  w i th  t h e  s u f f e r i n g  and dea th  and resur- 
r e c t i o n  of our  Sav io r ,  There ,  t o o ,  j u s t i f i c a t i o n  
most i n t i m a t e l y  connected w i th  t h i s  Sacrament, 

I n  o t h e r  wordsS one does no t  have t h e  d o c t r i n e  
of J u s t i f i c a t i o n  a p a r t  from a "highss view of t h e  
Neans s f  Grace--and by a  "high view" w e  mean g iv ing  
t o  t h e  Means of Grace, t h e  Gospel., Absolution, Bsp- 
t i s m ,  t he  Lord ' s  Supper  ALL t h a t  Christ  g i v e s  ts 
them by h i s  Word of Promise and h i s  Word of commanb- 
no more, no less, and l e t t i n g  them occupy t h e i r  
r i g h t f u l  p l a c e  i n  t h e  l i f e  s f  t h e  Church, 

The Lutheran Church s f  t h e  Reformation w i l l  no t  
long  l i v e  w i t h  only h a l f  t r u t h .  It can on ly  l i v e  
wi th  t h e  f u l l  dep th  of t h e  wisdom God has  r evea l ed ,  
An i n e r r a n t  Word, s t r i p p e d  of i t s  g l o r y  i n  Word and 
Sacrament, i s  n o t  much of a t r e a s u r e ,  But what a 
t r e a s u r e  i t  i s  t h a t  was taught  t o  us  aga in  i n  t h e  
Lutheran Confessions--a Word which is ine r ran t  and 
a Word which i s  powerful and which i s  connected,  w i t h  
a l l  of  i t s  power, t o  t h e  Sacraments and Absolu t ion*  

W e  cannot bu t  h e l p  t o  have n o t i c e d  what many 
of our  youth have been saying--what we h e a r  i n  so 
many t e s t i m o n i e s ,  such a s  t h o s e  c o l l e c t e d  by L a r r y  
Chr i s tensen .  The p l e a  i s  "Chr i s t  has t o  become 
REAL t o  me." Should we no t  have answered t o  t h e  
very  f i r s t  of t h o s e  pleas--he I S  r e a l ,  He I S  r e a l  
i n  t h e  Word; he  i s  r e a l l y  t h e r e  i n  Absolu t ion ,  
f o r g i v i n g  YOUR s i n s ;  and he I S  r e a l  i n  t h e  Sacra- 
ments of Baptism and t h e  Lord ' s  Supper. 
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